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C¸Áì¢AiÀÄªÀgÀÄ Census, Ethnographic Studies and Caste 

Among Muslims in Kerala JA§ «µÀAiÀÄzÀ PÀÄjvÀÄ 
JA¥ÉjPÀ¯ï ªÀiÁzÀjAiÀÄ°è ¯ÉÃR£ÀªÀ£ÀÄß §gÉ¢zÁÝgÉ. gÁeÁgÁªÀÄ 
vÉÆÃ¼Áàr ªÀÄvÀÄÛ ¤vÁå£ÀAzÀ © ±ÉnÖAiÀÄªÀgÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ 
¥ÀÇªÁð¥ÀgÀ JA§ «µÀAiÀÄzÀ PÀÄjvÀÄ ¯ÉÃR£À §gÉ¢zÁÝgÉ. 
gÀAUÀ¸Áé«Ä ºÉZï ¥ÀÄw£À CªÀgÀ ‘UÀuÉÃ±À zÀ±Àð£À’ : ¨sÀQÛ ¸ÀAPÀxÀ£ÀzÀ 
¸ÀAQÃtð £É¯ÉUÀ¼ÀÄ JA§ «µÀAiÀÄzÀ PÀÄjvÀÄ ¥Àæ§AzsÀªÀ£ÀÄß 
§gÉ¢zÁÝgÉ. 

ªÀÄÄd¥Àágï C¸Áì¢AiÀÄªÀgÀÄ ¸ÁªÀÄÄzÁ¬ÄPÀ £É¯ÉUÀ¼À°è 
eÁwAiÀÄ£ÀÄß PÉÃAzÀæªÁVj¹PÉÆAqÀÄ EArAiÀiÁzÀ°è £ÀqÉAiÀÄÄwÛgÀÄªÀ 
ªÀÄÆgÀÄ §UÉAiÀÄ ZÀZÉðUÀ¼À£ÀÄß UÀªÀÄ£ÀzÀ°èlÄÖPÉÆAqÀÄ, CzÀgÀ°è 
PÉÃgÀ¼ÀzÀ ªÀÄÄ¹èªÀÄgÀ ¥Àæ±ÉßAiÀÄ£ÉßwÛPÉÆAqÀÄ M¼À£ÉÆÃlUÀ¼ÀÄ¼Àî 
¯ÉÃR£ÀªÀ£ÀÄß §gÉ¢zÁÝgÉ. ªÀÄÄ¹èªÀÄgÀ §UÉÎ ªÀÄÄ¹èªÉÄÃvÀgÀjVgÀÄªÀ 
d£À¦æAiÀÄ UÀæ»PÉUÀ¼À£ÀÄß F ¯ÉÃR£À ¢lÖªÁV ¤gÁPÀj¸ÀÄvÀÛzÉ.  
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Census, Ethnographic Studies and Caste Among Muslims in Kerala 

     Muzaffar Assadi 

muzaffar.assadi@gmail.com 

 

Synopsis 

Recent years have witnessed debates about whether a faith known for 

universalism and uniformity incorporates different socio-cultural practices, including 

caste, among its adherents. The second debate is around the classificatory method 

that the Princely states, as well as colonialism, adopted while enumerating castes- 

where they adopted the same universalistic principle while enumerating. Thirdly, the 

debate centered on the theory that North India is the epicenter of caste among 

Muslims than South India. The census reports, and the ethnographic studies 

conductedby the two Princely states- Travancore and Cochin and the Presidency 

areas of Malabar debunked the theory of exclusivity of the North Indian 

phenomenon. 

Introduction:  

A pertinent question often raised is whether religion, while critical of 

recognising social diversity from within, will allow the practice of castes or ethnicity 

to exist. Will it not go against the belief system? However, many sociology and 

socio-anthropology scholars
1
 have recognised the existence of caste or caste-like 

social structure, often known as Zaat than Biradari. A distinctive characteristic of the 

caste
2
 is that it is a pre-colonial product of Sufism, conversion

3
, long interaction of 

Hindu social order with new faith, trade relations, political compulsions and 

                                                           
1
 Mattison Mines, Muslim Social Stratification in India: The Basis for Variation,Southwestern Journal of 

Anthropology, Vol. 28, No. 4 , 1972, pp. 333-349. 
2
 Syed Ali, Collective and Elective Ethnicity: Caste among Urban Muslims in India ,Sociological 

Forum, Vol. 17, No. 4, Dec. 2002, pp. 593-620 
3
 Yoginder Sikand, Manjari Katju,Mass Conversions to Hinduism among Indian Muslims,Economic 

and Political Weekly, Vol. 29, No. 34, Aug. 20, 1994, pp. 2214-2219 

https://www.jstor.org/journal/soutjanth
https://www.jstor.org/journal/soutjanth
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expansionist policies of the regime, even though it was much related to the issue of 

protecting the family property and privileges bestowed by the then regimes. The 

argument that it was a colonial construct is partially valid, but not entirely, as the 

census enumeration sometimes created few castes. 

Paradoxically most of the knowledge on caste is derived from census reports 

and ethnographic studies on Bengal, Oudh, Northwestern Provinces, Kashmir, or 

Bombay Presidency areas. South India is often relegated to the background, given 

that South India did not witness such social churning compared to North India. 

Secondly, the North Indian Muslim social order is often divided into three broad 

categories: Ashraf, Ajlafs, and Arzals, with social practices of endogamy, hierarchy, 

and touch pollution. Such characterisation, however, does not apply to Kerala, a state 

known for accepting Islam through missionary work, trade relations, application of 

force and Sufism. This reflects the regional variations in caste formation or identity 

among Muslims.
4
 However, the enumeration of caste in the ultimate analysis became 

part of colonial knowledge production about its citizens and hegemonising over 

them. 

Census, Travancore State and the caste Among Muslims 

Travancore Princely State was one of the earliest princely States to conduct a 

census before the general Census began in 1871. The Census of 1816 is the first in its 

history, followed by those of 1836 and 1854. The first detailed and comprehensive 

census of 1875 included Muslims under the "Musalman"
5
 category rather than 

classifying them according to distinct social groups. While dating the genesis of 

Islam to the Arab settlers and its subsequent conversion from the Hindu social 

system, the Travancore census report of 1875 made more reference to sects than 

castes. It concerns the Sunnis and Shias, two distinct branches of Islam. It classified 

them as a class rather than just referring to the social distinctions as caste. This 

classification included Sayyad, Pathans: Labbai, Arabs, Mughals, Mopillas, and the 

                                                           
4
 S. Shamim Ahmad, A. K. Chakravarti,Some Regional Characteristics of Muslim Caste Systems in 

IndiaGeoJournal, Vol. 5, No. 1 1981, pp. 55-60 
5
 Report on the Census of Travancore, 1874, Trivandrum, 1876, p.107 

https://www.jstor.org/action/doBasicSearch?Query=au%3A%22S.%20Shamim%20Ahmad%22
https://www.jstor.org/action/doBasicSearch?Query=au%3A%22A.%20K.%20Chakravarti%22
https://www.jstor.org/journal/geojournal
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Sheikh
6
. Meanwhile, the census of 1875 denounced and portrayed Jews

7
 as cunning, 

Christians as careful, Hindus as mild, and Mopillasas zealous. This is a part of 

stereotyping the community. The Census also raised serious concerns regarding 

Muslims' continued adherence to the social norms of the Hindu social order. "Most of 

their numbers are converts from the Hindu population whom they resemble in 

features and follow in many of their manners and customs. They understand very 

little of their religion and do not care much to know of it.
8
  This Census, likewise, the 

other Census, confronted rumours circulating that people would be deported to 

depopulated and famine stricken places, the government would levy taxes on 

everyone, including the domestic animals, and people would be sacrificed to ward 

off evils etc. The census of 1881, which listed the sects and counted four of them, 

was released with a few minor adjustments. When compared to the other India-

Farazis, one denomination was entirely distinct.It classified the Sunnis into four 

primary schools: Hanafi, Shafi, Hambali, and Maliki. Among the Shias, it listed 72 

sub-divisions. The Princely state viewed Islam as a "great antagonist creed" and 

Muslims as a fanatical, intolerant, violent, and filthy group. Even though the word 

"caste" was employed, it only referred to the upper caste. Like the last census, the 

census report 1881
9
  shows that Muslims in Travancore also had Hindu ancestry and 

practised Hindu rituals. Hindus also observe some of the Muslim rituals and 

festivities simultaneously. It is asserted that the caste distinction can be seen among 

the lowest classes. 

However, one of the significant contributions of the 1891 census was the 

addition of multiple sub-divisions and subsequent groupings within each 

caste. Mastan, a recent addition, had 55 groups, Tulukkan, 54; Labbai, 14; Sayyad, 

46; the Mughals, and 48 Sheikhs. The only sub-divisions among the 48 Arab 

categories were Islam and Rawat. While Fakirs had six groups but no sub-

division, Jonaka had fourteen groups but only one (Mopilla). There were four 

subdivisions: one in Mettan (Rawat), two in Musalman (Mohammed), and three 

                                                           
6
 Y.Nagamaiya, Report on the census of Travancore, Government Press, Trivandrum ,1884 

7
 Op.cit.p.175 

8
 Ibid.p.175 

9
 Y.Nagamaiya, Op.cit 
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in Kutchi (Chintikkar, Kutchi Sait, and Seit). Ostta, another recent addition, has two 

subdivisions (Ottsa and Kshourakan). Unexpectedly, the Census revealed that 12 

castes lacked sub-divisions. Fakir, Kabul, Labbai, Mughal, Mustan, Pani, Pathan, 

Rawat, Sheikh, Syed, Thangal, and Tulukkan.
10

 are some of these castes. Since 

groups and sub-divisions overlap, categorisation as a whole is a folly attempt.  

The Muslims were classified into three categories based on their origins in 

the 1901 census, which had 47 sub-divisions. Comparing this categorisation to the 

rest of India, it was different. Interestingly, unlike the previous census, it utilised the 

term "Sheikhs" as a social term rather than a sectarian term. Another substantial sub-

sect of the Sunni was found in the census of 1901 as being Shafee. Earlier, Arab 

traveller Adul Razak had made a similar argument in Malabar. It did include some 

castes and utilised the term "caste" without any problems or additional information. 

Castes such as Fakkir, Jonakan, Labbai, Muttan, Rawat, Multani, 

Kutch, and Tulukkan are among those who have enlisted.The new addition to the 

census report was the Rawat and Multani. The census, meanwhile, did not give any 

information regarding the social structure of these castes other than the fact that they 

were few—less than double-digit. The second error was seen in the documentation of 

Afghanis as Kabulis. On the other hand, the 1911 Census listed Muslims in three 

categories under 44 castes (it used the term caste): Early Arab and Egyptian 

merchants' ancestors, together with converts' descendants, 2) Coromandel coastal 

immigrants who migrated in various parts of India for trade and commerce, and 3) 

more recent immigrants from Gujarat, Arabia, Sindh, Kuch, and Bombay. As they 

spoke Malayalam and were primarily local native converts, the first, mainly the 

offspring of early settlers, were counted as indigenous Muslims. The census contends 

that, except for practices not permitted by religious literature, this native category 

can maintain its ancestral culture even after conversion. Once more, among the locals 

are those who were converted by Muslim rulers and are referred to 

as Jonakans or Gonakanas, a corrupted version of Yuvana, people of alien origin 

or Mopillas, children of a great person. They were classified as the entrepreneurial 

class. Children from the previous merchant class and their converts made up the 

                                                           
10

 Y Nagam Aiya, Report on the Census of Travancore, Vol II, Addison and Company, Madras, 1894 
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second group, Mettan. Tulukkan, a distorted name for Turks that means "They 

belong to the second of the three divisions," was the name given to the third 

category. Their origin is said to be in Tamil Nadu, and there are clear distinctions 

between Mettan and Tulukkan in their mannerisms, cultural customs, and 

perceptions. The final group was foreign Muslims. The Sayyads are the highest-

ranking Muslim group for the census, followed by Sheikhs,Bohras, Kutchi Memon, 

Ismails, Afghans, and Arabs among the various foreign Muslims who came to 

conduct commerce. Thangals were the first high priests, followed by Labbais, a term 

that practically everyone used. 

However, the 1921
11

  Census was conducted when there was widespread 

agitation in the state for including community members in governmental institutions, 

bodies, and services. A prevalent trend in South India and a component of the non-

Brahmin movement that also touched Tamil Nadu, Maharashtra, and Karnataka, the 

demand for representation wasn't new. The caste census was also debated throughout 

this decade, with many claiming that continuing it would lead to inter-communal 

conflict. In the middle of this, numerous castes in Travancore sought that their particular 

caste postion be reclassified, including a change in their occupation. Izhavas had 

denounced toddy tapping as their traditional occupation, and Chanars urged that they be 

enlisted as Nadar Kshatriyas and that their occupation be classified under agriculture. 

During this enumeration, the same caste provided different names as well.  However, 

Muslims did not demand the reclassification of their caste. A total of 8 castes, including 

Jonakan, Labbai, Methan, Mughal, Pathan, Ravuthan, Thulukkan, and others, were 

enlisted among Muslims in 1921, down from 44 in 1911. This enumeration included 

Mughals, Pathans, and Labbais in the caste list, in contrast to the preceding 

enumeration. One additional list had the names of the minor castes, and once more, it 

made the error of including prominent priestly classes from the higher castes like 

Sayyads, Sheikhs, and Tangals. It was decided to admit immigrants from Punjab and 

Afghanistan without first confirming their social standing. The list clarifies that the 

census seriously mixed Afghans with Pathans and Khans. Second, minor castes were 

included in the total population count, including the single-digit population (less than 

                                                           
11

 Murari, S. Krishnamurthy, Ayyar, Census of India, 1921,Vol.XXV, Travancore Government press, 

Madras, 1922 
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10). However, it omitted information on how castes were organised and functioned in 

Travancore State. It seems the census classified the caste arbitrarily, without logic or 

reason. The thirty minor Muslim castes that the enumeration listed were as follows: 

Minor castes in Travancore, as per the census, 1921   

1 Afghani 11 Mali 21 Sahtt 

2 Ambi 12 Maula 22 Salya 

3. Arabi 13 Mopilla 23 Sayyad 

4 Ashabi 14 Memon 24 Shaki 

5 Banaya 15 Mautali 25 Shakti 

6. Fakir 16 Osta 26 Sharifa 

7 Gowir 17 Pallman 27 Sheikh 

8 Islam 18 Palli 28 Surabi 

9 Kach 19 Pannayar 29 Tangal 

10 Khan 20 Panjabi 30 Tarakan 

Sources: Murari, S.Krishnamurthy, Ayyar, Census of India, 1921,Vol.XXV, Travancore, 

Government Press,Madras, 1922,p.50 

In contrast to the colonial census of 1931, the Travancore census of 1931 is 

somewhat depressing. Its concise and insufficient explanation of each Muslim caste was 

depressing. Interestingly, in contrast to British India, where it was done at night, the 

enumeration was done during the day because of the topographical problem. The Census 

enumeration states that there were noticeably fewer Muslims who converted to Islam 
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during this time. While it is true that the 1931
12

  Census Report unequivocally denied the 

existence of caste among Kerala Muslims, it differed from the report that came before it. 

It preferred to refer to them as groups rather than castes, as evidenced by the following: 

Strictly speaking, there is no caste among the Muslims, although there are several tribal, 

occupation, and territory groups. Most Muslims nowadays are believed to be descended 

from the Hindu social structure, as seen by looking at marriage traditions and eating 

patterns
13

. One of the social customs that was transferred to the new religion of Islam 

was the Matumakkathayam system of inheritance from the Nayarscaste of Hindu 

society. A failed attempt to amend the law to subject Matumakkathayam to Muslim law 

occurred during this period. How the Tulukkanbecame Ravthar, Sheikh a Sayyad 

illustrates how groups were reclassified in Travancore from lower to higher ranks. This 

census categorized the Muslims based on the original place:Methans were the offspring 

of early settlers and convert. The unwillingness of Methanese women to follow the 

Burqa or veil system was one of their characteristics. Thangals were the second group of 

Muslims to come from Arabia and settle in Travancore. The imperial army of Tippu 

Sultan of Mysore successfully converted a sizeable percentage of the native population, 

known as theJonakara, to form the third significant group. Even the Kutchi Memom, 

Bohras, commercial and trading communities relocated to Travancore. Other groups are 

present, such as the DakhaniMuslims, who aided the former King and his progeny.  Two 

other, prominent business castes connected to Tamil Nadu were the Ravtharsand 

Tulukkans. There was also another group called Labbai. According to the census, the 

word "Labbai" used to be a title for people who worked in mosques and oversaw 

religious ceremonies. This idea contradicts the one colonialism promoted and developed 

in several texts. 

It claimed that the number of people of foreign ancestry in Travancore was 

almost negligible. The two primary groups into which Muslims were divided by the 

census were Shias and Sunnis. It recognised a single category known as the Bohras in 

the first instance and commonly divided the categories into five sub-groups in the 

second. The first group of Dakhani Muslims includes Mughals, Pathans, Sayyads, and 

                                                           
12

 N. Kunjan Pillai, Census. of India, Volume XXXVIII, Travancore 1931, Part I, Report, Government 

Press, Trivandrum, 1933. 
13

 Ibid. p.390. 
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Shiekhs. They are followed by Jonakan, Motham, and Thangal from Malabar, Labbai, 

Bavothaz, and Tulukkan from Tamil Nadu, and an undetermined fourth group. This 

classification is somewhat arbitrary because the top echelons, Sheikh, Sayyads, etc. were 

listed as Dakhhani Muslims rather than foreign Muslims. 

It's intriguing to discover that Travancore's census of 1941 included religious 

references. The Census refers to the province's history of Islam, identifying the religion's 

founding year as 712 AD, when Islam expanded into Spain and Sindh. According to the 

Census, the tolerant attitude and royal support of the kings also contributed to the 

growth of Islam. This has further bolstered societal concord between the two, as 

evidenced by the lack of significant religious confrontation. The clash of interest which 

has characterized the Hindu-Muslim relations in other parts of India never existed in 

Travancore. There is no real Hindu-Muslim Problem here‖
14

 This is not the complete 

truth. 

Census and Caste in Cochin Princely State 

Cochin is another Colonial administered (through British Resident) feudatory 

state where Census was first undertaken, with a rough estimate, in 1820. Three rough 

estimates followed this in 1836, 1849, and 1858 before undertaking the systematic 

and regular Census in 1875
15

. The 1875 census claimed that most native Muslims 

were of mixed descent, with Hindu and ―aboriginal‖ elements predominating. 

Paradoxically Census was silent about two issues: it was quiet about the category 

called ―aboriginals‖, and secondly, it was silent about the way religion entered 

Cochin. On the contrary, it had a clear idea about why conversion took place in 

Cochin, which helped the growth of Islam in Cochin state. It attributed the 

conversion to the ―non-absorption of the low castes into Hindus society and their 

oppressive treatment”
16

. In toto, it identified only four castes among Muslims: 

Jonaga (Jonaka), Mopilla, Ravuthan, Patany (Pathan) and others. This number 
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 Census of India 1941,Vol.XV,Travancore,Part I, Report,Trivndrum, 1942,p.143 
15

 Report on the Census of Native Cochin, taken on the 6th Karkatakam 1050/20th July 1875, Madras 

1877 
16

 Report on the Census of Native Cochin, taken on the 6th Karkatakam 1050/20th July 1875, Madras 

1877,p.19 
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increased in the subsequent Census. In fact, from 1881 onwards, the Census was 

undertaken simultaneously with the rest of India under the general guidelines of the 

Census Commissioner for India. 

 Interestingly, the 1891 census noted that 93 per cent of the Muslim 

population came from the Hindu social order, and the rest 7 cents came from Non-

Indian Asiatic origin
17

.  In addition, the Cochin census argues that ―its origin, 

likewise the Christianity is not free from obscurity”. It acknowledges that the last 

Cheraman Perumal was the first Malayalee to become Muslim, an argument again 

reproduced in the 1901 census. At the same time, Islam had arrived much before his 

conversion, and Arab trade and subsequent settlement of these Arabs in the Malabar 

region prepared the ground for large-scale conversion. The establishment of mosques 

along the coastal belt testified to the preparedness for the spread of Islam. 

Meanwhile, the Census agrees that the conversion in Cochin state was much less 

when compared to other states. However, it is much more successful than elsewhere 

owing to the degraded position and humiliating disabilities Malabar Hindus inflicted 

upon the lower classes‖
18

.In the 1891 Census, caste was divided based on reputation 

or traditional occupation. The 1891 Census grouped all categories under 35 groups 

containing 152 main Hindu castes and 379 sub-divisions; of the former, 125 were 

Hindu caste, 8 Muslim castes,8 Christian and one Jew. In the case of sub-divisions, 

346 were Hindus, 8 Muslims and 24 Christians and one Jew. The eight Muslim 

castes include Mopillas, Ravuthans, Sayyads, Arabs, Hussains, Mughals, Pathans and 

Sheikhs. It provided a detailed description of two important categories: one, Jonakas, 

who is otherwise known as Mopillas. Second, Ravuthans, a Tamilian stock, is 

otherwise known as Labbais. Both were Dravidian stock with slightly admixed Arab 

blood and carried the characteristics of Hindu neighbours. Most of them were traders 

and partly agriculturists. Unlike the Travancore Census, Cochin State’s treatment to 

the Mopillas in its Census was different: they do not possess anything like the 

                                                           
17

 Report on the Census of Cochin, 1891 A.D. - 1066 M.EP.60, Ernakulam, 1882,p.60 
18

 Ibid.pp.61 



¸ÁA À̧ÌøwPÀ CzsÀåAiÀÄ£À ªÀÄvÀÄÛ ¸ÀAªÁzÀUÀ¼À ¸ÀA±ÉÆÃzsÀ£À ¥ÀwæPÉ           ISSN:2321-001X 

 

¸ÀA¥ÀÄl-6, ¸ÀAaPÉ–14-15-16 (d£ÀªÀj–r Ȩ́A§gï:2018) 
 10 

fanaticism and turbulent spirit that their brethren in Malabar now and then 

manifest.
19

 

1901
20

 census of Cochin now ultimately gave up the 1891 argument of 

"obscurity of religious origin" by pinpointing the precise 9th century when 

Cheruman converted to Islam as the beginning of Islam's origin in Cochin. Here lies 

the contradictory narrative concerning Cheruman- was he a ruler or a king?. Census 

came out with an alternative interpretation, claiming that the apostate king was not 

the Emperor of Kerala but instead the ruler of a part of the state before it was divided 

by the last of Perumal's successors
21

. Nevertheless, it offered the second theory, 

according to which Islam arrived in Malabar in the middle of the ninth century with a 

group of pilgrims led by Malik-Dinar. Regarding the community of Muslims, the 

Census came out with two theories, which are repeated in different Census reports: 

First, they are the descendants of Arab traders who had settled down in the coastal 

region and married the Dravidian women. The second one was that "they are mostly 

the labours of the missionaries of Islam"
22

. The Census did not discard the theory of 

forcible conversion in history by the Mysore rulers. Despite the conversion, the 

Census observed that caste distinctions and social position came into play when low-

caste converts were employed as their cooks or during interdining and 

intermarriages. In the latter case, it is straightforward: A Kachchi Memon, who claims 

descent from a high caste Hindu, will take in marriage a Jonaka, Pathan or Moghul 

woman, but under no circumstances will he give' in marriage a daughter by his 

Kachchhi wife to either the Jonaka Mappilla or Pathan. A JonakaMappilla, who 

claims descent from a high caste Hindu, will not likewise allow the descendant of a 

low caste convert to marry his daughter by his JonakaMappilla wife. The Pathan and 

Moghuls also enforce such restrictions so that considerations of caste control the 

social concerns of Musalmans
23

. 
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 Ibid. ,p.34 
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The 1901 Census adopted a new methodology to classify the castes based on 

social precedence. Likewise, the previous Census, the 1901 Census, came out with 

88 divisions, of which Hindus constitute 74 divisions, Muslims and Jains only one, 

Christians four, Jews 2, and Animists six. Out of 135 sub-divisions, colonialism 

enlisted 105 among Hindus, ten sub-categories among Muslims, Christians 11, 

Animist six, Jains and Jews two; the Muslim sub-categories include JonakaMopillas, 

Ravuthans or Labbais, and Pathans with a slight sprinkle of Sheikhs, Sayyads, 

Mughals, Kacchi Memons, Hussains and Boras (Bohras). 80 per cent of the 

population constitute Jonaka Mopillas. The most important observation of the 

Census is found in its narrative on the nature of Islam. For the Census, the faith in 

Cochin has been a tame religion divested of many of its aggressive elements for 

several centuries.
24

 

Was there any change in the enumeration of caste in the 1911 census? The 

1911 Census adopted a new method wherein it arranged the caste alphabetically and 

on traditional occupation; in the latter case, it was done earlier in 1891. The Census 

divided the Muslims into twelve sub-divisions, mixing up schools of thought and 

different castes, even though caste is part of schools of thought. This ambiguity is 

apparent while enlisting Shabi( Shafi) and Hanavi( Hanafi) as a sub-division along 

with Sunnis or even Arabs, Mopillas etc. Here Arabs were treated as territorial names 

of Muslims. In this exercise, the Census left out Shias from the list. This number of 

sub-divisions varied in the subsequent census report, but the confusion remained 

intact. These 12 sub-divisions include Arabs, Bora(Bohra), Hanavi(Hanafi),Jonakan, 

Pathan, Revuthan, Shabi(Shabi), Sayyad, Sheikh, Sunni and others
25

. Again, the 

Census reiterates the presence of caste prejudices among Muslims, even after many 

years of conversions. A Mohammadan Mopilla, who claims descent from a high-

caste Hindu, will not allow the descendant of a low-caste convert to marry his 

daughter
26

. Such arguments are repeated in the subsequent census report. 
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 Ibid.,p.36. 
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 Census of India, `1911, Volume XVIII, Cochin, Part I, Part II Imperial Tables, Ernakulam 

1912..p.xliv 
26

 Ibid..p.xliv 
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While the Census of 1921 identified 64 castes among Hindus, it identified 

seven castes among Muslims, which is far less when compared to earlier Census 

reports: Pathan, Revuthan, Sheikh, Kachchis, Sayyad. Jonaka.Bora(Bohras). This 

period also witnessed a demand for the reclassification of caste. Except in the case of 

Kudupattanas, a Hindu caste that came to be known as Eluthannas, the state 

otherwise declined different representations submitted to it 

On the contrary, 1931
27

 made three observations: that the state was no more 

witnessing conversion to the new faith, that the increase in the population was 

mainly due to immigration from the British Malabar region and that the Muslim 

population was decidedly progressive. Meanwhile, this Census witnessed two crucial 

processes: one, the process to end the caste census, but in vain, and two, the approach 

towards claiming higher social status. In the latter case, many castes, such as 

Parayans, were Christianised as Sambavans. Chaliyans, a weaving caste, were 

allowed to be returned as Pattaya (weaver of silk). This Census also witnessed the 

assertion of the collective identity of Muslims than ascriptive identities. This is 

reflected in how they refused to identify Muslims with any particular sect; on the one 

hand, they objected to the terms Muhammadan and Muhammadanism and 

maintained that their religion should be called Islam(particularly Jonakan argued). 

They should be returned as Muslims
28

.Furthermore, it has affected the issues of 

counting ―others in Muslims‖- the increasing return of ―other column‖ reflected the 

tendency to decline to associate with another name than the Muslims. Paradoxically 

1931 census recognised the diversity of Muslims by dividing the Muslims into four 

large ―families‖(Pathans, Mughals, Sayyads, and Sheikhs) on the one hand, sectional 

or functional groups on the other (Bohras, Khojas and Memons, Mopillas). While 

dividing the Muslims into ten sub-divisions, the Census again made the mistake of 

treating schools of thought as a separate sub-division vis-a-vis the castes. While 

enlisting Hanafi and Shafi as sub-divisions, it made it a point that they differed from 
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such castes as Jonakan, Sayyads, Revathans, or Pathans
29

. These castes were part of 

either the Hanafi school of thought or the Shafi school of thought. Finally, it 

reiterates that the influence of the Hindu caste they subjected has not vanished 

altogether, albeit reflected in intermarriages and social positions. 

Unlike the other parts of India, Cochin did not discontinue enumerating 

different castes in the 1941 Census
30

. While different castes demanded 

reclassification, the Census observed that the Muslims, while enumerating returning 

themselves as one community, ―Muslim‖, with one religion ―, Islam‖. It is the first 

time different groups/classes among Muslims refused to enlist different sub-

categories in the Census. It reflects the influence of pan Indian Islamic movement 

even in a remote state in Kerala. Despite these reflections, the Census argues that 

most Muslims are the descendants of those who forcibly converted during the 18th 

century.
31

 

Castes Among Muslims in Malabar 

Following the treaty of Srirangapatna with Tipu Sultan, the ruler of Old 

Mysore at the time, the northern province of Kerala, Malabar, fell under colonial rule 

under Madras Presidency in 1792. However, attempts to enumerate the Old Madras 

Presidency existed before the annual Census, starting in 1871. After two decades of 

stable rule, the first attempt was attempted as early as 1822, and the second was 

made in 1836–1837. The quinquennial return system was first used to count the 

population in 1851; it was then used again in 1856–57, 1861–62, and 1871–72 before 

being combined with the Imperial Census. While acknowledging that Muslims 

adhere to the caste system, the later Census grouped Muslims into many "divisions". 

It also focused on the factors that contributed to the growth of the Muslim 

population. There was a "willing conversion" notion that colonialism documented in 
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addition to the standard forcible conversion theory. Another theory was introduced 

by colonialism, according to which the history of trade between the Arab/Persian 

people and the native population had led to the development of hybrid communities, 

which also increased the number of Muslims. For more than a thousand years, the 

trade between India and Europe was conducted by the Arabs and Persians.Every 

season brought Arab ships to the west coast in search of pepper, ivory, and gems, 

and the constant influx of traders from Arabia and Persia, there resulted in a hybrid 

coastal population.At first Half- Arab and Half-Hindu or Half –Persian and Half –

Hindu and now more Hindu than anything foreign, except regarding religion. Here, 

it referred to Mopillas and Labbais, both seen as illiterate and religious "bigots." In 

the colonial narrative, this narrative—particularly the section about Mopillas—

became stereotypical and the prevailing viewpoint. The Memorandum
32

. on the 

Census of British India of 1871, the prelude to the introduction to the Imperial 

Census, clarifies where such stereotyping first appeared. The Memorandum 

simultaneously condemned Mopillas as "uneducated and fanatic" while praising 

them for their tenacity. The idea was furthered by Census, which claimed that the 

local population was predominantly descended from Arabs, Pathans, and Mughals 

and was categorised as belonging to Asiatic groupings. Other than Mopillas and 

Labbais, the list included Sheikhs, Arabs, Sayyads, Pathans, and Mughals—a seven-

division in Malabar population. 

Interestingly, the 1881 Census identified two reasons the Muslim population 

remained stable even after the famine hit the Presidential districts. One was that 

many Muslims did not depend on agriculture and lived in urban areas. Second, they 

received a pension for the earlier services they had offered to the military, which 

helped to compensate them in times of need.  The conversion of low-caste people, 

mainly Cheruman, to Islam, on the other hand, is blamed for the population growth, 

particularly in the Malabar region. The division between Shia and Sunnis appears to 

have split into two Tangals
33

: Kondotti Tangal (Shia) and Ponani Tangal(Sunni). 

Contrary to popular belief, it only divided Muslims into three castes: The Muslims 

                                                           
32

 Memorandum on the Census of British India1871-72, London 1875, p.28 
33

 Imperial census of 1881: operations and results in the Presidency of Madras, , Madras, 1883,p.38 

 



Census, Ethnographic Studies and Caste Among Muslims in Kerala          ISSN:2321-001X 

¸ÀA¥ÀÄl-6, ¸ÀAaPÉ–14-15-16 (d£ÀªÀj–r Ȩ́A§gï:2018) 
 15 

from the North or Muslims who immigrated. Two, the Mopillas and three 

Labbais.Sheikh, Sayyad, Pathans, and Mughals, descended from northern invaders, 

are under the first category; Mopillas, exclusively Hindu or Dravidian, constitute the 

second. They still follow the law of inheritance and exhibit the hardworking traits of 

the ancestors from which they descended, one of their distinctive traits.   

Interestingly, Malabari, also known as the Byarees of Coastal Malabar, first 

appeared in the 1891 Census
34

. On the contrary, while enlisting Mopillas, the Census 

of 1891 provided one more dimension to the history of the origin of Mopillas, other 

than the usual theory of a mixture of Arabs traders and the natives and the honorific 

title given to the colonialist from the west. Three different types of Mopillas—

NazaraniMopillas (Native Christians), Juda Mopillas (Jews), and JonakaMopillas 

(genuine Mopillas)—are used to support this claim. The new converts are known as 

Puisalam or PutiyaMuslims, especially if they are from the Mukkuvanor fishery 

caste. In some Mukkuvan families, it was a rule that at least one should embrace the 

Islamic faith – a story strongly stressed by the other colonial documents to man the 

naval trade of Zamorin. 

The Mopillas were interestingly known by a variety of names on the island of 

Lakshadweep,an island province administered directly under Malabar district till 

1956, including Koya(a priestly caste and landowners), Malumi (pilots and sailors), 

Urukarran, Takru, Milikhan (pilots and sailors), and Melaccheri(slaves of Koyas)
35

. 

Originally, the Koyas, also known as Karnavars, were descended from 

Namboodaris, Melechharis from Tiyyans, and Mukkuvans, with the remainder 

coming from the Nayar caste. Obedulla, a Sahaba and associate of the Prophet, 

converted them all. The colonial Census report reveals thatMukkuvans and Tiyyans 

were originally immigrants from Cyclone, modern-day Sri Lanka, undermining the 

conversion story in the following colonial historiography. They continue to follow 

Hindu customs regarding female heirs or inheritance in property matters.  
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During the 1901 Census, it became apparent that several castes were yearning 

for the more excellent social status that the Hindu social order had bestowed upon 

them. The Vanitas, Komatis, claimed the status of Vaisyas; the Katnamalans, 

Kamsalas, and Patnulkarans claimed the position of Brahmins. However, Muslims 

have never made such requests. But this Census separated Muslims into three broad 

categories when it enlisted  them
36

:1) pure-blooded descendants or immigrants from 

other provinces and nations, 2) children of immigration men and Hindu women, and 

3)  full-blooded natives of the Presidency but converted at various points in history. 

In this context, a discreet argument about the Ashrafisation, a process of 

emulating the upper caste by the lower caste, is apparent when it said 

that, Dadekulas, Jonaka, Labbai, Mopillas, Marakkayar etc. arrogate themselves 

names such as Sayyads or Sheikh, which in the strict sense applied to purebred 

Musalmans. 1911 Census, on the contrary, came out with specific facts about how 

the titles such as Sayyad were appropriated by the lower caste, saying that in 

Southern India, many calling themselves Sayyads have no claim to such titles
37

. It is 

true in the case of Sheikhs. Flexibility in social mobility was a norm and was well 

defined in a Persian couplet that the Census referred to; even similar couplets were 

found in north India. I was a Sheikh in the first year; in the second, I became a 

Pathan; if provisions sell cheap this year, I shall be a Saiyad
38

.  

1921
39

 Census enlisted twenty-five ―tribes‖/castes among Muslims; none 

were incidentally new, as all were already enlisted and enumerated in the preceding 

Census.  

During the time of the 1931 census,  removing the caste category in the 

ensuing Census was strongly advocated on three counts- an argument simultaneously 
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made elsewhere in colonial India as well: 1) That it was wrong for a Christian 

government to continue the caste system indirectly; 2) That the statistics obtained 

from the enumeration were not only unreliable but also did not serve their intended 

purpose; and 3) That the continued existence of caste identities has resulted in 

several conflicts between different caste groups. However, this argument was 

rejected because the caste system was the cornerstone of Indian society. That 

documentation concerning caste served as the foundation for changes in the various 

social stations of the population. This argument paradoxically did not apply to 

Muslims, given that Colonialism had a very vague understanding of the caste, tribe, 

and ethnic groups among Muslims.  

As of this point, several castes have started to declare their identities through 

"Sangams" or movements, by calling for alternative social positions within the Hindu 

social order to those already in place.  In the meantime, caste identitarian politics 

persisted in this census, with Gollas and Idiyans identifying as Yadavas and 

Depressed castes claiming Adi-Karnataka identity. Except for Labbais of 

Coromandel, who strove to climb the social ladder to obtain the titles of Sheikhs, 

Sayyads, and Pathans, this trend was, once again, utterly absent among Muslims, 

including Mopillas. Since the Mopilla insurrection against Namboodari landowners 

occurred earlier in the decade, they were regarded with contempt and derision and 

were branded as notorious and fanatics.   However, neither the initial data nor the full 

details about their origin caste were provided by the 1931 Census. However, the 

caste census was discontinued after 1931 in different provinces except in the case of 

Cochin. 

Ethnographic Studies on Caste among Muslims 

As part of a larger colonial strategy to gather vast amounts of knowledge 

about citizens while also controlling and dominating them, Edgar Thurston, a 

colonial Superintendent at the Madras Government Museum (1885–1908), was 

tasked with gathering and combining the ethnographic materials of Mysore, Cochin, 

Travancore, and Madras Presidency. In 1909, Thurston published a seven-volume 
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encyclopaedia on "Caste and Tribes in South India"
40

. But most of his descriptions 

are secondary because they are taken from sources like Gazetteers, Census reports, 

anthropological research, etc. 

He divides Muslims into four major categories in his analysis: first, those 

who immigrated from other provinces and their descendants; second, those born 

through marriage to Hindu women in south India, particularly those born to 

converted local women; third, outsiders; and fourth, those who converted from the 

upper caste.   He named castes like the Bohras and Memons in the first example; 

castes like the Mopillas and Labbais in the second; Arabs, Navayats, etc. in the third; 

and Koyas, who were formerly Namboodaris of the top caste, in the fourth.He 

mentions the merchant castes of the Labbais, Marakkayaras, Jonakan, Lohana, and 

Mopillas, many of whom were of Hindu ancestry. Edgar Thurston described the 

Mopillas and provided several explanations as to their genesis. He provides census 

information from 1871 that shows the Mopillas were a mixed-race Muslim 

population whose numbers were constantly rising due to the conversion of the slave 

caste. Although their mothers have always been Dravidian, he did not rule out the 

possibility of an early strain of Arab blood. Lewis Moore is the third source he cites, 

and according to him, they were "originally the progeny of Arab traders by the 

women of the country." The ninth century AD appears to have been a time of 

significant migration of Arab settlers into Malabar and proselytise has continuously 

expanded the population. The fourth source he quotes is from Dr Burnell: "It appears 

to have settled first in Malabar about the beginning of the ninth century; there were 

heathen Arabs there long before that in consequence of the immense trade conducted 

by the Sabaeans with India
41

.The alternative hypothesis places their ethnic origins in 

the Turkish, Baluchi, and Mongloid populations. At the end of the fifteenth century 

A.D., the Portuguese invaded, and the Mopillas gained prominence. His second 

argument was based on the widely held belief that Prince Perumal’s conversion 

sparked the building of eight mosques and a wave of conversions once missionaries 

began working in the coastal area. According to a different theory, the name is a 

                                                           
40

 Edgar Thurston, Caste and Tribes of Southern India, Vol,1 Government Press, Bombay 1903. 
41

 Edgar Thurston, Caste and Tribes  of Southern India,Vol,IVGovernent Press, Bombay 1909,p.459 

 



Census, Ethnographic Studies and Caste Among Muslims in Kerala          ISSN:2321-001X 

¸ÀA¥ÀÄl-6, ¸ÀAaPÉ–14-15-16 (d£ÀªÀj–r Ȩ́A§gï:2018) 
 19 

translation of the Arabic word Muflih, which means "successful or victorious," as 

well as "traders" and "farmers," and is derived from the verb "to work the soil." But 

the new believers' new religion was called "Putiya Islam," Arabic for "new believers 

in Islam."Mopillas is also known as Jonaka.
42

 

Almost during 1902, Ananthakrishna Iyer was commissioned to undertake 

ethnographic studies of the Cochin state
43

.  It is true that, instead of using the term 

caste, Iyyer uses the term sect to describe Jonakan Mopillas, who were spread across 

the Cochin state
44

. However, he advanced the same theory regarding their origin: 

they are either converted to Islam from the lower Hindu caste or the descendants of 

Arab traders and low-caste Malabari women, such as Thiyya or Choga. He 

interestingly presented one additional justification for their origin, claiming that they 

were a group of Hashem's descendants that Muhammad had banished because of 

cowardice in his battle against partisans of Abu Jakeem.
45

  

Iyyer made another argument, claiming that trade and religious 

propagandising were intertwined in the Malabar region. The locations where the four 

apostles built mosques (Kodangullur, Quilon, Madai, Vakanur, Mangalore, 

Kozhikode, Sreekandhapuram, and Chaliyam) had already developed into 

commercial hubs. His final defence was that Zamorins of Malabar or Cochin actively 

supported conversion for their advancement, which led to the conversion of 

Malabar's Thiyyans, Izhuvans, and Pulayans. " In the case of Pulayans, "the honour 

of Islam brought enfranchisement from the disabilities of their caste‖
46

. Even it is 

argued that many Christians also converted to Islam. 

Indeed, both Muslims and Christians might refer to themselves as Mopillas. 

Iyyer noted that the term "Mopilla" must have been employed first by Christians and 
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 Edgar Thurston, Caste and Tribes  of Southern India,Vol,IIGovernent Press, Bombay 1909,p.501 
43

 L.K Ananthakrishna Iyer, The Cochin Tribeca and Caste, Vol 1II, Higginbotham, Madras,1901 
44

 L.K Ananthakrishna Iyer, The Cochin Tribeca and Caste, Vol III Higganbotham, 

Madras,1912,p460 
45

 L.K Ananthakrishna Iyer, The Cochin Tribeca and Caste, Vol 1II, Higginbotham, Madras, 

1912,p.460 
46

 L.K Ananthakrishna Iyer, The Tribes and Castes of Cochin, Vol..3, Higanbothams, Madras, 1912 
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then by Jonakan Mopillas. They were referred to as Nazarene Mopillas in the case of 

Christians. Intriguingly, Mopillas in Central Cochin follows inheritance in the male 

line while doing the opposite in the talukas of Malabar and North Cochin.  

Nonetheless, L. A. Krishna Iyer is credited with undertaking a similar 

ethnographic exercise in Travancore Princely state
47

. However, in three volumes, he 

only studies the tribes—particularly the primitive or indigenous tribes of Travancore 

State—rather than concentrating on caste. Interestingly, the Iyer employed 

anthropometric data to evaluate the prehistoric tribes of the Princely state, in contrast 

to comparable research carried out in Mysore and elsewhere. It is the reason why his 

study excluded the Muslim caste as well as religion.  

Conclusion:  

The myth that caste among Muslims is just a phenomenon of North India 

rather than South India has been debunked by census data and anthropological 

studies.Kerala proves that caste, a social system derived from the Hindu social order, 

is prevalent among Muslims.Conversion from the Hindu social order, particularly the 

appeal of Sufis or the activity of missionaries, trade links, regime backing, etc., 

brought about the new faith, evident in the social practises.Interestingly, colonial 

documents, including those enumerated by Princely, showed that Travancore and 

Cochin were Princely states where Muslims were more likely to belong to different 

castes than, for instance, the Malabar region.Despite the lack of a comprehensive 

description for each caste category, the fact that caste existed in Kerala remains. 

                                                           
47
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¥Àæ¸ÁÛªÀ£É:  

PÀ¤µÀ× PÀ¼ÉzÀ ªÀÄÆgÀÄ zÀ±ÀPÀUÀ½AzÀ F £ÀªÀÄä zÉÃ±ÀzÀ°è ‘µÉPÀÄå®gïªÁzÀ’ J£ÀÄßªÀ µÉÊzÁÞAwPÀ-
gÁdQÃAiÀÄ «zÀåªÀiÁ£ÀPÉÌ ¸ÀA§A¢ü¹zÀAvÉ «¥ÀÅ®ªÁzÀ ªÁUÁézÀUÀ¼ÀÄ £ÀqÉAiÀÄÄwÛªÉ. MAzÉqÉÉ, ¸ÁªÀðd¤PÀ 
ªÀ®AiÀÄUÀ¼À°è EzÀÄ UÀÄgÀÄvÀgÀªÁzÀ ZÀZÉðUÀÆ M¼ÀUÁVzÉ. ºÁUÉAiÉÄÃ EzÀ£ÀÄß ®WÀÄUÉÆ½¹ UÉÃ°AiÀÄÆ 
ªÀiÁqÀ¯ÁVzÉ. E£ÉÆßAzÉqÉ ¨sÁgÀvÀzÀ gÁdQÃAiÀÄ ¥ÀPÀëUÀ¼À ºÀuÁºÀtÂUÀ¼À°è ¸ÉPÀÄå®gïªÁzÀ §¼ÀPÉ ªÀÄvÀÄÛ 
zÀÄ§ð¼ÀPÉUÉ M¼ÀUÁVzÉ. ªÀÄvÉÆÛAzÀÄ PÀqÉ, «±Àé«zÁå¤®AiÀÄUÀ¼À°è ºÁUÀÆ EvÀgÀ ±ÉÊPÀëtÂPÀ ¸ÀA±ÉÆÃzsÀ£À 
ªÀ®AiÀÄUÀ¼À°è ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ vÁwÛ÷éPÀªÁV UÀºÀ£ÀªÁzÀ CzsÀåAiÀÄ£ÀUÀ¼ÀÆ £ÀqÉAiÀÄÄwÛªÉ.  

F J®èªÀÅUÀ½AzÁV, vÀ£Àß ¸ÀégÀÆ¥À ªÀÄvÀÄÛ ªÀÄºÀvÀéPÉÌ ¸ÀA§A¢ü¹zÀAvÉ §UÉ§UÉAiÀÄ 
ªÁåSÁå£ÀUÀ½UÉ, ¸ÉPÀÄå®gïªÁzÀ M¼ÀUÁVgÀÄªÀÅzÀAvÀÆ PÀtÚ ªÀÄÄA¢£À ªÁ¸ÀÛªÀ. ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ 
AiÀiÁgÀÄ K£ÉÃ ºÉÃ½zÀgÀÆ CzÀPÉÌ MAzÀÄ ¥ÀæwªÁzÀ CxÀªÁ MAzÀÄ CqÀØ ªÀiÁvÀÄ EzÉÝÃ EgÀÄvÀÛzÉ. 
C¥ÁgÀªÁzÀ ¸ÀAQÃtðvÉ ªÀÄvÀÄÛ QèµÀÖvÉUÀ¼À£ÀÄß ©A©¸ÀÄªÀ ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ AiÀiÁªÀ ¤®ÄªÀ£ÀÄß 
vÀ¼ÉzÀgÀÆ ¥ÀæªÀiÁzÀªÁUÀÄªÀ F PÁ®WÀlÖzÀ°è Ȩ́PÀÄå®gïªÁzÀzÀ ZÀjvÉæ ªÀÄvÀÄÛ ¸ÀégÀÆ¥ÀPÉÌ ¸ÀA§A¢ü¹zÀ 
PÉ®ªÀÅ «ZÁgÀUÀ¼À£ÀÄß ¥ÀæeÁvÁAwæPÀ ¸ÀAAiÀÄªÀÄ¢AzÀ ºÁUÀÆ vÁwÛ÷éPÀ JZÀÑgÀ¢AzÀ ªÀÄÄA¢qÀÄªÀ 
¥ÀæAiÀÄvÀßªÀ£ÀÄß £ÁªÀÅ F ¯ÉÃR£ÀzÀ°è ªÀiÁrzÉÝÃªÉ.  
Ȩ́PÀÄå®gïªÁzÀzÀ ZÁjwæPÀ £É¯É ªÀÄvÀÄÛ »£Éß¯É:  

ZÁjwæPÀªÁV, ¸ÉPÀÄå®gïªÁzÀ ¥Á²ÑªÀiÁvÀå dUÀwÛ£À GvÀà£Àß J£ÀÄßªÀ PÀÄjvÀÄ EAzÀÄ DPÉëÃ¥ÀUÀ½®è. 
CAvÉAiÉÄÃ, EzÀgÀ GUÀªÀÄªÀ£ÀÄß ªÀÄzsÀåPÁ°Ã£À AiÀÄÄgÉÆÃ¥ï£À°è ¸ÀA¨sÀ«¹zÀ ZÀZïð ªÀÄvÀÄÛ gÁdåzÀ 
£ÀqÀÄ«£À ºÀuÁºÀtÂAiÀÄ°è UÀÄgÀÄw À̧¯ÁVzÉ. 12£ÉAiÀÄ ±ÀvÀªÀiÁ£ÀzÀ ¸ÀAvÀ UÀÄgÀÄ xÁªÀÄ¸ï CQé£Á¸ï 
¥Àæw¥Á¢¶zÀ ‘CªÀº CµÀÛçUÀ¹À ¶zÁÞAvÀ’ (Two Swords Theory) DzsÀÄ¤PÀ ¥Á²ÑªÀiÁvÀå ¸ÉPÀÄå®gïªÁzÀzÀ 
¥Àæ¥ÀæxÀªÀÄ vÁwÛ÷éPÀ C©üªÀåQÛAiÀiÁV PÁtÂ À̧ÄvÀÛzÉ1. ¸ÁªÀð¨sËªÀÄvÉUÁV ZÀZïð ªÀÄvÀÄÛ gÁdåUÀ¼À £ÀqÀÄ«£À 
vÀPÀgÁgÀÄUÀ¼À£ÀÄß ¥ÀjºÀj¸À®Ä CQé£Á¸ï ZÀZïð ªÀÄvÀÄÛ gÁdåUÀ¼ÀÄ zÉÃªÀgÀ CªÀ½ C¸ÀÛçUÀ¼ÀÄ JAzÀÄ 

                                                           
1. CQé£Áµï, xÁªÀÄµï ‚DAiÀÄÝ §gÀ·ÀUÀ¹ÀÄ‛, ¥ÉAVé£ï ¥À©èPÉÃ±À£ï: ®AqÀ£ï, 1998. 
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¤gÀÆ¦¸ÀÄvÁÛ£É. DvÀ£À ¥ÀæPÁgÀ ZÀZïð d£ÀgÀ DzsÁåwäPÀ CxÀªÁ ¥ÁgÀªÀiÁyðPÀ C¨sÀÄåzÀAiÀÄzÀ 
ªÀiÁUÀðzÀ²ðAiÀiÁzÀgÉ; gÁdå d£ÀgÀ ¯ËQPÀ ªÀåªÀºÁgÀUÀ¼À£ÀÄß ¤AiÀÄAwæ¸ÀÄªÀ ¸ÀA¸ÉÜ. CQé£Á¸ï 
¥Àæw¥Á¢¸ÀÄªÀAvÉ zÉÃªÀgÀ JgÀqÀÄ «©ü£Àß DAiÀÄÄzsÀUÀ¼ÁzÀ ZÀZïð ªÀÄvÀÄÛ gÁdåUÀ¼ÀÄ ¥ÀgÀ̧ ÀàgÀ ¥ÀævÀå-
¥ÀævÉåÃPÀªÁzÀ ªÀ®AiÀÄUÀ¼À°è zÉÃªÀgÀ PÁAiÀÄð¨sÁgÀªÀ£ÀÄß ¤ªÀð»¸ÀÄªÀ ¸ÀA¸ÉÜUÀ¼ÀÄ. DzÀÝjAzÀ, CªÀÅUÀ¼ÀÄ 
vÀªÀÄävÀªÀÄä ¤¢ðµÀÖ PÀPÉëUÀ¼À°è PÁAiÀÄð ¤ªÀð»¸À É̈ÃPÉÃ ºÉÆgÀvÀÄ MAzÀ£ÉÆßAzÀÄ «gÉÆÃ¢ü¸ÀÄªÀ £É¯ÉAiÀÄ°è 
ªÀåªÀºÀj¸ÀPÀÆqÀzÀÄ. 

ªÀÄzsÀåPÁ°Ã£À AiÀÄÄgÉÆÃ¦£À°è CQé£Á¸ï ¥Àæw¥Á¢¹zÀ ZÀZïð ªÀÄvÀÄÛ gÁdåUÀ¼À £ÀqÀÄ«£À F 
¥ÀævÉåÃPÀvÉAiÉÄÃ DzsÀÄ¤PÀ PÁ®zÀ°è ‘zsÀªÀÄð’ ªÀÄvÀÄÛ ‘gÁdPÁgÀt’zÀ £ÀqÀÄ«£À ªÀåvÁåµÀªÁV 
¸ÉPÀÄå®gïªÁzÀzÀ°è MAzÀÄ PÉÃAzÀæ PÀ®à£ÉAiÀiÁV «dÈA©ü À̧ÄvÀÛzÉ. DzsÀÄ¤PÀ AiÀÄÄgÉÆÃ¦£À ««zsÀ 
¸ÀªÀiÁdUÀ¼À°è ªÀÄÄ£Éß¯ÉUÉ §AzÀ J¯Áè Ȩ́PÀÄå®gï zÀÈ¶ÖPÉÆÃ£ÀUÀ¼ÀÄ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À 
£ÀqÀÄ«£À MAzÀÄ «±ÉèÃµÀuÁvÀäPÀ ¥ÀævÉåÃPÀvÉAiÀÄ DzsÁgÀzÀ°è vÀªÀÄävÀªÀÄä ¸ÀªÀiÁdUÀ¼À°è PÁAiÀÄð 
¤ªÀð»¹PÉÆAqÀÄ §gÀÄwÛªÉ. ªÀÄºÀvÀézÀ ¸ÀAUÀwAiÉÄAzÀgÉ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄªÉ 
¸ÉPÀÄå®gïªÁzÀ UÀÄgÀÄw¸ÀÄªÀ ªÀåvÁå À̧ KPÀgÀÆ¦AiÀiÁzÀzÀÝ®è. CªÀÅ ¨ÉÃgÉ̈ ÉÃgÉ PÁ®WÀlÖUÀ¼À°è ©ü£Àß-«©ü£Àß 
¤ªÀðZÀ£ÀUÀ¼À£ÀÄß ¥ÀqÉzÀÄPÉÆArªÉ. GzÁºÀgÀuÉUÉ, EAUÉèAr£À gÁeÁå¢üPÁgÀzÀ ªÀÄÄRå¸ÀÜ£ÁzÀ CgÀ À̧ 
C°è£À  gÁ¶ÖçÃAiÀÄ ZÀað£À ªÀÄÄRå¸ÀÜ£ÀÆ ºËzÀÄ. CAvÉAiÉÄÃ, AiÀÄÄgÉÆÃ¦£À EvÀgÀ ¸ÀªÀiÁdUÀ¼À°è zsÀªÀÄð 
ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄ«£À ¥ÀævÉåÃPÀvÉ DAiÀiÁ zÉÃ±ÀzÀ ¸ÁA¸ÀÌöÈwPÀ ¤¢ðµÀÖvÉUÉ C£ÀÄUÀÄtªÁV 
¤gÀÆ¦¸À®ànÖzÉ.  

§ºÀÄ±ÀB, ¥sÁæ£ïì zÉÃ±ÀªÉÇAzÉÃ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄªÉ ¸Àé®à ªÀÄnÖUÉ PÀptªÁzÀ 
CxÀªÁ PÀlÄÖ¤nÖ£À ¥ÀævÉåÃPÀvÉAiÀÄ£ÀÄß ¥Àæw¥Á¢¸ÀÄªÀ ¸ÉPÀÄå®gï zsÉÆÃgÀuÉAiÀÄ£ÀÄß JwÛ»rAiÀÄÄvÀÛzÉ. 
AiÀÄÄgÉÆÃ¥ï ªÀÄvÀÄÛ KµÁåzÀ £ÀqÀÄ«£À ¸ÉÃvÀÄªÉ JAzÀÄ ¥ÀjUÀtÂ À̧¯ÁUÀÄªÀ lQð zÉÃ±À 
¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß CzÀgÀ £ÉÊd gÀÆ¥ÀzÀ°è C£ÀÄµÁ×£ÀUÉÆ½¹zÉ JAzÀÄ C£ÉÃPÀgÀÄ ªÁ¢¸ÀÄvÁÛgÉ.  F 
CxÀðzÀ°è ¸ÉPÀÄå®gïªÁzÀ UÀÄgÀÄw¸ÀÄªÀ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄ«£À CAvÀgÀ ¥ÀjPÀ®à£ÁvÀäPÀªÉÃ 
ºÉÆgÀvÀÄ ¨sËwPÀªÁzÀzÀÝ®è.   

DzsÀÄ¤PÀ PÁ®WÀlÖzÀ°è AiÀÄÄgÉÆÃ¦£À°è ¸ÀA¨sÀ«¹zÀ C£ÉÃPÁ£ÉÃPÀ ¸ÉÊzÁÞAwPÀ, ¸ÁªÀiÁfPÀ, 
¸ÁA¸ÀÌöÈwPÀ ºÁUÀÆ gÁdQÃAiÀÄ «zÀåªÀiÁ£ÀUÀ¼ÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ GvÀÌµÀðzÀ ªÉÄÃ¯É ¤uÁðAiÀÄPÀªÁzÀ 
¥Àæ s̈ÁªÀªÀ£ÀÄß ©ÃjªÉ. GzÁºÀgÀuÉUÉ, DzsÀÄ¤PÀvÉAiÀÄ ¨sÁUÀªÁV gÀÆ¥ÀÅUÉÆAqÀ gÁµÀÖçªÁzÀ, 
¸ÉPÀÄå®gïªÁzÀPÉÌ C¥ÁgÀªÁzÀ gÁdQÃAiÀÄ ±ÀQÛAiÀÄ£ÀÄß MzÀV¹vÀÄ. CAvÉAiÉÄÃ, AiÀÄÄgÉÆÃ¦£À eÁÕ£À¥ÀªÀðzÀ 
«zÀåªÀiÁ£ÀUÀ¼ÁzÀ ªÉÊZÁjPÀvÉ ªÀÄvÀÄÛ ªÉÊeÁÕ¤PÀvÉ ¸ÉPÀÄå®gïªÁ¢ ¯ÉÆÃPÀzÀÈ¶ÖAiÀÄ vÀ¼ÀºÀ¢ J¤¹vÀÄ.  

ªÀÄzsÀåPÁ°Ã£À AiÀÄÄgÉÆÃ¦£À ZÀZïð ªÀÄvÀÄÛ gÁdåzÀ £ÀqÀÄ«£À ¸Ét¸Ál¢AzÀ ªÉÆzÀ®ÄUÉÆAqÀÄ 
DzsÀÄ¤PÀ AiÀÄÄgÉÆÃ¦£À ««zsÀ PÁ®WÀlÖUÀ¼À°è vÀ£Àß gÉPÉÌ¥ÀÅPÀÌUÀ¼À£ÀÄß ¥ÀqÉzÀÄPÉÆAqÀ ¸ÉPÀÄå®gïªÁzÀ MAzÀÄ 
¥ÀjuÁªÀÄPÁjAiÀiÁzÀ vÁwÛ÷éPÀ aAvÀ£ÉAiÀiÁV, ¸ÉÊzÁÞAwPÀ «zÀåªÀiÁ£ÀªÁV ºÁUÀÆ gÁdQÃAiÀÄ 
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QæAiÀiÁZÀgÀuÉAiÀiÁV AiÀÄÄgÉÆÃ¦£À EwºÁ¸ÀzÀ°è PÀAqÀÄ§gÀÄvÀÛzÉ. EºÀ¯ÉÆÃPÀzÀ DUÀÄ-ºÉÆÃUÀÄUÀ¼À£ÀÄß F 
¯ÉÆÃPÀzÀ vÀPÀðPÀÌ£ÀÄ¸ÁgÀªÁVAiÉÄÃ CxÀðªÀiÁrPÉÆ¼Àî¨ÉÃPÀÄ. C£ÀÆºÀåªÁzÀ, PÀtÂÚUÉ PÁtzÀ, ¨sËvÁwÃvÀ 
PÀ®à£ÉUÀ¼À ªÀvÀÄð®UÀ¼À°è dUÀvÀÛ£ÀÄß §A¢ü¸À¨ÁgÀzÀÄ J£ÀÄßªÀ CvÀåAvÀ ¥ÀæªÀÄÄRªÁzÀ vÁwÛ÷éPÀ 
¥Àæw¥ÁzÀ£ÉAiÀÄ£ÀÄß ¸ÉPÀÄå®gïªÁzÀ ªÀÄAr¸ÀÄvÀÛzÉ.  DzÀÝjAzÀ, gÁdå, À̧ªÀiÁd, ²PÀët, ªÁå¥ÁgÀ, 
ªÀåªÀºÁgÀ ªÉÆzÀ¯ÁzÀ ªÀiÁ£ÀªÀ£À ¯ËQPÀ C¨sÀÄåzÀAiÀÄzÀ ¸ÀAUÀwUÀ¼ÀÄ zsÀªÀÄð, zÉÃªÀgÀÄ, ¥ÀgÀ̄ ÉÆÃPÀ ºÁUÀÆ 
¥Á¥À ¥ÀÅtåUÀ¼À ¸ÀAPÉÆÃ¯ÉUÀ½AzÀ ªÀÄÄPÀÛªÁUÀ É̈ÃPÀÄ J£ÀÄßªÀÅzÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ D¼ÀzÀ°è f£ÀÄUÀÄqÀÄªÀ 
fÃªÀ£ÀzÀÈ´Ö. F CxÀðzÀ°è µÉPÀÄå®gïªÁzÀªÀ£ÀÄß PÀ£ÀßqÀzÀ°è ‘¯ËQPÀªÁzÀ’ JAzÀÄ PÀgÉAiÀÄÄªÀÅzÀÄ ·ÉZÀÄÑ 
¸ÀÆPÀÛªÁUÀ§ºÀÄzÉÃ£ÉÆÃ?  

¸ÉPÀÄå®gïªÁzÀ MAzÀÄ ¹zÁÞAvÀªÉ£ÀÄßªÀÅzÀQÌAvÀ®Æ CzÀ£ÀÄß ªÁ¸ÀÛªÀzÀ PÀµÀðuÉUÀ¼À°è 
gÀÆ¥ÀÅUÉÆAqÀ QæAiÀiÁZÀgÀuÉAiÀÄ ªÀiÁUÀðªÉAzÀÄ UÀÄgÀÄw¸ÀÄªÀÅzÀÄ ºÉZÀÄÑ ¸ÀÆPÀÛ.  DzÀÝjAzÀ¯ÉÃ, PÁ®PÁ®PÉÌ 
vÀ£Àß vÁwÛ÷éPÀ ±ÀjÃgÀªÀ£ÀÄß ªÀiÁ¥ÁðlÄUÉÆ½¸ÀÄvÁÛ QæAiÀiÁZÀgÀuÉAiÀÄ gÀÆ¥ÀÅgÉÃµÉUÀ¼À£ÀÄß w¢ÝPÉÆ¼ÀÄîvÁÛ 
¸ÉPÀÄå®gïªÁzÀ ¨É¼ÉzÀÄPÉÆAqÀÄ §A¢zÉ. QæAiÀiÁZÀgÀuÉAiÀÄ CUÀvÀåªÁV gÁdåzÀ ¤ÃwAiÀiÁV gÀÆ¥ÀÅUÉÆAqÀ 
¸ÉPÀÄå®gïªÁzÀzÀ ¹zÁÞAvÀPÉÌ PÀptªÁzÀ PÀlÄÖ¥ÁqÀÄUÀ½®è. PÁ®PÉÌ vÀPÀÌAvÉ ºÉeÉÓ ºÁPÀÄªÀ CzÀgÀ 
UÀw²Ã®vÉUÉ WÀ£ÀªÁzÀ UÀrgÉÃSÉUÀ½®è. MAzÀÄ CxÀðzÀ°è ¸Àr®ªÁzÀ vÉgÉzÀ CAa£À (N¥À£ï JAqÉqï) 
vÁwÛ÷éPÀvÉAiÀÄ£ÀÄß ¥Àæw¤¢ü¸ÀÄªÀ ¸ÉPÀÄå®gïªÁzÀzÀ ¯ÉÆÃPÀzÀÈ¶Ö, CzÀgÀ ¥À²ÑªÀÄ d£ÀåvÉAiÀÄ  ºÉÆgÀvÁVAiÀÄÆ, 
¨ÉÃgÉ̈ ÉÃgÉ ¸ÀªÀiÁdUÀ¼À°è, ¨ÉÃgÉ É̈ÃgÉ jÃwUÀ¼À°è ¥ÀÅ£Àgï ¤ªÀðZÀ£ÀUÉÆ¼ÀÄîªÀ ¸ÁªÀÄxÀðåªÀ£ÀÄß ¥ÀqÉ¢zÉ. 
¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ £ÁªÀÅ ªÀÄAr¹zÀ F ¥Á²ÑªÀiÁvÀå ¤gÀÆ¥ÀuÉAiÀÄ £É¯ÉAiÀÄ°è, CzÀgÀ JgÀqÀÄ 
¥ÀæªÀÄÄR DAiÀiÁªÀÄUÀ¼À£ÀÄß ªÀÄvÀÄÛ ªÀÄÆgÀÄ ¥ÀæªÀÄÄR UÀÄt-®PÀëtUÀ¼À£ÀÄß »ÃUÉ ªÀÄÄA¢qÀ§ºÀÄzÀÄ.   

¸ÉPÀÄå®gïªÁ¢ aAvÀ£ÉAiÀÄ ªÉÆzÀ®£ÉAiÀÄ DAiÀiÁªÀÄ CzÀgÀ ¯ÉÆÃPÀzÀø¶ÖUÉ ¸ÀA§A¢ü¹zÀÄÝ. CzÀÄ 
MAzÀÄ «±Àé£ÉÆÃlªÁV EºÀ¯ÉÆÃPÀzÀ £ÀªÀÄä §zÀÄQ£À ¥ÁæxÀ«ÄPÀvÉAiÀÄ£ÀÄß ¥Àæw¥Á¢¸ÀÄvÀÛzÉ. F §zÀÄQ£À 
vÀPÀðzÀ°èAiÉÄÃ ¸Àj-vÀ¥ÀÅöàUÀ¼À CxÀªÁ £ÁåAiÀÄ-C£ÁåAiÀÄUÀ¼À ¤µÀÌµÉðAiÀÄ£ÀÄß ªÀiÁqÀÄvÀÛzÉ. F CxÀðzÀ°è 
¸ÉPÀÄå®gïªÁzÀPÉÌ MAzÀÄ ªÉÊAiÀÄQÛPÀ £É¯É¬ÄzÉ. CzÀ£ÀÄß ªÀiÁ£ÀªÀ vÀ£Àß §zÀÄQ£À ¨sÁUÀªÀ£ÁßV¸À§ºÀÄzÀÄ 
ªÀÄvÀÄÛ ¯ËQPÀªÁ¢ ZËPÀnÖ£À°è vÀ£Àß §zÀÄQ£À CxÀðªÀ£ÀÄß PÀAqÀÄPÉÆ¼Àî§ºÀÄzÀÄ. ¸ÉPÀÄå®gïªÁzÀzÀ 
JgÀqÀ£ÉAiÀÄ DAiÀiÁªÀÄ gÁd¤ÃwUÉ ¸ÀA§A¢ü¹zÀÄÝ CxÀªÁ gÁdåzÀ (¸ÉÖÃmï) ¸ÁªÀðd¤PÀ ¤ÃwAiÀÄ 
gÀÆ¥ÀÅ-gÉÃµÉUÀ½UÉ ¸ÀA§A¢ü¹zÀÄÝ. F CxÀðzÀ°è CzÀÄ ªÉÊAiÀÄQÛPÀvÉAiÀÄ£ÀÄß «ÄÃjzÀ ¸ÁªÀÄÄzÁ¬ÄPÀ 
CxÀªÁ ¸ÁªÀðd¤PÀ ¤AiÀÄªÀiÁªÀ½UÀ¼À MAzÀÄ s̈ÀÆ«ÄPÉ. 
¸ÉPÀÄå®gïªÁzÀzÀ ªÀÄÆgÀÄ ¥ÀæªÀÄÄR UÀÄt®PÀëtUÀ¼À£ÀÄß »ÃUÉ ¤gÀÆ¦¸À§ºÀÄzÀÄ:  

1. zsÁ«ÄðPÀ ¸ÁévÀAvÀæ÷å 
2. ªÀÄvÀ zsÀªÀÄðUÀ¼À £ÀqÀÄªÉ À̧ªÀiÁ£ÀvÉ 
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3. gÁdQÃAiÀÄ ªÀÄvÀÄÛ zsÀªÀÄðUÀ¼À £ÀqÀÄ«£À ¸ÀªÀiÁ£À CAvÀgÀ ºÁUÀÆ zsÁ«ÄðPÀ vÀPÀgÁgÀÄUÀ½UÉ 
¸ÀA§A¢ü¹zÀAvÉ gÁdåzÀ vÀl¸ÀÜ CxÀªÁ ¤µÀàPÀë¥Áw zsÉÆÃgÀuÉÉ2.  

**** 
s̈ÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ  

§ºÀÄ±ÀB, MAzÀÄ ¸ÀªÀiÁdªÁV ºÁUÀÆ gÁµÀÖçªÁV Ȩ́PÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ DzsÀÄ¤PÀ ¨sÁgÀvÀ 
aAvÀ£É £ÀqÉ¹zÀµÀÄÖ wÃPÀë÷ÚªÁV zÀQët KµÁåzÀ E£ÁåªÀÅzÉÃ ¸ÀªÀiÁd aAvÀ£É £ÀqÉ¹®èªÉAzÀgÉ 
vÀ¥ÁàUÀ¯ÁgÀzÀÄ. PÀ¼ÉzÀ ±ÀvÀªÀiÁ£ÀzÀ PÉÆ£ÉAiÀÄ ¨sÁUÀzÀ°è ªÀÄvÀÄÛ F ±ÀvÀªÀiÁ£ÀzÀ ªÉÆzÀ® ¨sÁUÀzÀ°è 
¸ÉPÀÄå®gïªÁzÀPÉÌ ¸ÀA§A¢ü¹zÀAvÉ C£ÉÃPÀ §UÉAiÀÄ zÀÈ¶ÖPÉÆÃ£ÀUÀ¼ÀÄ ¨sÁgÀvÀzÀ°è PÁtÂ¹PÉÆArªÉ. 
EªÀÅUÀ¼À°è PÉ®ªÀÅ D¼ÀªÁzÀ vÁwÛ÷éPÀ aAvÀ£ÉAiÀÄ£ÀÄß ªÀÄvÀÄÛ gÁdQÃAiÀÄ ¸ÀAªÉÃzÀ£ÉAiÀÄ£ÀÄß ªÀåPÀÛ¥Àr¹ªÉ. 
«±ÉÃµÀªÁV, gÁªÀÄd£Àä¨sÀÆ«Ä «ªÁzÀzÀ PÁ®WÀlÖzÀ°è ¸ÉPÀÄå®gïªÁzÀzÀ ¨sÁgÀwÃAiÀÄ ¸ÀégÀÆ¥ÀPÉÌ 
¸ÀA§A¢ü¹zÀAvÉ £ÀqÉzÀ ZÀZÉðUÀ¼ÀÄ ¤dPÀÆÌ §ºÀ¼À UÀºÀ£ÀªÁzÀªÀÅUÀ¼ÀÄ.  

¨sÁgÀvÀzÀ°è £ÀqÉzÀ ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀ feÁÕ¸ÉAiÀÄ ZÀjvÉæAiÀÄ£ÀÄß PÀ¤µÀ× ªÀÄÆgÀÄ 
PÁ®WÀlÖUÀ¼À°è ¤gÀÆ¦¸À§ºÀÄzÀÄ. CzÀgÀ°è ªÉÆzÀ®£ÉAiÀÄzÀÄ ¨sÁgÀvÀzÀ ¸ÁévÀAvÀæ÷å ºÉÆÃgÁl ªÀÄvÀÄÛ 
¸ÀA«zsÁ£À gÀZÀ£ÉAiÀÄ PÁ®WÀlÖ. JgÀqÀ£ÉAiÀÄzÀÄ 60gÀ zÀ±ÀPÀzÀ°è ¸ÉPÀÄå®gïªÁ¢ gÁd¤ÃwAiÀÄ PÀÄjvÁV 
£ÀqÉzÀ feÁÕ¸É. ªÀÄÆgÀ£ÉAiÀÄzÁV E¥ÀàvÀÛ£ÉAiÀÄ ±ÀvÀªÀiÁ£ÀzÀ PÉÆ£ÉAiÀÄ PÁ®WÀlÖzÀ°è ¸ÉPÀÄå®gïªÁzÀzÀ 
¨sÁgÀwÃAiÀÄ ¸ÀégÀÆ¥ÀzÀ §UÉV£À vÁwÛ÷éPÀ fAvÀ£É. F ªÀÄÆgÀÄ PÁ®WÀlÖUÀ¼À°è ªÀåPÀÛUÉÆAqÀ ¨sÁgÀwÃAiÀÄ 
¸ÉPÀÄå®gïªÁzÀzÀ PÉ®ªÀÅ ¥ÀæªÀÄÄRªÁzÀ ¤ªÀðZÀ£À ªÀÄvÀÄÛ ¤gÀÆ¥ÀuÉUÀ¼À£ÀÄß ¸ÀAQë¥ÀÛªÁV ZÀað¸ÉÆÃt. 
1. ¸ÁévÀAvÀæ÷å ºÉÆÃgÁl, À̧A«zsÁ£À gÀZÀ£É ªÀÄvÀÄÛ ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gï zÀÈ¶Ö 

¨sÁgÀvÀzÀ ¸ÁévÀAvÀæ÷å ºÉÆÃgÁl ªÀÄvÀÄÛ vÀzÀ£ÀAvÀgÀzÀ°è £ÀqÉzÀ ¸ÀA«zsÁ£À ¸À s̈ÉAiÀÄ ZÀZÉðUÀ¼ÀÄ 
¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁ¢ zÀÈ¶ÖPÉÆÃ£À ªÉÆ¼ÀPÉAiÉÆqÉzÀ PÁ®WÀlÖªÉAzÀÄ ªÀtÂð¸À§ºÀÄzÀÄ. CvÀåAvÀ 
¸ÀAQÃtðªÁzÀ ¨sÁgÀvÀzÀ ¸ÁévÀAvÀæ÷å ºÉÆÃgÁlzÀ ZÀjvÉæ C£ÉÃPÀ §UÉAiÀÄ vÁwÛ÷éPÀ ¸ÀA¢UÀÞ ºÁUÀÆ 
¸ÁªÀiÁfPÀ MqÀPÀÄUÀ¼À£ÀÄß ¥Àæw©A©¸ÀÄvÀÛzÉ.  ºÁVzÀÆÝ, CzÀÄ C£ÉÃPÀ ªÀÄvÀ-zsÀªÀÄðUÀ¼À, ¸ÁA¸ÀÌöÈwPÀ 
C¹ävÉUÀ¼À ºÁUÀÆ ¸ÁªÀiÁfPÀ ªÀUÀðUÀ¼À »£Éß¯É¬ÄAzÀ §AzÀ d£ÀgÀ PÀÆqÀÄ«PÉ ªÀÄvÀÄÛ 
¨sÁUÀªÀ»¸ÀÄ«PÉAiÀÄ «zÀåªÀiÁ£ÀªÁVvÀÄÛ. ««zsÀ PÁ®WÀlÖUÀ¼À°è CzÀÄ ««zsÀ §UÉAiÀÄ ¸ÉÊzÁÞAwPÀ 
M®ªÀÅUÀ¼À£ÀÄß ªÀÄvÀÄÛ ¸ÁªÀiÁfPÀ »vÁ¸ÀQÛUÀ¼À£ÀÄß ¥Àæw©A© À̧ÄwÛzÀÄÝzÀÄ  DVzÀÝgÀÆ  CAwªÀÄªÁV CzÀgÀ 
£ÁAiÀÄPÀvÀé °§gÀ¯ï £É¯ÉAiÀÄ gÁdQÃAiÀÄ zsÉÆÃgÀuÉAiÀÄ£ÀÄß ¥Àæw¤¢ü¸ÀÄªÀ «zÀåªÀiÁ£ÀªÁVvÀÄÛ. 

                                                           
2. mÉÃ®gï, ZÁ¯ïðì, ‚µÉPÀÄå®gï AiÀÄÄUÀ‛ ºÁªÀðqïð AiÀÄÄ¤ªÀ¹ðn ¥Éæ¸ï: £ÀªÀzÉºÀ°, 2007. 
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¥ÀæRgÀªÁzÀ ªÀ¸ÁºÀvÀÄ±Á» «gÉÆÃ¢ü £É¯ÉAiÀÄ°è C-»A¸ÁvÀäPÀªÁV ¸ÀAWÀn¸À®àlÖ ¨sÁgÀvÀzÀ 
¸ÁévÀAvÀæ÷å ºÉÆÃgÁlzÀ vÁwÛ÷éPÀ ¥Àæ¸ÁÜ£À CªÀåPÀÛªÁzÀ ¥ÀæeÁvÁAwæPÀ ¸É¼ÉvÀ¢AzÀ gÀÆ¦¸À®ànÖvÀÄÛ. F 
¥ÀæeÁvÁAwæPÀ ¸É¼ÉvÀ C£ÉÃPÀ vÁwÛ÷éPÀ ºÁUÀÆ gÁdQÃAiÀÄ ªÉÊgÀÄzÀÞ÷åUÀ¼À£ÀÄß ºÉÆA¢vÁÛzÀgÀÆ ¨sÁgÀwÃAiÀÄ 
¸ÀªÀiÁdzÀ ¸ÁA¸ÀÌöÈwPÀ ªÁ¸ÀÛªÀ gÁ¶ÖçÃAiÀÄ ºÉÆÃgÁlªÀ£ÀÄß ¥ÀæeÁvÁAwæPÀ £É¯ÉAiÀÄ°è ªÀÄÄ£ÀßqÉAiÀÄÄªÀAvÉ 
ªÀiÁrvÀÄ. ¸ÁévÀAvÀæ÷å ºÉÆÃgÁlzÀ°è ¤»vÀªÁVzÀÝ ¥ÀæeÁvÁAwæPÀ fÃªÀ£ÀzÀÈ¶Ö, zsÁ«ÄðPÀ ¸ÀªÀÄÄzÁAiÀÄUÀ¼À 
£ÀqÀÄ«£À ¸ÀAWÀµÀðªÀ£ÀÄß UÀÄgÀÄw¸ÀÄªÀAvÉ ªÀÄvÀÄÛ CªÀÅUÀ¼À £ÀqÀÄªÉ ¸ËºÁzÀðªÀ£ÀÄß ¸Á¢ü¸ÀÄªÀ £É¯ÉAiÀÄ°è 
PÁAiÀÄð¥ÀæªÀÈvÀÛªÁUÀÄªÀAvÉ ªÀiÁrzÉ. ºÁUÁVAiÉÄÃ, s̈ÁgÀvÀzÀ ¸ÁévÀAvÀæå ºÉÆÃgÁlzÀ ¸ÉÊzÁÞAwPÀ UÀ s̈ÀðzÀ°è 
¥ÀæeÁvÀAvÀæ ªÀÄvÀÄÛ ¸ÀªÀðzsÀªÀÄð ¸ÀªÀÄ¨sÁªÀªÉ£ÀÄßªÀ CªÀ½ PÀ®à£ÉUÀ¼ÀÄ ºÀÄnÖPÉÆAqÀªÀÅ.  
    ¨sÁgÀvÀzÀ ¸ÁévÀAvÀæå ºÉÆÃgÁlzÀ°è À̧ªÀðzsÀªÀÄð ¸ÀªÀÄ¨sÁªÀzÀ CxÀªÁ ªÀÄvÀzsÀªÀÄðUÀ¼À PÀÄjvÀÄ 
¸ÀºÀ£Á ¨sÁªÀzÀ vÁwÛ÷éPÀ zsÉÆÃgÀuÉ C¸ÀàµÀÖªÁVAiÀiÁzÀgÀÆ C©üªÀåPÀÛUÉÆArzÀÝjAzÀ¯ÉÃ ¸ÁévÀAvÀæå 
ºÉÆÃgÁlzÀ £ÀAvÀgÀzÀ°è ¸ÀªÀiÁªÉÃ±ÀUÉÆAqÀ ¸ÀA«zsÁ£À ¸À s̈ÉAiÀÄ ZÀZÉðUÀ¼À°è F ¸ÀªÀðzsÀªÀÄð 
¸ÀªÀÄ¨sÁªÀzÀ ¸ÉPÀÄå®gï zÀÈ¶ÖPÉÆÃ£À ¥ÀjPÀ®à£ÁvÀäPÀªÁV ªÀÄÆr§AvÀÄ. ºÁUÁV, CzÀÄ ¨sÁgÀwÃAiÀÄ 
¸ÀA«zsÁ£ÀzÀ vÁwÛ÷éPÀ §Ä£Á¢AiÀÄ ¨sÁUÀªÁV ¨É¸ÉAiÀÄ®ànÖvÀÄÛ. 

¸ÀA«zsÁ£À ¸À s̈ÉAiÀÄ ZÀZÉðUÀ¼À°è ¸ÉPÀÄå®gïªÁ¢ aAvÀ£É CzÀgÀ vÁwÛ÷éPÀ UÀºÀ£ÀvÉAiÀÄ ¸ÀàµÀÖ 
w½ªÀ½PÉ¬ÄAzÀ ªÀåPÀÛUÉÆ¼Àî°®è.  CAvÉAiÉÄÃ, CA¢£À PÁ®zÀ gÁdQÃAiÀÄ ¸ÀAPÀxÀ£ÀzÀ°è ¸ÉPÀÄå®gïªÁzÀ 
CµÉÖÃ£ÀÆ ¥ÀæªÀÄÄRªÁzÀ ¸ÁÜ£ÀªÀ£ÀÆß ¥ÀqÉ¢gÀ°®è. ºÁVzÀÆÝ, ¨sÁgÀvÀzÀAvÀºÀ §ºÀÄ¸ÀA¸ÀÌöÈwÃAiÀÄ ªÀÄvÀÄÛ 
§ºÀÄzsÁ«ÄðPÀ ¸ÀªÀiÁdzÀ°è ¸ÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀ ºÁUÀÆ gÁdQÃAiÀÄ ªÀÄgÀÄ¤gÀÆ¥ÀuÉUÉ 
¥ÀæªÀÄÄRªÁUÀÄªÀ ¥Àæ±ÉßUÀ¼À£ÀÄß ¸ÀA«zsÁ£À ¸À s̈ÉAiÀÄ°è ªÀÄAr¸À̄ Á¬ÄvÀÄ. GzÁºÀgÀuÉUÉ, ¨sÁgÀvÀzÀ°è 
zsÁ«ÄðPÀ ¸ÁévÀAvÀæ÷åzÀ ¸ÀégÀÆ¥ÀªÉÃ£ÀÄ, CzÀÄ ªÀåQÛ ¸ÁévÀAvÀæ÷åªÉÃ CxÀªÁ CzÀÄ ¸ÁªÀÄÄzÁ¬ÄPÀ 
¸ÁévÀAvÀæ÷åªÉÃ J£ÀÄßªÀ ¥Àæ±ÉßAiÀÄ£ÀÄß ¥ÀæªÀÄÄRªÁV E°è PÉÃ¼À¯ÁVvÀÄÛ. CAvÉAiÉÄÃ, zsÁ«ÄðPÀ 
¸ÀªÀÄÄzÁAiÀÄUÀ¼À £ÀqÀÄªÀt vÀPÀgÁgÀÄUÀ¼À£ÀÄß ¥ÀjºÀj¸ÀÄªÀ £É¯ÉAiÀÄ°è gÁdåzÀ PÁAiÀÄð¸ÀÆa 
AiÀiÁªÀÅzÁVgÀ¨ÉÃPÀÄ ªÀÄvÀÄÛ gÁµÀÖçzÀ ¸ÀA¥ÀvÀÛ£ÀÄß £ÁåAiÀÄ¸ÀªÀÄävÀªÁV ¸ÀªÀÄÄzÁAiÀÄUÀ¼À £ÀqÀÄªÉ «vÀj À̧ÄªÀ 
§UÉ ºÉÃUÉ EªÉÃ ªÉÆzÀ¯ÁzÀ ¥Àæ±ÉßUÀ¼ÀÄ ¸ÀA«zsÁ£À ¸À¨sÉAiÀÄ ZÀZÉðUÀ¼À°è ªÀÄvÉÛªÀÄvÉÛ PÉÃ¼À®àlÖªÀÅ. F  
¥Àæ±ÉßUÀ¼ÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ ¨sÁgÀwÃAiÀÄ CªÀvÀgÀtÂPÉAiÀÄ°è ¥ÀæªÀÄÄRªÁzÀ ¥Àæ±ÉßUÀ¼ÉAzÀÄ ¥ÀævÉåÃPÀªÁV 
ºÉÃ¼À É̈ÃPÁV®è. 

zsÀªÀÄðzÀ ¥Àæ±ÉßAiÀÄ£ÀÄß ªÀÄvÀÄÛ zsÁ«ÄðPÀ ¸ÀªÀÄÄzÁAiÀÄUÀ¼À £ÀqÀÄ«£À PÉèÃ±ÀUÀ¼À£ÀÄß ±ÁAwAiÀÄÄvÀªÁV 
¥ÀjºÀj¸ÀÄªÀÅzÀÄ ºÉÃUÉ CxÀªÁ zsÁ«ÄðPÀ ºÁUÀÆ ¸ÁªÀiÁfPÀ ¸Áé¸ÀÜöåªÀ£ÀÄß ¨sÁgÀvÀzÀ°è 
PÁ¥ÁrPÉÆ¼ÀÄîªÀÅzÀÄ ºÉÃUÉ J£ÀÄßªÀ ¥ÀæªÀÄÄRªÁzÀ PÁ¼ÀfAiÀÄ£ÀÄß ¥Àæw©A©¹zÀ ¸ÀA«zsÁ£À ¸À s̈ÉAiÀÄ 
ZÀZÉðAiÀÄ£ÀÄß ¨sÁgÀvÀzÀ ¸ÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀ vÀ¼ÀºÀ¢ JAzÀÄ ¤¸ÀìA±ÀAiÀÄªÁV ¥ÀjUÀtÂ À̧§ºÀÄzÀÄ. 

¸ÁévÀAvÉÆæ÷åÃvÀÛgÀ ¨sÁgÀvÀzÀ°è ¸ÉPÀÄå®gïªÁ¢ aAvÀ£ÉUÉ ¸ÁÜ£À-ªÀiÁ£ÀUÀ¼À£ÀÄß MzÀV¹zÀªÀgÀ°è 
¥ÀArvï dªÀºÁgï¯Á¯ï £ÉºÀgÀÄ ¥ÀæªÀÄÄRgÀÄ. CªÀgÀÄ ¨sÁgÀvÀzÀ ¥ÀæxÀªÀÄ ¥ÀæzsÁ£À ªÀÄAwæUÀ¼ÁV 
¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß F zÉÃ±ÀzÀ gÁd¤ÃwAiÀÄ ¥ÀæªÀÄÄR vÀvÀÛ÷éªÀ£ÁßV ¥ÀjPÀ°à¸À®Ä AiÀÄwß¹zÀgÀÄ. ¨sÁgÀvÀ 
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MAzÀÄ §ºÀÄ¸ÀA¸ÀÌöÈwAiÀÄ ¸ÀªÀiÁdªÉ£ÀÄßªÀ ¸ÀA¥ÀÇtð JZÀÑgÀzÀ°è ¥ÀArvï £ÉºÀgÀÆ ¸ÉPÀÄå®gï 
£ÉÆÃlªÀ£ÀÄß DzsÀÄ¤PÀ ¨sÁgÀvÀzÀ ¥ÀæeÁvÁAwæPÀ gÁdPÁgÀtzÀ ¥ÀæªÀÄÄR ¨sÁUÀªÀ£ÁßV¹zÀgÀÄ. ¨sÁgÀwÃAiÀÄ 
d£À¸ÀªÀÄÄzÁAiÀÄ vÀ£Àß£ÀÄß AiÀiÁªÀÅzÉÃ ¤¢ðµÀÖ gÁdQÃAiÀÄ ¹zÁÞAvÀzÀ ¥Àæw¥ÁzÀPÀ£ÉAzÀÄ 
w½AiÀÄÄªÀÅzÁzÀgÉ CzÀÄ ¸ÉPÀÄå®gïªÁzÀªÉAzÀÄ £ÉºÀgÀÆ C£ÉÃPÀ ¨Áj WÉÆÃ¶¹zÀÝgÀÄ. CAvÉAiÉÄÃ, 
gÁdQÃAiÀÄ QæAiÀiÁZÀgÀuÉAiÀÄ CUÀvÀåvÉAiÀÄ £É¯ÉAiÀÄ°è ¸ÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀ gÀÆ¥ÀÅgÉÃµÉUÀ¼À£ÀÆß CªÀgÀÄ  
«±ÀzÀ¥Àr¹zÀgÀÄ.  

¥ÀArvï £ÉºÀgÀÆgÀªÀgÀ ¸ÉPÀÄå®gï zÀÈ¶Ö CªÀgÀ fÃªÀ£À zÀÈ¶ÖAiÀÄ MAzÀÄ ¨sÁUÀªÀÇ DVvÀÄÛ. 
¨sÁgÀwÃAiÀÄ ZÀjvÉæAiÀÄ D¼ÀªÁzÀ w¼ÀÄªÀ½PÉ, ¨sÁgÀwÃAiÀÄ ¸ÁA¸ÀÌöÈwPÀ C¹ävÉAiÀÄ PÀÄjvÁzÀ C¥ÁgÀ 
¸ÀAªÉÃzÀ£Á²Ã®vÉ ºÁUÀÆ DzsÀÄ¤PÀ, ªÉÊZÁjPÀ, ªÉÊeÁÕ¤PÀ zÀÈ¶ÖUÀ½AzÀ gÀÆ¥ÀÅUÉÆAqÀ £ÉºÀgÀÆgÀªÀgÀ 
¸ÉPÀÄå®gï £ÉÆÃl ¸ÁévÀAvÉÆæ÷åÃvÀÛgÀ ¨sÁgÀvÀzÀ CªÀgÀ gÁdQÃAiÀÄ QæAiÀiÁZÀgÀuÉAiÀÄ°è À̧àµÀÖªÁV 
C©üªÀåPÀÛUÉÆArzÉ. CA¢£À gÁµÁÖçzsÀåPÀë ¨Á§Ä gÁeÉÃAzÀæ ¥Àæ̧ ÁzÀgÀ zsÀªÀÄð ¥ÀætÂÃvÀ gÁdPÁgÀtzÀ PÀÄjvÀÄ 
CªÀgÀÄ JwÛzÀ vÀPÀgÁgÀÄUÀ¼ÀÄ »AzÀÆ ¸ÀªÀiÁ£À PÁ¬ÄzÉAiÀÄ C£ÀÄµÁ×£ÀPÁÌV CA¨ÉÃqÀÌgï eÉÆvÉUÀÆr 
CªÀgÀÄ £ÀqÉ¹zÀ ¥ÀæAiÀÄvÀßUÀ¼ÀÄ ºÁUÀÆ ªÀÄvÀzsÀªÀÄðUÀ¼À £ÀqÀÄ«£À ¸ÁªÀÄgÀ̧ ÀåPÁÌV CªÀgÀÄ ¥ÀlÖ ¥Àj±ÀæªÀÄ 
¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ ZÀjvÉæAiÀÄ°è CªÀjUÉ ªÀÄºÀvÀézÀ ¸ÁÜ£ÀªÀ£ÀÄß ¤ÃqÀÄvÀÛzÉ 3. 

¸ÁévÀAvÉÆæ÷åÃvÀÛgÀ ¨sÁgÀvÀzÀ JgÀqÀÄ zÀ±ÀPÀUÀ¼À EwºÁ¸ÀzÀ°è ¥ÀArvï £ÉºÀgÀÆgÀªÀgÀ «±ÉÃµÀ 
¥ÀæAiÀÄvÀß¢AzÁV ¨sÁgÀvÀzÀ gÁdå, Ȩ́PÀÄå®gï zsÉÆÃgÀuÉAiÀÄ£ÀÄß vÀ£Àß ¸ÁªÀðd¤PÀ ¤ÃwAiÀÄ ¥ÀæªÀÄÄR 
¨sÁUÀªÀ£ÁßV ©A©¹vÀÄ. DzÀgÉ, ¨sÁgÀwÃAiÀÄ ¸ÀªÀiÁdzÀ°è gÀÆqsÀªÀÄÆ®ªÁVgÀÄªÀ ªÀÄvÀzsÀªÀÄðPÉÌ 
¸ÀA§A¢ü¹zÀ vÉÆqÀPÀÄUÀ¼À£ÀÄß ºÁUÀÆ eÁw À̧ªÀÄÄzÁAiÀÄUÀ¼À PÉèÃ±ÀUÀ¼À£ÀÄß £ÉºÀgÀÆgÀªÀjUÉ ¤AiÀÄAwæ¸À®Ä 
¸ÁzsÀåªÁUÀ°®è. s̈ÁgÀwÃAiÀÄ ¸ÀªÀiÁd DzsÀÄ¤PÀ ªÉÊeÁÕ¤PÀ aAvÀ£É¬ÄAzÀ vÀ£Àß£ÀÄß ¸ÀªÀÄUÀæªÁV 
ªÀÄgÀÄ¸ÀAWÀn¹PÉÆ¼ÀÄîvÀÛzÉ J£ÀÄßªÀ £ÉºÀgÀÆgÀªÀgÀ «±Áé¸À CªÀgÀ PÀuÉÚzÀÄj£À°èAiÉÄÃ ¨sÀUÀßUÉÆArvÀÄ.  

F £ÀqÀÄªÉ, ¸ÁévÀAvÉÆæåÃvÀÛgÀ ¨sÁgÀvÀzÀ 60gÀ PÁ®WÀlÖzÀ°è ¸ÉPÀÄå®gïªÁzÀzÀ ¸ÀégÀÆ¥ÀPÉÌ 
¸ÀA§A¢ü¹zÀAvÉ ªÀÄºÀvÀézÀ ZÀZÉðAiÉÆAzÀÄ ±ÉÊPÀëtÂPÀ ªÀ®AiÀÄzÀ°è À̧A¨sÀ«¹vÀÄ. EzÀ£ÀÄß C£ÉÃPÀgÀÄ 
¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ JgÀqÀ£ÉAiÀÄ ZÀZÉðAiÉÄAzÀÄ PÀgÉ¢zÁÝgÉ.  D PÁ®zÀ C£ÉÃPÀ aAvÀPÀgÀÄ, 
¸ÁªÀiÁfPÀ ±Á¸ÀÛçdÕgÀÄ ºÁUÀÆ ¸ÁªÀðd¤PÀ ¤ÃwAiÀÄ PÀÄjvÀÄ ¸ÀA±ÉÆÃzsÀ£É £ÀqÉ¹zÀ vÀdÕgÀÄ EzÀgÀ°è 
¥Á¯ÉÆÎArzÁÝgÉ.  F ZÀZÉð CvÀåAvÀ ¥ÀæªÀÄÄRªÁV ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ ¸ÁªÀðd¤PÀ ¤ÃwAiÀÄ 
¸ÀégÀÆ¥ÀzÀ PÀÄjvÀÄ vÀ£Àß aAvÀ£ÉAiÀÄ£ÀÄß PÉÃA¢æÃPÀj¹vÀÄ. DzÀÝjAzÀ¯ÉÃ, §ºÀÄzsÀ«ÄðÃAiÀÄvÉ, ¸ÀªÀiÁ£ÀvÉ 
ªÀÄvÀÄÛ ¸ÁªÀiÁfPÀ £ÁåAiÀÄzÀ ¥Àæ±ÉßUÀ¼ÀÄ F ZÀZÉðAiÀÄ PÉÃAzÀæ ©AzÀÄUÀ¼ÁVzÀÝªÀÅ.  

                                                           
3. UÉÆÃ¥Á¯ï, J¸ï. ‚dªÁ·ÀgÀ¯Á¯ï £É·ÀgÀÄ: MAzÀÄ DvÀäPÀxÀ£À‛, DPïì¥sÀqïð AiÀÄÄ¤ªÀ¶ðn ¥Éæµï: £ÀªÀzÉ·À°, 
1976. 
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20£ÉAiÀÄ ±ÀvÀªÀiÁ£ÀzÀ 90gÀ zÀ±ÀPÀzÀ°è ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÀÄ £ÀqÉzÀ ±ÉÊPÀëtÂPÀ 
ªÁUÁézÀ vÁwÛ÷éPÀªÁV zÀlÖªÁzÀzÀÄÝ ªÀiÁvÀæªÀ®è, CzÀÄ ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ ZÀjvÉæ ªÀÄvÀÄÛ 
¸ÀégÀÆ¥À ºÁUÀÆ CzÀÄ EAzÀÄ JzÀÄj¸ÀÄwÛgÀÄªÀ ¸ÀªÀÄ¸ÉåUÀ¼À£ÀÄß MAzÀÄ ¸ÀªÀÄUÀæªÁzÀ ¸ÁA¸ÀÌöÈwPÀ «±ÀézÀ°è 
EqÀ®Ä AiÀÄwß¹zÉ. zÉÃ±ÀzÀ C£ÉÃPÀ ºÉ¸ÀgÁAvÀ aAvÀPÀgÀÄ F ªÁUÁézÀzÀ°è vÀªÀÄä «²µÀÖ zÀÈ¶ÖPÉÆÃ£ÀUÀ¼À£ÀÄß 
ªÀÄÄA¢j¹zÁÝgÉ. gÁªÀÄd£Àä ¨sÀÆ«Ä «ªÁzÀzÀ ¸ÀªÀÄPÀëªÀÄzÀ°è GvÀÌµÀðPÉÌ §AzÀ »AzÀÄvÀézÀ 
gÁdPÁgÀtzÀ ¥ÀæRgÀvÉAiÀÄ £ÀqÀÄªÉ ªÀÄvÀÄÛ zÉÃ±ÀzÉ̄ ÉèqÉ ©UÀqÁ¬Ä À̧ÄwÛgÀÄªÀ ¸ÁªÀÄÄzÁ¬ÄPÀ PÉèÃ±ÀUÀ¼À 
¸ÀAQÃtð ¸À¤ßªÉÃ±ÀzÀ°è F ªÁUÁézÀ £ÀqÉ¬ÄvÀÄ.  

¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀ gÀÆ¥ÀÅgÉÃµÉUÀ¼ÉÃ£ÀÄ? CzÀgÀ ¸ÁªÀiÁfPÀ £É¯ÉUÀlÄÖUÀ¼ÀÄ 
AiÀiÁªÀÅªÀÅ ªÀÄvÀÄÛ gÁdQÃAiÀÄ PÁAiÀÄð¨sÁgÀUÀ¼ÁªÀÅªÀÅ? J£ÀÄßªÀ PÀÄjvÀÄ ««zsÀ §UÉAiÀÄ zÀÈ¶ÖPÉÆÃ£ÀUÀ¼ÀÄ 
F ªÁUÁézÀzÀ°è ªÀÄÆr§AzÀªÀÅ. CAvÉAiÉÄÃ, ¸ÉPÀÄå®gïªÁzÀzÀ ¥Á²ÑªÀiÁvÀå ¥Àj¥ÉæÃPÀë÷å ªÀÄvÀÄÛ 
¨sÁgÀwÃAiÀÄ ¸ÀAzÀ̈ sÀðzÀ°è CzÀgÀ ªÀÄgÀÄ¤ªÀðZÀ£ÀzÀ vÉÆqÀPÀÄUÀ¼À PÀÄjvÀÆ F ªÁUÁézÀ ªÀÄºÀvÀézÀ 
¨É¼ÀPÀ£ÀÄß ZÉ®ÄèvÀÛzÉ. 

¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ CvÀåAvÀ ¥ÀæªÀÄÄR ¥Àæw¥ÁzÀPÀgÉAzÀÄ ¥ÀjUÀtÂ À̧§ºÀÄzÁzÀ ¥ÉÇæ. 
gÁfÃªï s̈ÁUÀðªï 90gÀ zÀ±ÀPÀzÀ°è ¥ÀæPÀn¶zÀ ‘µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ CzÀgÀ nÃPÁPÁgÀgÀÄ’ 

(Secularism and its Critics) J£ÀÄßªÀ vÀªÀÄä ªÀÄºÀvÀézÀ ¸ÀA¥Á¢vÀ PÀÈwAiÀÄ°è ¨sÁgÀwÃAiÀÄ 
¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ LzÀÄ ¥ÀæªÀÄÄR DgÉÆÃ¥ÀUÀ¼À£ÀÄß »ÃUÉ ¥ÀnÖ ªÀiÁqÀÄvÁÛgÉ 4.   

1. ¸ÉPÀÄå®gïªÁzÀ ¥À²ÑªÀÄ d£ÀåªÁzÀzÀÄÝ. CzÀgÀ vÁwÛ÷éPÀvÉ ªÀÄvÀÄÛ gÁdPÁgÀtzÀ ªÉÄÃ É̄ 
¥Á²ÑªÀiÁvÀå ¸ÀA¸ÀÌöÈwAiÀÄ ZÀºÀgÉUÀ¼ÀÄ zÀlÖªÁVªÉ. DzÀÝjAzÀ ¨sÁgÀvÀzÀAvÀºÀ ¥À²ÑªÉÄÃvÀgÀ 
¸ÀªÀiÁdUÀ½UÉ CzÀÄ ¥ÀgÀQÃAiÀÄªÁzÀzÀÄÝ.  
2. ¸ÉPÀÄå®gïªÁzÀ AiÀÄÄgÉÆÃ¦£À ¤¢ðµÀÖ ªÀÄwÃAiÀÄ ¸ÀAzÀ̈ sÀðzÀ°è gÀÆ¥ÀÅUÉÆAqÀzÀÄÝ. CzÀÄ 
MAzÀÄ CxÀðzÀ°è PÉÊ À̧Ûç ªÀÄvÀzÀ ¥Àæw©A§ CxÀªÁ CzÀÄ vÀ¯ÉPÉ¼ÀUÁV ¤AvÀ PÉæöÊ¸ÀÛªÀÄvÀ. 
DzÀÝjAzÀ, AiÀÄÄgÉÆÃ¦VAvÀ ¸ÀA¥ÀÇtðªÁV ©ü£ÀßªÁzÀ ¨sÁgÀwÃAiÀÄ ¸ÀAzÀ̈ sÀðzÀ°è CzÀ£ÀÄß 
AiÀiÁªÀ gÀÆ¥ÀzÀ̄ ÁèzÀgÀÆ C¼ÀªÀr¸ÀÄªÀÅzÀÄ «£Á±ÀPÁj ¥ÀjuÁªÀÄUÀ½UÉ JqÉªÀiÁrPÉÆqÀÄvÀÛzÉ. 
3. ¸ÉPÀÄå®gïªÁzÀ vÀ£Àß DAvÀAiÀÄðzÀ°è ¤jÃ±ÀégÀªÁzÀ CxÀªÁ zÉÊªÀ ¤gÁ¸ÀPÀÛªÁzÀzÀ vÁwÛ÷éPÀ 
J¼ÉUÀ¼À£ÀÄß ¥Àæw¤¢ü¸ÀÄvÀÛzÉ. DzÀÝjAzÀ, zsÁ«ÄðPÀvÉ vÀÄA© vÀÄ¼ÀÄPÀÄwÛgÀÄªÀ ¨sÁgÀwÃAiÀÄ 
¸ÀªÀiÁdzÀ°è CzÀÄ £ÀA©PÀ¸ÀÜgÀ£ÀÄß WÁ¹UÉÆ½¸ÀÄvÀÛzÉ.  

                                                           
4. ¨sÁUÀðªÀ, gÁfÃªÀ, ‘µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ CzÀgÀ nÃPÁPÁgÀgÀÄ’, DPïì¥sÀqïð AiÀÄÄ¤ªÀ¶ðn ¥Éæµï: £ÀªÀzÉ·À°, 
1998. 
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4. ¸ÉPÀÄå®gïªÁzÀ vÁwÛ÷éPÀªÁV zsÀªÀÄð ¤gÀ¥ÉÃPÀëvÉAiÀÄ £É¯ÉAiÀÄ MAzÀÄ vÀl¸ÀÜ gÁdåªÀ£ÀÄß  
¥Àæw¥Á¢¸ÀÄvÀÛzÉ. ºÁUÁV, ¸ÁªÀiÁfPÀ £ÁåAiÀÄzÀ £É¯ÉAiÀÄ°è s̈ÁgÀvÀzÀ°è ¥ÀjPÀ°à¸À®àlÖ 
QæAiÀiÁ²Ã® gÁdåPÉÌ CzÀgÀ vÁwÛ÷éPÀvÉ ªÀåwjPÀÛªÁVzÉ. 
5. ¸ÉPÀÄå®gïªÁzÀ ¨sÁgÀwÃAiÀÄ ¸ÀªÀiÁdzÀ ªÉÄÃ¯É ºÉÃgÀ®àlÖ vÀvÀÛ÷é. CzÀÄ d£ÀfÃªÀ£ÀzÀ 
C« s̈Ádå ¨sÁUÀªÁV gÀÆ¥ÀÅUÉÆAr®è. ¨sÁgÀvÀzÀ zÉÊvÀå gÁdåzÀ ªÉÄÃ®Ä¸ÀÄÛªÁjAiÀÄ°è D¼ÀÄªÀ 
ªÀUÀðUÀ¼À ¸ÀºÀªÀÄvÀzÀ°è d£À¸ÀªÀÄÄzÁAiÀÄUÀ½UÉ ¨ÉÆÃ¢ü¸À®àqÀÄwÛgÀÄªÀ ¸ÉPÀÄå®gïªÁzÀ 
UÀAqÁAvÀgÀPÁjAiÀiÁzÀzÀÄÝ. 

FUÀ F DPÉëÃ¥ÀUÀ¼À£ÀÄß ¸Àé®à «ªÀgÀÀªÁV ¥Àj²Ã°¸ÉÆÃt. 

1. ¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ ªÉÆzÀ®£ÉAiÀÄ DgÉÆÃ¥À CzÀgÀ ¥Á²ÑªÀiÁvÀå »£Éß¯ÉUÉ 
¸ÀA§A¢ü¹zÀÄÝ. F DgÉÆÃ¥ÀªÀ£ÀÄß ªÀiÁrzÀªÀgÀ°è ¥ÀæªÀÄÄRgÁzÀªÀgÀÄ ¨sÁgÀvÀzÀ ¥ÀæSÁåvÀ À̧A¸ÀÌöÈw 
aAvÀPÀgÁzÀ D²±ï £ÀA¢ ªÀÄvÀÄÛ ¸ÀªÀiÁd±Á¸ÀÛçdÕ n.J£ï.ªÀÄzÀ£ï.  

£ÀA¢AiÀÄªÀgÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ §UÉV£À vÀªÀÄä ªÉÆlÖªÉÆzÀ® CvÀåAvÀ «ZÁgÀ¥ÀæZÉÆÃzÀPÀªÁzÀ 

‘µÉPÀÄå®gï «gÉÆÃ¢ü ¥ÀæuÁºPÉ’ (Anti Secular Manifesto) J£ÀÄßªÀ ¯ÉÃR£ÀzÀ°è ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß 
wÃªÀæªÁV RAr¸ÀÄvÁÛgÉ5. CªÀgÀ ¥ÀæPÁgÀ ¸ÉPÀÄå®gïªÁzÀ ¨sÁgÀwÃAiÀÄ §zÀÄQUÉ CvÀåAvÀ 
WÁvÀÄPÀPÁjAiÀiÁzÀ «zÀåªÀiÁ£À. CzÀÄ gÁµÀÖçªÁzÀ J£ÀÄßªÀ CµÉÖÃ WÁvÀÄPÀPÁjAiÀiÁzÀ E£ÉÆßAzÀÄ 
¥Á²ÑªÀiÁvÀå «zÀåªÀiÁ£ÀzÀ ¸ÉÆÃzÀgÀ ¸ÀA§A¢ü. DzsÀÄ¤PÀ PÁ®WÀlÖzÀ°è s̈ÁgÀvÀªÀ£ÀÄß ªÀÄvÀÄÛ CzÀgÀ 
¸ÁA¸ÀÌöÈwPÀ C¹ävÉAiÀÄ£ÀÄß F JgÀqÀÄ CªÀ½ ¹zÁÞAvÀUÀ¼ÀÄ «gÀÆ¥ÀUÉÆ½¹zÀµÀÄÖ ¨ÉÃgÁåªÀÅzÀÆ 
«gÀÆ¥ÀUÉÆ½¹®è JAzÀÄ ¥Àæw¥Á¢¸ÀÄªÀ £ÀA¢AiÀÄªÀgÀÄ DzsÀÄ¤PÀ gÁµÀÖçªÁzÀzÀ°è PÀAqÀÄ §gÀÄªÀ J®è 
§UÉAiÀÄ »A¸É ªÀÄvÀÄÛ zÀ¨Áâ½PÉUÀ¼À£ÀÄß ¸ÉPÀÄå®gïªÁzÀzÀ°èAiÀÄÆ PÁtÄvÁÛgÉ. 

vÀªÀÄä E£ÉÆßAzÀÄ ¥ÀæªÀÄÄR UÀæAxÀªÁzÀ ‘gÁ³ÀÖçªÁzÀzÀ £ÁåAiÀÄ¨Á¸gÀvÉ’AiÀÄ°è (The 

Illegitimacy of Nationalism) £ÀA¢AiÀÄªÀgÀÄ gÁµÀÖçªÁzÀ ºÉÃUÉ ¨sÁgÀvÀzÀ°è »AzÉAzÀÆ PÀAqÀÄ 
PÉÃ¼ÀjAiÀÄzÀ »A¸ÉAiÀÄ£ÀÄß ªÀiÁrzÉ JAzÀÄ ªÁ¢¸ÀÄvÁÛgÉ6.  CªÀgÀ ¥ÀæPÁgÀ ¸ÉPÀÄå®gïªÁzÀªÀÅ ¨sÁgÀwÃAiÀÄ 
§zÀÄQUÉ ºÉÆgÀvÁzÀzÀÄÝ ªÀÄvÀÄÛ ªÉÄÃ°¤AzÀ ºÉÃgÀ®àlÖzÀÄÝ. DzsÀÄ¤PÀ »A¸ÁvÀäPÀ ¨sÁgÀvÀ gÁdåzÀ 
¸ÉÊzÁÞAwPÀ C¸ÀÛçªÁzÀ ¸ÉPÀÄå®gïªÁzÀ ¥ÉÃmÉ-¥ÀlÖtUÀ¼À°è §zÀÄPÀÄªÀ ªÀÄzsÀåªÀÄ ªÀUÀðzÀ PÁ¸ÉÆäÃ¥ÉÇ°l£ï 
¸ÀAPÀxÀ£ÀzÀ ªÀÄÆ®PÀ £ÁåAiÀÄ ¸ÀªÀÄävÀUÉÆ½ À̧®ànÖzÉ. DzÀgÉ ¨sÁgÀwÃAiÀÄ d£À¸ÀªÀÄÄzÁAiÀÄ F 
PÁ¸ÉÆäÃ¥ÉÇ°l£ï ªÀUÀðzÀ ¸ÉPÀÄå®gïªÁzÀzÀ ¥ÁoÀQÌAvÀ §ºÀÄ ªÉÆzÀ¯ÉÃ vÀªÀÄä zsÁ«ÄðPÀ dUÀ¼ÀUÀ¼À£ÀÄß 

                                                           
5. £ÀA¢, C²Ã±ï, ‘µÉPÀÄå®gï «gÉÆÃ¢ü ¥ÀæuÁºPÉ’, EArAiÀiÁ EAlgï £Áå±À£À¯ï Ȩ́Algï PÁél°ð, 1995. 
¥ÀÅ.35-64. 
6. £ÀA¢, C²Ã±ï, ‚gÁ³ÀÖçªÁzÀzÀ £ÁåAiÀÄ¨Á¸gÀvÉ‛ DPïì¥sÀqïð AiÀÄÄ¤ªÀnð¶ ¥Éæµï, £ÀªÀzÉ·À°, 1994. 



¸ÉPÀÄå®gïªÁzÀzÀ ¥ÀÇªÁð¥ÀgÀ                                                  ISSN:2321-001X 

¸ÀA¥ÀÄl-6, ¸ÀAaPÉ–14-15-16 (d£ÀªÀj–r Ȩ́A§gï: 2018) 
 29 

CxÀªÁ ¸ÁªÀÄÄzÁ¬ÄPÀ PÉèÃ±ÀUÀ¼À£ÀÄß ¥ÀjºÀj¸ÀÄªÀ zÁjUÀ¼À£ÀÄß PÀAqÀÄPÉÆArzÉ. ºÁUÁV, ¥Á²ÑªÀiÁvÀå 
¸ÉPÀÄå®gïªÁzÀ ¨ÉÆÃ¢ü¸ÀÄªÀ ±ÁAwªÀÄAvÀæ CzÀPÉÌ CUÀvÀå«®è. »ÃUÉ, D²±ï £ÀA¢ ¨sÁgÀwÃAiÀÄ §zÀÄQ£À°è 
¸ÉPÀÄå®gïªÁzÀzÀ C¥Àæ¸ÀÄÛvÀvÉAiÀÄ PÀÄjvÀÄ vÀªÀÄä ¥Àæw¥ÁzÀ£ÉAiÀÄ£ÀÄß ªÀiÁqÀÄvÁÛgÉ. 

ºÉZÀÄÑ-PÀrªÉÄ D²±ï £ÀA¢AiÀÄªÀgÀÄ ¥Àæw¥Á¢¹zÀ £É¯ÉAiÀÄ°èAiÉÄÃ n.J£ï.ªÀÄzÀ£ï PÀÆqÁ 
¸ÉPÀÄå®gïªÁzÀzÀ «ªÀÄ±ÉðAiÀÄ£ÀÄß ªÀiÁqÀÄvÁÛgÉ. vÀªÀÄä ‘DzsÀÄ¤PÀ «ÄxÀåUÀ¹ÀÄ ªÀÄvÀÄÛ ªÀÄÄaÑzÀ ªÀÄ£ÀµÀÄìUÀ¹ÀÄ’ 

(Modern Myths and Locked Minds) J£ÀÄßªÀ CzsÀåAiÀÄ£À²Ã® PÀÈwAiÀÄ°è CªÀgÀÄ ¨sÁgÀwÃAiÀÄ 
zsÁ«ÄðPÀ ¥ÀgÀA¥ÀgÉUÀ¼À ¸ÀªÀÄUÀæ £ÉÆÃlªÀ£ÀÄß ¤ÃqÀÄvÁÛ ºÉÃUÉ ¸ÉPÀÄå®gïªÁzÀ ¨sÁgÀvÀzÀ ¸ÁA¸ÀÌöÈwPÀ  
¥ÀgÀA¥ÀgÉUÀ½UÉ ºÉÆgÀvÁzÀzÀÄÝ JAzÀÄ ªÁ¢¸ÀÄvÁÛgÉÉ7. ªÀÄzÀ£ïgÀªÀgÀ ¥Àæw¥ÁzÀ£É £ÀA¢AiÀÄªÀgÀ 
¸ÉPÀÄå®gïªÁzÀzÀ PÀlÄ «ªÀÄ±ÉðAiÀÄ «¸ÀÛöÈvÀ gÀÆ¥ÀªÉÃ DVzÉ. 

 
2. ¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ JgÀqÀ£ÉAiÀÄ DgÉÆÃ¥ÀªÉAzÀgÉ CzÀQÌgÀÄªÀ PÉÊ À̧Ûç ªÀÄwÃAiÀÄ 
£É¯ÉUÀnÖUÉ ¸ÀA§A¢ü¹zÀÄÝ. EzÀ£ÀÄß ¥Àæw¥Á¢¹zÀªÀgÀÄ ¨É°ÓAiÀÄªÀiï zÉÃ±ÀzÀ UÉAmï «±Àé«zÁå¤®AiÀÄzÀ 
zsÀªÀÄð aAvÀ£ÉAiÀÄ ¥ÁæzsÁå¥ÀPÀgÁzÀ J¸ï.J£ï.¨Á®UÀAUÁzsÀgï. CªÀgÀ ¥ÀæPÁgÀ ¸ÉPÀÄå®gïªÁzÀ 

AiÀÄÄgÉÆÃ¦£À PÉæöÊ¸ÀÛ ªÀÄvÀzÀ CzÀgÀ®Æè «±ÉÃµÀªÁV ¥ÉÇæmÉ¸ÉÖAmï ªÀÄvÀzÀ ¥ÀæwgÀÆ¥À. vÀªÀÄä The 

Heathen in His Blindness (¸ÀäöÈw-«¸ÀäöÈw: ¨sÁgÀwÃAiÀÄ ¸ÀA¸ÀÌöÈw) J£ÀÄßªÀ  ¸ÀA±ÉÆÃzsÀ£À PÀÈwAiÀÄ°è 
¨Á®UÀAUÁzsÀgï PÉæöÊ À̧Û ªÀÄvÀzÀAvÀºÀ ¸ÉªÉÄnPï zsÀªÀÄðUÀ½gÀÄªÀ ¸ÀªÀiÁdUÀ¼À°è ªÀiÁvÀæ  ¸ÉPÀÄå®gïªÁzÀ 
¸ÀÆPÀÛªÁUÀ§ºÀÄzÉÃ ºÉÆgÀvÀÄ ¨sÁgÀvÀzÀAvÀºÀ  ¸ÀA¥ÀæzÁAiÀÄ ¤©qÀ £Ár£À°è C®è JAzÀÄ 
¥Àæw¥Á¢¸ÀÄvÁÛgÉ8. 
 
3. ¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ ªÀÄÆgÀ£ÉAiÀÄ DgÉÆÃ¥À, CzÀÄ ¥Àæw¤¢ü¸ÀÄvÀÛzÉ J£Àß¯ÁzÀ vÀl¸ÀÜ 
gÁdåzÀ PÀ®à£É ªÀÄvÀÄÛ CzÀgÀ ¨sÁgÀwÃAiÀÄ OavÀåPÉÌ ¸ÀA§A¢ü¹zÀÄÝ. F nÃPÉAiÀÄ£ÀÄß ªÀiÁrzÀªÀgÀ°è 
¨sÁgÀvÀzÀ ¸ÀÄ¥Àæ¹zÀÞ gÁdQÃAiÀÄ vÀvÀÛ÷é±Á À̧ÛçdÕgÁzÀ ¥ÁxÀð ZÀlfð ªÉÆzÀ°UÀgÀÄ. CªÀgÀ ¥ÀæPÁgÀ, 
‘µÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀvÉ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¹À £ÀqÀÄ«£À ¥ÀævÉåÃPÀvÉAiÀÄ£ÀÄß DzsÀj¶zÉ. 
zsÀªÀÄðªÀ£ÀÄß DAiÀiÁ ¸ÀªÀiÁdUÀ¼À £ÁUÀjPÀgÀ SÁ¸ÀV PÉëÃvÀæªÉAzÀÄ ¥Àj¨sÁ«¸ÀÄªÀ ¸ÉPÀÄå®gïªÁzÀ 
gÁdPÁgÀtªÀ£ÀÄß ¸ÁªÀðd¤PÀ JAzÀÄ §UÉAiÀÄÄvÀÛzÉ. F CxÀðzÀ°è zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À 
¥ÀævÉåÃPÀvÉ, ZÀlfðAiÀÄªÀgÀ ¥ÀæPÁgÀ, SÁ¸ÀV ªÀÄvÀÄÛ ¸ÁªÀðd¤PÀ PÉëÃvÀæUÀ¼À ¥ÀævÉåÃPÀvÉAiÀÄÆ ºËzÀÄ. 

                                                           
7. ªÀÄzÀ£ï, n.J£ï,‘DzsÀÄ¤PÀ «ÄxÀåUÀ¹ÀÄ ªÀÄvÀÄÛ ªÀÄÄaÑzÀ ªÀÄ£ÀµÀÄìUÀ¹ÀÄ’ DPïì¥sÀqïð AiÀÄÄ¤ªÀnð¶ ¥Éæµï: 
£ÀªÀzÉºÀ°, 1997. 
8. ¨Á®UÀAUÁzsÀgï, Jµï.J£ï,   ‚µÀäöÈw-«µÀäöÈw: ¨sÁgÀwÃAiÀÄ µÀAµÀÌöÈw‛ ªÀÄ£ÉÆÃ·Àgï ¥À©èPÉÃ±À£ï: £ÀªÀzÉ·À°, 
1997. 
 
 

https://www.amazon.in/Heathen-His-Blindness-Dynamic-Religion/dp/9350980088/ref=sr_1_2?qid=1657880481&refinements=p_27%3AS.N.+Balagangadhara&s=books&sr=1-2
https://www.amazon.in/Heathen-His-Blindness-Dynamic-Religion/dp/9350980088/ref=sr_1_2?qid=1657880481&refinements=p_27%3AS.N.+Balagangadhara&s=books&sr=1-2
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¸ÉPÀÄå®gïªÁzÀ ¥Àæw¥Á¢¸ÀÄªÀAvÉ (CzÀÄ °§gÀ̄ ï gÁdPÁgÀtzÀ vÀPÀðªÀÇ ºËzÀÄ) gÁdå £ÁUÀjPÀgÀ 
SÁ¸ÀV §zÀÄQ£À°è £ÀqÀÄ¥ÀæªÉÃ²¸ÀzÉ ¸ÁªÀðd¤PÀ ªÀ®AiÀÄzÀ°è ±ÁAw ºÁUÀÆ PÁ£ÀÆ£ÀÄ ¸ÀÄªÀåªÀ¸ÉÜAiÀÄ£ÀÄß 
zÀÈqsÀ¥Àr¸ÀÄªÀ ¸ÀA¸ÉÜ. ºÁUÁV, CzÀÄ zsÀªÀÄð CxÀªÁ zsÁ«ÄðPÀ vÀPÀgÁgÀÄUÀ¼À UÉÆqÀªÉUÉ ºÉÆÃUÀzÉ 
vÀlµÀÜªÁV CxÀªÁ zsÀªÀÄð ¤gÀ¥ÉÃPÀëªÁV vÀ£Àß µÁªÀðd¤PÀ PÀvÀðªÀåUÀ¹À£ÀÄß ¤ªÀð¸µÀ¨ÉÃPÀÄ’. 

¥ÁxÀð ZÀlfð ªÀÄÄA¢qÀÄªÀAvÉ °§gÀ̄ ï aAvÀ£ÉAiÀÄ C« s̈Ádå s̈ÁUÀªÁzÀ 
¸ÉPÀÄå®gïªÁzÀzÀ°è ¤»vÀªÁVgÀÄªÀ vÀl¸ÀÜ gÁdåzÀ PÀ®à£ÉUÀÆ, ¨sÁgÀvÀzÀ ¸ÀA«zsÁ£À ªÀÄÄA¢qÀÄªÀ 
QæAiÀiÁ²Ã® ¥ÀæeÁvÁAwæPÀ gÁdåzÀ PÀ®à£ÉUÀÆ ¥ÀjºÀj¸À̄ ÁUÀzÀ ¸ÀªÀÄ¸Éå EzÉ.  ¨sÁgÀvÀzÀ ¸ÀA«zsÁ£À 
¥ÀjPÀ°à¸ÀÄªÀ gÁdå; ¥ÀæeÁvÀAvÀæ, ¸ÀªÀiÁ£ÀvÉ ªÀÄvÀÄÛ ¸ÁªÀiÁfPÀ £ÁåAiÀÄªÀ£ÀÄß ¥Àæw¤¢ü¸ÀÄªÀ QæAiÀiÁ²Ã® 
CxÀªÁ ¥ÀæUÀw²Ã® gÁdå. C¸ÀªÀiÁ£À ¸ÀªÀiÁdzÀ°è ¸ÀQæAiÀÄ £ÀqÀÄ¥ÀæªÉÃ±ÀzÀ ªÀÄÆ®PÀ ¸ÀªÀÄÄzÁAiÀÄUÀ¼À 
£ÀqÀÄªÉ ¸ËºÁzÀðªÀ£ÀÄß ¸Á¢ü¸À§AiÀÄ¸ÀÄªÀ ¨sÁgÀvÀ gÁdåPÀÆÌ ¥Á²ÑªÀiÁvÀå ¸ÉPÀÄå®gïªÁzÀ ªÀÄÄA¢qÀÄªÀ 
vÀl¸ÀÜ gÁdåPÀÆÌ ZÀlfðAiÀÄªÀgÀ ¥ÀæPÁgÀ CdUÀeÁAvÀgÀ«zÉ9. 

¥ÁxÀð ZÀlfðAiÀÄªÀgÀAvÉAiÉÄÃ ¸ÉPÀÄå®gïªÁzÀzÀ §UÉÎ E£ÉÆßAzÀÄ ¤nÖ£À°è DPÉëÃ¥ÀªÀ£ÀÄß 
JvÀÄÛªÀªÀgÀÄ PÉÆ®A©AiÀiÁ «±Àé«zÁå¤®AiÀÄzÀ vÀvÀÛ÷é±Á¸ÀÛçzÀ ¥ÁæzsÁå¥ÀPÀgÁzÀ CT¯ï ©¯ïUÁæ«Ä10.  
‘gÁdåzÀ µÁªÀðd¤PÀ ¤ÃwAiÀÄ£ÀÄß ¤gÀÆ¦¸ÀÄªÀ ¸ÉPÀÄå®gïªÁzÀ,  ªÀÄÆ® ¸ÀégÀÆ¥ÀzÀ°è ªÉÄÃ°¤AzÀ 
ºÉÃgÀ®àqÀÄªÀ «zÀåªÀiÁ£ÀªÁVzÉ. §®±Á° DQðÃ«ÄÃrAiÀÄ£ï gÁdå¢AzÀ d§gïzÀ¸ïÛÛ£À 
ºÉÃjPÉAiÀiÁVgÀÄªÀ CzÀÄ d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼À ªÁ¸ÀÛªÀ §zÀÄQ£À C£ÀÄ¨sÀªÀ¢AzÀ d¤¹gÀÄªÀÅzÀ®è. ºÁUÁV, 
CzÀÄ ¥Àæw¤¢ü¸ÀÄªÀ «±Àé£ÉÆÃlzÀ°è MAzÀÄ §UÉAiÀÄ ¥Àæ s̈ÀÄvÀé ¤»vÀ CªÁ¸ÀÛ«PÀvÉ EzÉ. ¸ÉPÀÄå®gïªÁzÀ 
J°èAiÀÄªÀgÉUÉ gÁdåzÀ zÀ¨Áâ½PÉAiÀÄ «zÀåªÀiÁ£ÀªÁVgÀÄvÀÛzÉÆÃ C°èAiÀÄªÀgÉUÉ CzÀÄ C¥ÀæeÁ¸ÀvÁÛvÀäPÀªÀÇ 
·ÁUÀÆ C£À¥ÉÃPÀëtÂAiÀÄªÀÇ DUÀÄvÀÛzÉ’- JAzÀÄ ªÁ¢¸ÀÄªÀ CT¯ï ©¯ïUÁæ«Ä ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß 
¨sÁgÀwÃAiÀÄ ¸ÀAzÀ̈ sÀðzÀ°è ¥ÀæeÁ¸ÀvÁÛvÀäPÀUÉÆ½¸ÀÄªÀ ªÀÄvÀÄÛ CzÀ£ÀÄß £ÁUÀjPÀ ¸ÀªÀiÁdzÀ 
ªÀÄ£À¹ÜwAiÀÄ£ÁßV¸ÀÄªÀ ªÀiÁUÉÆðÃ¥ÁAiÀÄUÀ¼À PÀÄjvÀÄ ¤µÀÌµÉð £ÀqȨ́ ÀÄvÁÛgÉ.  
 
4. ¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ £Á®Ì£ÉAiÀÄ DPÉëÃ¥À CzÀgÀ ¯ËQPÀªÁ¢ zÀÈ¶ÖPÉÆÃ£ÀPÉÌ 
¸ÀA§A¢ü¹zÀÄÝ. ¸ÉPÀÄå®gïªÁzÀ CzÀgÀ ªÀÄÆ® ¸ÀégÀÆ¥ÀzÀ°è EºÀ¯ÉÆÃPÀzÀ ¸ÁéAiÀÄvÀÛvÉ ªÀÄvÀÄÛ 
¥ÁæxÀ«ÄPÀvÉAiÀÄ£ÀÄß ¥Àæw¥Á¢¸ÀÄvÀÛzÉ. »ÃUÁV, zÉÃªÀgÀÄ, zsÀªÀÄð, ¥Á¥À ºÁUÀÆ ¥ÀÅtåUÀ¼ÀAvÀºÀ 

                                                           
9.ZÀlfð, ¥ÁxÀð,‚µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ µÀ¸³ÀÄÚvÉ‛, s̈ÁUÀðªÀ, gÁfÃªÀ(¸ÀA)’  ‘µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ CzÀgÀ 
nÃPÁPÁgÀgÀÄ’, DPïì¥sÀqïð AiÀÄÄ¤ªÀ¹ðn ¥Éæ¸ï: £ÀªÀzÉºÀ°, 1998. 
10.©¯ïUÁæ«Ä, CT¯ï, ‚ ¸ÉPÀÄå®gïªÁzÀ , gÁ¶ÖçÃAiÀÄvÉ ªÀÄvÀÄÛ DzsÀÄ¤PÀvÉ‛,  s̈ÁUÀðªÀ, gÁfÃªÀ( À̧A) 
‘µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ CzÀgÀ nÃPÁPÁgÀgÀÄ’, DPïì¥sÀqïð AiÀÄÄ¤ªÀ¶ðn ¥Éæµï: £ÀªÀzÉ·À°, 1998. 
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¥ÀjPÀ®à£ÉUÀ¼À ªÀÄÆ®PÀ F ¯ÉÆÃPÀªÀ£ÀÄß PÀtÂÚUÉ PÁtzÀ CxÀªÁ EA¢æAiÀiÁ£ÀÄ¨sÀªÀPÉÌ ¹UÀzÀ E£ÉÆßAzÀÄ 
¯ÉÆÃPÀzÉÆA¢UÉ eÉÆÃr¸ÀÄªÀÅzÀÄ CxÀªÁ ¥ÀgÁ¢üÃ£ÀUÉÆ½¸ÀÄªÀÅzÀÄ ¸ÉPÀÄå®gïªÁzÀ ¥Àæw¤¢ü¸ÀÄªÀ 
vÁwÛ÷éPÀvÉUÉ ªÀåwjPÀÛªÁzÀzÀÄÝ. F CxÀðzÀ°è ¸ÉPÀÄå®gïªÁzÀzÀ°è ¤»vÀªÁVgÀÄªÀ zÉÊªÀ ¤gÁPÀgÀuÉ CxÀªÁ 
zÉÊªÀ ¤gÁ¸ÀQÛ zsÀ«ÄðµÀÖgÀ£ÀÄß CxÀªÁ £ÀA©PÀ̧ ÀÜgÀ£ÀÄß PÀAUÉr¸ÀÄvÀÛzÉ J£ÀÄßªÀ DPÉëÃ¥ÀªÀ£ÀÄß JvÀÛ¯ÁVzÉ.  

¨sÁgÀvÀ D¼ÀªÁzÀ zsÁ«ÄðPÀvÉAiÀÄ£ÀÄß ©A©¸ÀÄªÀ zÉÃ±À. E°è£À ««zsÀ d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼ÀÄ 
¨ÉÃgÉ̈ ÉÃgÉ §UÉAiÀÄ zÉÊªÀ PÀ®à£ÉAiÀÄ£ÀÄß £ÀA§ÄªÀ ºÁUÀÆ zsÁ«ÄðPÁZÀgÀuÉUÀ¼À£ÀÄß ¤µÉ×¬ÄAzÀ 
¥Àj¥Á°¸ÀÄªÀ gÀÆrüAiÀÄ£ÀÄß Ej¹PÉÆAqÀªÀgÀÄ. EAvÀºÀ zÉÃ±ÀzÀ°è ¸ÉPÀÄå®gïªÁzÀ ¨ÉÃgÀÆgÀ®Ä ¸ÁzsÀå«®è. 
DzsÁåwäPÀvÉAiÀÄ£ÀÄß C®èUÀ¼ÉAiÀÄÄªÀ, d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼À zsÁ«ÄðPÀ ±ÀæzÉÞAiÀÄ£ÀÄß UËgÀ«¸ÀzÀ, CªÀgÀ 
zsÀªÀiÁðZÀgÀuÉUÀ¼À£ÀÄß CAzsÀ±ÀæzÉÞAiÉÄAzÀÄ ¥Àj¨sÁ«¸ÀÄªÀ ¸ÉPÀÄå®gïªÁzÀzÀ «eÁÕ£À ¤»vÀ ªÉÊZÁjPÀvÉ 
¨sÁgÀvÀzÀ°è C¥Àæ̧ ÀÄÛvÀªÁzÀzÀÄÝ ªÀiÁvÀæªÀ®è CzÀÄ «£Á±ÀPÁj ¥ÀjuÁªÀÄUÀ½UÉ JqÉªÀiÁrPÉÆqÀ§ºÀÄzÀÄ 
J£ÀÄßªÀ ¤®ÄªÀ£ÀÄß ¨sÁgÀvÀzÀ°è C£ÉÃPÀ «ªÀÄ±ÀðPÀgÀÄ ¨ÉÃgÉ ¨ÉÃgÉ jÃwUÀ¼À°è ªÀåPÀÛ¥Àr¹zÁÝgÉ. 
s̈ÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ PÁAiÀÄð À̧Æa   

¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ PÀÄjvÁzÀ £ÀªÀÄä F ZÀZÉðAiÀÄ PÉÆ£ÉAiÀÄ ¨sÁUÀ ¸ÉPÀÄå®gïªÁzÀzÀ 
ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ DPÉëÃ¥ÀUÀ¼À »£Éß¯ÉAiÀÄ°è ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ PÁAiÀÄð¸ÀÆaAiÀÄ PÀÄjvÀÄ 
PÉ®ªÀÅ ¥Àæw¥sÀ®£ÀUÀ¼À£ÀÄß ªÀÄÄA¢qÀ§AiÀÄ¸ÀÄvÀÛzÉ. 

ªÉÆzÀ®£ÉAiÀÄzÁV, ¸ÉPÀÄå®gïªÁzÀzÀ ªÉÄÃ¯É ªÀiÁqÀ¯ÁzÀ §ºÀÄvÉÃPÀ DPÉëÃ¥ÀUÀ¼ÀÄ ¥Á²ÑªÀiÁvÀå 
zÉÃ±ÀUÀ¼À°è ¥Áæ§®åzÀ°ègÀÄªÀ ZÀZïð-gÁdå ªÀiÁzÀjAiÉÆAzÉÃ ¸ÉPÀÄå®gïªÁzÀzÀ KPÉÊPÀ gÀÆ¥ÀªÉAzÀÄ 
w½zÀAwzÉ. CAvÉAiÉÄÃ, F ZÀZïð-gÁdå ªÀiÁzÀjAiÀÄ ¸ÉPÀÄå®gïªÁzÀ ¥Àæw¤¢ü¸ÀÄªÀ zsÀªÀÄð ªÀÄvÀÄÛ 
gÁdPÁgÀtzÀ £ÀqÀÄªÀt «±ÉèÃµÀuÁvÀäPÀ ªÀåvÁå¸ÀªÀ£ÀÄß MAzÀÄ C½¸À¯ÁUÀzÀ zÀ¥ÀàUÉgÉAiÉÄAzÀÄ 
¥Àj¨sÁ«¹zÀAwzÉ. DzÀgÉ ZÀZïð-gÁdå  ªÀiÁzÀjAiÀÄ ¸ÉPÀÄå®gïªÁzÀªÉÃ dUÀwÛ£À°è C¹ÛvÀézÀ°ègÀÄªÀ 
¸ÉPÀÄå®gïªÁzÀzÀ  KPÉÊPÀ ªÀiÁzÀjAiÀÄ®è. CAvÉAiÉÄÃ, CzÀÄ ¥Àæw¤¢ü¸ÀÄªÀ zsÀªÀÄð ºÁUÀÆ gÁdPÁgÀtzÀ 
£ÀqÀÄªÀt ªÀåvÁå¸À C½¸À¯ÁUÀzÀ CxÀªÁ KPÀgÀÆ¥ÀzÀ ªÀåvÁå¸ÀªÀÇ C®è. ¨ÉÃgÉ¨ÉÃgÉ ¸ÀªÀiÁdUÀ¼ÀÄ zsÀªÀÄð 
ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄªÀt ªÀåvÁå À̧ªÀ£ÀÄß vÀªÀÄävÀªÀÄä §zÀÄQ£À ZÁjwæPÀ ªÀÄvÀÄÛ ¸ÁA¸ÀÌöÈwPÀ 
¤¢ðµÀÖvÉAiÀÄ°è ªÀÄgÀÄ¤ªÀða¹PÉÆ¼Àî§ºÀÄzÀÄ ªÀÄvÀÄÛ D ªÀÄÆ®PÀ ¸ÉPÀÄå®gï gÁd¤ÃwAiÀÄ ¸ÀégÀÆ¥ÀªÀ£ÀÄß 
©ü£ÀßªÁV C£ÀÄµÁ×£ÀUÉÆ½¸À§ºÀÄzÀÄ. 

§ºÀÄªÀÄÄRåªÁzÀ ¸ÀAUÀwAiÉÄAzÀgÉ AiÀÄÄgÉÆÃ¦£À°è ZÀZïð-gÁdå ªÀiÁzÀjAiÀÄ 
¸ÉPÀÄå®gïªÁzÀQÌAvÀ ©ü£ÀßªÁzÀ E£ÉÆßAzÀÄ ªÀiÁzÀjAiÀÄÆ EzÉ ªÀÄvÀÄÛ CzÀ£ÀÄß zsÁ«ÄðPÀ PÉèÃ±ÀUÀ¼À£ÀÄß 
¤ªÀð»¸ÀÄªÀ ªÀiÁzÀjAiÉÄAzÀÄ UÀÄgÀÄw¸À¯ÁVzÉ J£ÀÄßªÀ ªÀiÁvÀ£ÀÄß gÁfÃªï ¨sÁUÀðªï §gÉ¢zÁÝgÉ. D 
ªÀiÁzÀjAiÀÄ£ÀÄß ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ ªÀÄgÀÄ ¸ÀAWÀl£ÉAiÀÄ ¸ÀAzÀ̈ sÀðzÀ°è £ÁªÀÅ «±ÉÃµÀªÁV 
¥ÀjUÀtÂ À̧¨ÉÃPÀÄ JAzÀÄ CªÀgÀÄ ªÁ¢¸ÀÄvÁÛgÉ. §ºÀÄ¸ÀA¸ÀÌöÈwAiÀÄ s̈ÁgÀvÀ JzÀÄj¸ÀÄwÛgÀÄªÀ zsÁ«ÄðPÀ 
¸ÀAWÀµÀðUÀ¼À ¸ÀªÀÄPÀëªÀÄzÀ°è ¨sÁgÀvÀzÀ ¸ÀA«zsÁ£ÀzÀ vÁwÛ÷éPÀ £É¯ÉUÀnÖ£À°è £ÁªÀÅ ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß 
zsÀªÀÄð ¸ÀªÀÄ£ÀéAiÀÄ ªÀÄvÀÄÛ ¸ËºÁzÀðUÀ¼À £É¯ÉAiÀÄ°è ªÀÄgÀÄ¤ªÀða À̧ÄªÀ C¤ªÁAiÀÄðvÉAiÀÄ°è EzÉÝÃªÉ. 
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§ºÀÄ¸ÀA¸ÀÌöÈwAiÀÄ £É¯ÉAiÀÄ, zsÀªÀÄð ¸À»µÀÄÚvÉAiÀÄ ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß zsÀªÀÄð ªÀÄvÀÄÛ 
gÁdPÁgÀtUÀ¼À £ÀqÀÄªÀt ¸ÀºÀ¸ÀA§AzsÀzÀ°è £ÉÆÃqÀ¨ÉÃPÁVzÉ. AiÀiÁªÀÅzÉÃ ¸ÉPÀÄå®gïªÁ¢ aAvÀ£É ªÀÄvÀÄÛ 
gÁdPÁgÀtzÀ°è zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄ«£À CAvÀgÀ §ºÀÄªÀÄÄRåªÁzÀzÉÝÃ.  DzÀgÉ F 
CAvÀgÀzÀ ¸ÀégÀÆ¥ÀªÉÃ£ÀÄ ªÀÄvÀÄÛ CzÀ£ÀÄß ¸ÉPÀÄå®gï gÁdPÁgÀt ºÉÃUÉ ¤ªÀð»¸À É̈ÃPÀÄ J£ÀÄßªÀ ¥Àæ±ÉßAiÀÄ£ÀÄß 
¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ JzÀÄj¸À̈ ÉÃPÁzÀ jÃwAiÉÄÃ ¨ÉÃgÉ. gÁfÃªï s̈ÁUÀðªïgÀªÀgÀ ¥ÀæPÁgÀ 

¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ zsÀªÀÄð ªÀÄvÀÄÛ gÁdPÁgÀtUÀ¼À £ÀqÀÄªÉ ¸ÀªÀiÁ£À CAvÀgÀªÀ£ÀÄß (Equi 

Distance) ¥Àæw¥Á¢¸ÀÄªÀÅ¢®è. §zÀ¯ÁV CzÀÄ vÀvÁÛ÷ézsÀjvÀ CAvÀgÀªÀ£ÀÄß (Principled Distance) 
¥Àæw¥Á¢¸ÀÄvÀÛzÉ. F  CxÀðzÀ°è s̈ÁgÀvÀzÀ ¸ÉPÀÄå®gï gÁdå vÀl¸ÀÜ CxÀªÁ ¤µÀàPÀë¥Áw gÁdå C®è. CzÀÄ 
PÀqÉUÀtÂ À̧®àlÖ CxÀªÁ ªÀÄÆ¯ÉUÉÆvÀÛ®àlÖ CxÀªÁ CªÀªÀiÁ¤¸À®àlÖ ¸ÀªÀÄÄzÁAiÀÄUÀ¼À £ÁåAiÀÄ 
¸ÀAgÀPÀëuÉAiÀÄ£ÀÄß ªÀiÁqÀÄªÀ ºÉÆuÉUÁjPÉAiÀÄ£ÀÄß ºÉÆgÀÄvÀÛzÉ. CzÀÄ ¨sÁgÀvÀzÀ ¸ÀA«zsÁ£À ¥Àæw¥Á¢¸ÀÄªÀ 
¥ÀæeÁvÁAwæPÀ ªÀiË®åUÀ¼À DzsÁgÀzÀ°è d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼À ¸ÁévÀAvÀæ÷åªÀ£ÀÄß ªÀÄvÀÄÛ C¹ävÉUÀ¼À£ÀÄß 
¸ÀAgÀQë¸ÀÄªÀ PÀ̄ Áåt gÁdå. F »£Éß¯ÉAiÀÄ°è s̈ÁgÀvÀzÀ ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß gÁfÃªï s̈ÁUÀðªï 

¸ÀAzÀ̈ sÉÆðÃavÀ ¸ÉPÀÄå®gïªÁzÀ (Contextual Securalism) JAzÀÄ PÀgÉ¢zÁÝgÉ 11.  
¸ÉPÀÄå®gïªÁzÀ ¥À²ÑªÀÄd£ÀåªÁzÀzÀÄÝ ¤d. DzÀgÉ CzÀÄ ¨sÁgÀwÃAiÀÄ eÁAiÀÄªÀiÁ£ÀPÉÌ 

C¸ÀAUÀvÀªÁzÀzÉÝÃ£ÀÆ C®è. ªÀ¸ÁºÀvÀÄ±Á» AiÀÄdªÀiÁ¤PÉAiÀÄ ¢ÃWÁðªÀ¢üAiÀÄ°è ¨sÁgÀvÀ C£ÉÃPÀ 
¥Á²ÑªÀiÁvÀå ªÀiË®åUÀ½UÉ ªÀÄÄSÁªÀÄÄTAiÀiÁVzÉ ªÀÄvÀÄÛ CªÀÅUÀ¼À£ÀÄß vÀ£Àß CªÀ±ÀåPÀvÉUÀ½UÉ C£ÀÄUÀÄtªÁV 
¥ÀÅ£Àgï ¤ªÀða¹PÉÆArzÉ. ¸ÁévÀAvÀæ÷å, ¥ÀæeÁvÀAvÀæ, ¸ÀªÀiÁ£ÀvÉ ªÀÄvÀÄÛ ¸ÁªÀiÁfPÀ £ÁåAiÀÄUÀ¼ÀAvÀºÀ 
¥ÀjPÀ®à£ÉUÀ¼À£ÀÄß £ÁªÀÅ £ÀªÀÄä DAiÉÄÌAiÀÄ°è £ÀªÀÄä ¸ÀªÀiÁdzÀ ¨sÁUÀªÀ£ÁßV¹PÉÆ¼Àî®Ä AiÀÄwß À̧ÄwÛzÉÝÃªÉ. 
¸ÉPÀÄå®gïªÁzÀ PÀÆqÁ £ÀªÀÄä F DAiÉÄÌAiÀÄ ¨sÁUÀ. CzÀ£ÀÄß £ÁªÀÅ §ºÀÄzsÁ«ÄðPÀvÉAiÀÄ ¸À¤ßªÉÃ±ÀzÀ°è 
gÀÆ¥ÁAvÀj¹zÉÝÃªÉ, ¨sÁµÁAvÀj¹zÉÝÃªÉ ªÀÄvÀÄÛ £ÀªÀÄä ¥ÀæeÁvÁAwæPÀ gÁdPÁgÀtzÀ ¨sÁUÀªÀ£ÁßV¸À®Ä 
AiÀÄwß¹zÉÝÃªÉ. F ªÀiÁw£À  CxÀð ¸ÉPÀÄå®gïªÁzÀPÉÌ F zÉÃ±ÀzÀ°è ¸ÀªÀÄ¸ÉåUÀ¼ÉÃ E®èªÉAzÀ®è CxÀªÁ  
CzÀÄ ¥Àæ±ÁßwÃvÀªÉAzÀÆ C®è. ¤RgÀ ¤µÀÌµÉðAiÀÄ ªÀÄÆ®PÀ CzÀgÀ Ew«ÄwUÀ¼À£ÀÄß UÀÄgÀÄw¸ÀÄªÀ, CzÀÄ 
JzÀÄj¸À̈ ÉÃPÁzÀ ¸ÀªÁ®ÄUÀ¼À£ÀÄß ¸ÀàµÀÖ¥Àr¹PÉÆ¼ÀÄîªÀ ºÁUÀÆ ¸ÀAzÀ̈ sÉÆðÃavÀªÁV CzÀgÀ vÁwÛ÷éPÀ 
gÁdQÃAiÀÄ ¥Àæ¸ÁÜ£ÀªÀ£ÀÄß  ªÀÄgÀÄ¤gÀÆ¦¸ÀÄªÀ PÉ®¸À ¤gÀAvÀgÀªÁV £ÀqÉAiÀÄ¨ÉÃPÁVzÉ. F ¢¸ÉAiÀÄ°è 
PÉÆ£ÉAiÀÄ PÉ®ªÀÅ ªÀiÁvÀÄUÀ¼ÀÄ. 

                                                           
11. ¨sÁUÀðªÀ, gÁfÃªÀ,  ‘µÉPÀÄå®gïªÁzÀ ªÀÄvÀÄÛ CzÀgÀ nÃPÁPÁgÀgÀÄ’, DPïì¥sÀqïð AiÀÄÄ¤ªÀ¶ðn ¥Éæµï: 
£ÀªÀzÉºÀ°, 1998. 
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§ºÀÄ±ÀB, zsÀªÀÄðzÀ ¥Àæ±Éß ªÀÄvÀÄÛ zsÁ«ÄðPÀ ¸ÀªÀÄÄzÁAiÀÄUÀ¼À £ÀqÀÄ«£À ¸ÀAWÀµÀðzÀ ¥Àæ±Éß 
¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ JzÀÄj¸ÀÄwÛgÀÄªÀ ªÀÄvÀÄÛ JzÀÄj¸À̈ ÉÃPÁzÀ §®ÄzÉÆqÀØ ¸ÀªÁ®Ä. zsÀªÀÄðzÀ 
¥Àæ±ÉßAiÀÄ£ÀÄß ¸ÁévÀAvÉÆæ÷åÃvÀÛgÀ ¨sÁgÀvÀzÀ 75 ªÀµÀðUÀ¼À°è £ÁªÀÅ PÀqÉUÀtÂ¹zÉÝÃªÉ. d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼À 
zsÁ«ÄðPÀ £ÀA©PÉUÀ¼À£ÀÄß ªÀÄvÀÄÛ DZÀgÀuÉUÀ¼À£ÀÄß, ¸ÉPÀÄå®gïªÁzÀ ¥Àæw¤¢ü¸ÀÄvÀÛzÉ JAzÀÄ w½AiÀÄ¯ÁzÀ 
ªÉÊeÁÕ¤PÀ ªÀÄ£ÉÆÃ¨sÁªÀzÀ £É¯É¬ÄAzÀ ªÀÄÆqsÀ£ÀA©PÉ CxÀªÁ DzsÀÄ¤PÀ ¥ÀÇªÀð ¸ÀªÀiÁdzÀ ¥À¼ÉAiÀÄÄ½PÉ 
JAzÀÄ ¨sÁ«¹ §¢UÉ ¸Àj¹zÉÝÃªÉ. DzsÀÄ¤PÀvÉAiÀÄ £ÀªÀÄä ¸ÀA¨sÀæªÀiÁZÀgÀuÉAiÀÄ°è eÁw, ªÀÄvÀ, zsÀªÀÄð 
ªÉÆzÀ¯ÁzÀ C¹ävÉUÀ¼ÀÄ ªÀÄºÀvÀéªÀ£ÀÄß ¥ÀqÉzÀÄPÉÆ¼ÀÄîªÀÅ¢®è. MAzÀÄ PÁ¯ÁªÀ¢üAiÀÄ°è £ÁªÀÅ F ¸ÀAPÀÄavÀ 
C¹ävÉUÀ¼À£ÀÄß zÁn ¸ÀªÀÄUÀæªÁzÀ DzsÀÄ¤PÀ ¸ÀªÀiÁdªÁUÀÄvÉÛÃªÉ J£ÀÄßªÀ £É¯ÉAiÀÄ°è ªÀåªÀºÀj¹zÉÝÃªÉ. 

zsÁ«ÄðPÀvÉ ªÀÄvÀÄÛ  DzsÁåwäPÀvÉUÀ¼À PÀÄjvÀÄ ¸ÉPÀÄå®gïªÁzÀ F zÉÃ±ÀzÀ°è vÉÆÃj¹gÀÄªÀ PÀ¤µÀ× 
C£Á¸ÀQÛAiÀÄ£ÀÄß £Á«AzÀÄ UÀA©üÃgÀªÁV ªÀÄgÀÄ¥Àj²Ã°¸À É̈ÃPÁVzÉ. F C£Á¸ÀQÛ ¸ÉPÀÄå®gïªÁ¢ 
aAvÀ£ÉAiÀÄ°è ¤»vÀªÁVzÉ J£ÀÄßªÀÅzÀQÌAvÀ®Æ F zÉÃ±ÀzÀ £ÀªÀÄä ¸ÉPÀÄå®gïªÁ¢ QæAiÀiÁZÀgÀuÉ CªÀÅUÀ¼À 
PÀÄjvÀÄ ¤®ðPÀë÷åzÀ zsÉÆÃgÀuÉAiÀÄ£ÀÄß vÉÆÃj¹zÉ JAzÀÄ ºÉÃ¼ÀÄªÀÅzÉÃ ºÉZÀÄÑ À̧ÆPÀÛªÁUÀÄvÀÛzÉ. 

¸ÉPÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀ EwºÁ¸ÀzÀ°è zsÀªÀÄðzÀ PÀÄjvÀÄ MAzÀÄ «eÁÕ£À ¥ÀætÂÃvÀ ªÉÊZÁjPÀ 
zÀÈ¶ÖPÉÆÃ£À«zÉ J£ÀÄßªÀÅzÀÄ ¤d. ªÀÄzsÀåPÁ°Ã£À ZÀZïð ªÀåªÀ¸ÉÜAiÀÄ zsÁ«ÄðPÀ »rvÀ¢AzÀ ¥ÁgÁUÀÄªÀ, 
DzsÀÄ¤PÀ ªÀÄ£ÉÆÃ¨sÁªÀzÀ C«¨sÁdå ¨sÁUÀªÁVgÀÄªÀ ¸ÉPÀÄå®gïªÁzÀ vÀ£Àß aAvÀ£À «±ÀéªÀ£ÀÄß eÁÕ£À¥ÀªÀðzÀ 
ªÉÊZÁjPÀ «£Áå¸ÀUÀ¼À°è gÀÆ¦¹PÉÆArzÉ. ºÁUÁV, ªÉÊeÁÕ¤PÀ aAvÀ£É ¥Àæw¥Á¢¸ÀÄªÀ MAzÀÄ «²µÀÖ 
§UÉAiÀÄ ¨sËwPÀ C£ÀÄ¨sÀªÀªÁzÀ CzÀgÀ ªÀÄwÃAiÀÄ ±ÀjÃgÀªÀ£ÀÄß gÀÆ¦¹zÉ. EzÀjAzÁV ªÀiÁ£ÀªÀ §zÀÄQ£À 
zsÁ«ÄðPÀ ±ÀæzÉÞ ºÁUÀÆ DzsÁåwäPÀ   Ȩ́¼ÉvÀUÀ¼ÀÄ CzÀgÀ «±ÉÃµÀ D¸ÀQÛAiÀÄ ªÀÄd®ÄUÀ¼ÁV®è. 

DzÀgÉ zsÀªÀÄð ªÀÄvÀÄÛ DzsÁåwäPÀvÉ ªÀiÁ£ÀªÀ §zÀÄQ£À MAzÀÄ §ºÀÄªÀÄÄRåªÁzÀ ºÁUÀÆ 
C¤ªÁAiÀÄðªÁzÀ ¨sÁUÀ. ªÀiÁ£ÀªÀ §zÀÄQ£À°è C£ÉÃPÀ ¸ÀÛgÀUÀ¼À°è PÉ®¸À ªÀiÁqÀÄªÀ zsÁ«ÄðPÀvÉAiÀÄ£ÀÄß 
ªÀÄvÀÄÛ ªÀiÁ£ÀªÀ §zÀÄQUÉ CxÀðªÀ£ÀÄß MzÀV¸ÀÄªÀ DzsÁåwäPÀ ¸É¼ÉvÀUÀ¼À£ÀÄß £ÁªÀÅ ¸ÀgÀ¼ÀªÁV 
¤gÁPÀj À̧ÄªÀAw®è. ªÀiÁ£ÀªÀ ¸ÀªÀiÁdzÀ ¸ÀAWÀl£ÉAiÀÄ°è «ªÉÃPÀªÁV, ±ÀæzÉÞAiÀiÁV, £ÉÊwPÀ ¤AiÀÄªÀÄªÁV 
ªÀÄvÀÄÛ ¸ÁªÀÄÄzÁ¬ÄPÀ ¸ÀAWÀl£ÉAiÀÄ vÀvÀÛ÷éªÁV PÉ®¸À ªÀiÁqÀÄªÀ zsÀªÀÄðªÀ£ÀÄß ªÀÄvÀÄÛ ªÀiÁ£ÀªÀ §zÀÄQUÉ 
¸ÁxÀðPÀåzÀ ¨sÁªÀªÀ£ÀÄß PÉÆqÀÄªÀ DzsÁåwäPÀvÉAiÀÄ£ÀÄß UÀA©üÃgÀªÁV ¥ÀjUÀtÂ À̧ÄªÀ PÁ®WÀlÖzÀ°è £ÁªÀÅ 
EAzÀÄ EzÉÝÃªÉ. F ¢¸ÉAiÀÄ°è Ȩ́PÀÄå®gïªÁzÀzÀ vÁwÛ÷éPÀvÉ ªÀÄvÀÄÛ ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀzÀ 
PÁAiÀÄð¸ÀÆa ªÀÄgÀÄ¤ªÀða À̧®àqÀ¨ÉÃPÁVzÉ. 

¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀªÀ£ÀÄß £ÁªÀÅ PÀ¤µÀ× JgÀqÀÄ £É¯ÉUÀ¼À°è £ÀªÀÄä ¸ÁªÀðd¤PÀ fÃªÀ£ÀzÀ°è 
UÀæ»¸À É̈ÃPÁUÀÄvÀÛzÉ ªÀÄvÀÄÛ C¼ÀªÀr¸À̈ ÉÃPÁUÀÄvÀÛzÉ. CzÀgÀ°è ªÉÆzÀ®£ÉAiÀÄzÀ£ÀÄß £ÁªÀÅ £ÀªÀÄä C£ÀÄPÀÆ®PÉÌ 

gÁdQÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ (Political Securalism) ºÁUÀÆ E£ÉÆßAzÀ£ÀÄß ¥ËgÀvÀézÀ £É¯ÉAiÀÄ 

¸ÉPÀÄå®gïªÁzÀ (Civic Secularism) JAzÀÄ PÀgÉAiÀÄ§ºÀÄzÀÄ. gÁdQÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ 
gÁeÁå¢üPÁgÀzÀ £É¯É¬ÄAzÀ ¤ªÀð»¸À®àqÀ¨ÉÃPÁzÀ PÉ®ªÀÅ ¤Ãw-¤AiÀÄªÀÄUÀ¼ÀÄ.  ¥ÀæeÁvÁAwæPÀ gÁdå 
eÁw-¥ÁwUÀ¼À°è «WÀnvÀªÁzÀ §ºÀÄzsÁ«ÄðPÀ ¸ÀªÀiÁdªÉÇAzÀ£ÀÄß ºÉÃUÉ ±Á¸À£À§zÀÞªÁV ªÀÄvÀÄÛ 
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£ÁåAiÉÆÃavÀªÁV ¤ªÀð»¸À¨ÉÃPÀÄ J£ÀÄßªÀÅzÀPÉÌ ¸ÀA§A¢ü¹zÀ «¢ü «zsÁ£ÀUÀ¼À£ÀÄß £ÁªÀÅ F «¨sÁUÀzÀ°è 
¤gÀÆ¦¸À É̈ÃPÁUÀÄvÀÛzÉ. CAvÉAiÉÄÃ, d£À¸ÀªÀÄÄzÁAiÀÄUÀ¼ÀÄ vÀªÀÄävÀªÀÄä zsÁ«ÄðPÀ C¹ävÉUÀ¼À £ÀqÀÄªÉ 
vÀªÀÄäAvÉAiÉÄÃ EgÀÄªÀ CxÀªÁ vÀªÀÄäAxÀ®èzÀ EvÀgÀ C¹ävÉUÀ¼À eÉÆvÉUÉ ºÉÃUÉ £ÁåAiÉÆÃavÀªÁV ªÀÄvÀÄÛ 
¥ÀæeÁvÁAwæPÀªÁV ªÀåªÀºÀj¸À¨ÉÃPÀÄ J£ÀÄßªÀÅzÀPÉÌ ¸ÀA§A¢ü¹zÀ ¤Ãw-µÀA¸vÉAiÀÄ£ÀÄß £ÁªÀÅ ‘¥ËgÀvÀézÀ 
µÉPÀÄå®gïªÁzÀ’ J£ÀÄßªÀ «AUÀqÀ£ÉAiÀÄ°è UÀÄgÀÄwµÀ§·ÀÄzÀÄ. F JgÀqÀÄ ¥ÀjPÀ®à£ÁvÀäPÀ «AUÀqÀ£ÉUÀ¼ÀÄ 
¥ÀgÀ̧ ÀàgÀ ¸ÀºÀ¸ÀA§AzsÀzÀ°è ¸ÀzÀ©ügÀÄaAiÀÄ vÁ¼ÀªÉÄÃ¼ÀzÀ°è MAzÁzÁUÀ ªÀiÁvÀæ ¨sÁgÀwÃAiÀÄ ¸ÉPÀÄå®gïªÁzÀ 
vÀ£Àß GzÉÝÃ²vÀ ¸ÁzsÀ£ÉAiÀÄ£ÀÄß ¸À«ÄÃ¦¸À§ºÀÄzÀÄ. 
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¥ÀÄw£À CªÀgÀ ‘UÀuÉÃ±À zÀ±Àð£À’ : ¨sÀQÛ À̧APÀxÀ£ÀzÀ ¸ÀAQÃtð £É¯ÉUÀ¼ÀÄ 

                                                    - gÀAUÀ¸Áé«Ä ºÉZï 
rangu.hosur@gmail.com 

 

¥ÀÄw£À CªÀgÀ ¨sÀQÛ«ÄÃªÀiÁA¸ÉAiÀÄ£ÀÄß ºÀ®ªÀÅ §UÉUÀ¼À°è PÀlÖ§ºÀÄzÀÄ. EªÀgÀ ¸ÀªÀÄUÀæ PÁªÀå, 
£ÁlPÀ ªÀÄvÀÄÛ UÀzÀå§gÀºÀUÀ¼À£ÀÄß CªÀ¯ÉÆÃQ¹, EªÀgÀ MlÄÖ ¸Á»vÀåzÀ°è ªÀåPÀÛUÉÆArgÀÄªÀ ¨sÀQÛAiÀÄ 
aAvÀ£ÉUÀ¼À£ÀÄß UÀÄgÀÄw¹, «°ÉèÃ²ÀuÉUÉ M¼À¥Àr¸ÀÄªÀÅzÀÄ MAzÀÄ §UÉ. EªÀgÀzÀÄÝ ‘aAvÀ£À±Ã­ ¨sÀQÛ’AiÉÄA§ 
PÉ®ªÀÅ «zÁéA¸ÀgÀ C©ü¥ÁæAiÀÄªÀ£ÀÄß M¥ÀÄàvÀÛ¯ÉÃ, D aAvÀ£À²Ã®vÉ JAzÀgÉÃ£ÀÄ, CzÀgÀ ¸ÀégÀÆ¥À JAvÀºÀzÀÄÝ 
ºÁUÀÆ EzÀPÀÆÌ CªÀgÀ ¸Á»wåPÀ aAvÀ£ÉUÀ½UÀÆ K£ÀÄ ¸ÀA§AzsÀ; ªÀÄÄAvÁzÀ ¥Àæ±ÉßUÀ¼À£ÀÄß MrØPÉÆ¼ÀÄîvÀÛ 
F »£Éß¯ÉAiÀÄ°è CªÀgÀ PÀÈwUÀ¼À£ÀÄß D¼ÀªÁV ±ÉÆÃzsÀ £ÀqÉ¸ÀÄªÀÅzÀÄ E£ÉÆßAzÀÄ §UÉ. eÉÆvÉUÉ, ¥ÀÄw£À 
CªÀgÀ ¸Á»vÀå «ÄÃªÀiÁA¸ÉAiÀÄ §ºÀ¼À ªÀÄÄRå ¥ÀjPÀ­à£ÉUÀ¼ÁzÀ ‘¨sÀªÀ¤ªÀÄdÓ£À ZÁvÀÄAiÀÄð’ ªÀÄvÀÄÛ 
‘­XªÀiÁ PË°À­’ªÀ£ÀÄß vÁwÛ÷éPÀ feÁÕ¸ÉUÉ M¼À¥Àr¹, EzÀgÀ »£Éß®ÉAiÀÄ¯è ¨sÀQÛAiÀÄ£ÀÄß ¤ªÀða À̧ÄªÀ 
¥ÀæAiÀÄvÀßªÀ£ÀÆß ªÀiÁqÀ§ºÀÄzÀÄ. EªÀÅUÀ¼À̄ è ªÀÄÆgÀ£ÉAiÀÄ ªÀiÁzÀjAiÀÄ °ÉÆÃzsÀPÉÌ ¥ÀÄw£À CªÀgÀ ‘UÀuÉÃ°À 
zÀ°Àð£À’ PÀxÀ£À PÀªÀ£À CvÀåAvÀ ¸ÀÆPÀÛªÁVzÉ. 

‘UÀuÉÃ°À zÀ°Àð£À’ PÀªÀ£À ¸ÀAPÀ­£À ªÉÆzÀ­Ä ¥ÀæPÀlªÁVzÀÄÝ 1947gÀ°è. EzÀÄ ªÀÄÆªÀvÀÆägÀÄ 
PÀªÀ£ÀUÀ¼À£ÀÄß M¼ÀUÉÆArzÉ. EªÀgÀ ¥ÀæPÁgÀ ¥Àæ À̧ÄÛvÀ PÀªÀ£ÀUÀ¼ÀÄ AiÀiÁªÀÅzÉÃ ¤¢ðµÀÖ ¹zÁÞAvÀzÀ 
¤®Ä«¤AzÀ gÀÆ¥ÀÄUÉÆAqÀªÀ®è. §zÀ°UÉ, ‚DvÀä¥ÀæPÁ±À£À,DvÀä«PÁ¸À£À, ¨sÁªÁ£ÀÄªÁzÀ£À, ¨sÁªÀ¥ÀjµÀÌgÀt, 
gÀ¸ÀzÉÆåÃvÀ£À, C£ÀÄPÀgÀt, C£ÀÄgÀt£À, ¨ÉÆÃzsÀ£À, D£ÀAzÀ, C£ÀAzÁ¨sÁ¸À, À̧È¶Ö, zÀÈ¶Ö EvÁå¢ 
¹zÁÞAvÀUÀ¼À NgÉUÀ¯è£À¯è EªÀÅUÀ¼À §tÚªÀ£ÀÄß wÃr £ÉÆÃqÀ§ºÀÄzÀÄ‛ JAzÀÄ ¥ÀÄw£À vÀªÀÄä ‘CjPÉ’AiÀÄ 
ªÀiÁvÀÄUÀ¼À̄ è ¸ÀÆa¹zÁÝgÉ. E£ÀÄß, F PÀªÀ£À ¸ÀAPÀ­£ÀzÀ¯ègÀÄªÀ ‘UÀuÉÃ°À zÀ°Àð£À’ PÀªÀ£ÀªÀÅ MAzÀÄ 
¸ÀÄ¢ÃWÀðªÁzÀ PÀxÀ£ÀPÀªÀ£ÀªÁVzÀÄÝ, EzÀgÀ°è ¥ÀÄgÁt ªÀÄvÀÄÛ ªÁ¸ÀÛªÀªÀ£ÀÄß KPÀPÁ®PÉÌ C£ÀÄ¸ÀAzsÁ£À 
£ÀqȨ́ ÀÄªÀ jÃwAiÀÄ£ÀÄß ªÀÄ£ÉÆÃdÕªÁV awæ¸À̄ ÁVzÉ. F PÀxÀ£ÀPÀªÀ£ÀªÀ£ÀÄß «±ÉèÃ¶¸À®Ä ¥ÀÄw£À CªÀgÀ 
PÁªÀå ªÀÄvÀÄÛ ¨sÀQÛAiÀÄ PÀÄjvÀ aAvÀ£ÉUÀ¼ÀÄ £ÉgÀ«UÉ §gÀÄvÀÛªÉ. EªÀgÀ ¸Á»vÀå ¸ÀgÉÆÃªÀgÀzÀ°è ¨sÀQÛAiÀÄÄ 
CgÀ½gÀÄªÀ jÃwAiÀÄ£ÀÄß ‘UÀuÉÃ°À zÀ°Àð£À’ JA§ PÀxÀ£À PÀªÀ£ÀzÀ ªÀÄÄSÁAvÀgÀ «±ÉèÃµÀuÉUÉ M¼À¥Àr¸ÀÄªÀÅzÀÄ 
¥Àæ À̧ÄÛvÀ ¯ÉÃR£ÀzÀ ¥ÀæªÀÄÄR GzÉÝÃ±ÀªÁVzÉ. 

¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄ£ÀÄß PÀÄjvÀÄ ªÀiÁvÀ£ÁqÀÄªÁUÉ®è ¸ÀºÀdªÁVAiÉÄÃ ªÉÃzÁAvÀ vÀvÀÛ÷ézÀ 
ªÀiÁvÀÄ, CzÀgÀ°èAiÀÄÆ «²µÁÖzÉéöÊvÀ vÀvÀÛ÷ézÀ ªÀiÁvÀÄ §AzÉÃ §gÀÄvÀÛzÉ. CªÀgÀÄ ºÀÄnÖ ¨É¼ÉzÀ ¥Àj¸ÀgÀ, 
§zÀÄQ£À ¨sÁUÀªÁVzÀÝ ²æÃªÉÊµÀÚªÀ ¸ÀA¥ÀæzÁAiÀÄ, vÀªÀÄä PÁªÀåzÀ°è ªÀÄvÉÛ-ªÀÄvÉÛ PÁtÂ¹PÉÆ¼ÀÄîªÀ 
ªÉÄÃ®ÄPÉÆÃmÉAiÀÄ ZÉ®ÄªÀ£ÁgÁAiÀÄt; EAxÀªÉ®èªÀÇ ¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄ£ÀÄß «²µÁÖzÉéöÊvÀ ªÀÄvÀÄÛ 
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ªÉÊµÀÚªÀ ¨sÀQÛAiÀÄ »£Éß¯ÉAiÀÄ°è £ÉÆÃqÀÄªÀAvÉ ¥ÉæÃgÉÃ¦¸À§ºÀÄzÀÄ. DzÀgÉ, ¥ÀÄw£À CªÀgÀ ¨sÀQÛ¤ªÀðZÀ£ÀªÀ£ÀÄß 
D ¸ÁA¥ÀæzÁ¬ÄPÀ ¨sÀQÛ«ÄÃªÀiÁA¸ÉAiÀÄ ZËPÀnÖ£À®èµÉÖÃ £ÉÆÃqÀ®Ä ¸ÁzsÀåªÉÃ? CzÀÄ ¥Àj¥ÀÆtðªÁzÀ 
£ÉÆÃl DUÀÄªÀÅzÉÃ? F ¥Àæ±ÉßUÉ GvÀÛgÀªÀ£ÀÄß PÀAqÀÄPÉÆ¼Àî®Ä ªÉÆzÀ®Ä «²µÁÖzÉéöÊvÀzÀ ¨sÀQÛfeÁÕ Ȩ́AiÀÄ£ÀÄß 
¸ÀAQë¥ÀÛªÁV £ÉÆÃqÉÆÃt. 

«²µÁÖzÉéöÊvÀzÀ gÁªÀiÁ£ÀÄdgÀ ªÁåSÁå£ÀzÀ ¥ÀæPÁgÀ, DvÀä¸ÁPÁëvÁÌgÀªÉÃ ¨ÉÃgÉ, ¥ÀgÀªÀiÁvÀä 
¸ÁPÁëvÁÌgÀªÉÃ ¨ÉÃgÉ. PÀªÀÄðAiÉÆÃUÀ ªÀÄvÀÄÛ eÁÕ£ÀAiÉÆÃUÀ¢AzÀ DvÀä¸ÁPÁëvÁÌgÀªÀµÉÖÃ ¸ÁzsÀå. F JgÀqÀÆ 
ªÀiÁUÀðUÀ¼ÀÄ ¥ÀgÀªÀiÁvÀä ¸ÁPÁëvÁÌgÀPÉÌ ªÀÄ£ÀÄµÀågÀ£ÀÄß CtÂUÉÆ½¸ÀÄªÀ zÁjUÀ¼ÀµÉÖÃ. ¥ÀgÀªÀiÁvÀä ¸ÁPÁëvÁÌgÀ 
DUÀ É̈ÃPÉA¢zÀÝgÉ ¨sÀQÛAiÉÆÃUÀzÀ zÁjAiÀÄ£ÀÄß »rAiÀÄ¯ÉÃ ¨ÉÃPÀÄ. CAzÀgÉ, PÀªÀÄðAiÉÆÃUÀ ªÀÄvÀÄÛ 
eÁÕ£ÀAiÉÆÃUÀzÀ ªÀÄÄSÉÃ£À DvÀä¸ÁPÁëvÁÌgÀ ¥ÀqÉzÀ £ÀAvÀgÀ, ¨sÀQÛAiÉÆÃUÀzÀ ªÀÄÄSÉÃ£À ¥ÀgÀªÀiÁvÀä 
¸ÁPÁëvÁÌgÀªÀ£ÀÄß fÃ«AiÀÄÄ ¥ÀqÉAiÀÄ§ºÀÄzÀÄ. ºÁUÁV, gÁªÀiÁ£ÀÄdgÀ ¥ÀæPÁgÀ ¨sÀQÛ JAzÀgÉ ‘¸ÉßÃºÀ 
¥ÀÆªÀðPÀ C£ÀÄzsÁå£À’. CAzÀgÉ, ¥ÀgÀªÀiÁvÀä£À¯è, CªÀ£À£ÀÄß ¸ÁPÁëvÀÌj¹PÉÆ¼ÀÄîªÀ¯è vÉÆÃgÀÄªÀ «°ÉÃ²ÀªÁzÀ 
¦æÃw. F ªÀiÁUÀð J®èjAzÀ®Æ ¸ÁzsÀåªÁUÀÄªÀAxÀzÀÝ®è. KPÉAzÀgÉ, F ªÀiÁUÀðPÉÌ PÀªÀÄðAiÉÆÃUÀzÀ 
CUÀvÀå«zÉ ºÁUÀÆ PÀªÀÄðAiÉÆÃUÀªÀÅ ªÀuÁð±ÀæªÀÄzsÀªÀÄðzÀ ¥Àj¥Á®£ÉAiÀÄ£ÀÆß M¼ÀUÉÆArzÉ. ºÁUÁV, 
gÁªÀiÁ£ÀÄdgÀÄ ªÉÆÃPÀëPÉÌ ‘¥Àæ¥ÀwÛ’ J£ÀÄßªÀ E£ÉÆßAzÀÄ ¸ÀÄ­¨sÀ G¥ÁAiÀÄªÀ£ÀÄß ¸ÀÆa À̧ÄvÁÛgÉ. ¥Àæ¥ÀwÛ 
JAzÀgÉ ¸ÀA¥ÀÆtð ±ÀgÀuÁUÀw. CAzÀgÉ, ¢Ã¥À ªÀÄvÀÄÛ ¨É¼ÀPÀÄ ¥ÀgÀ̧ ÀàgÀ 
©ü£ÀßªÁVzÀÝgÀÆ ¨É¼ÀPÀÄ ¢Ã¥ÀzÀ ¨sÁUÀªÉÃ DVgÀÄªÀAvÉ, DvÀä ¥ÀgÀªÀiÁvÀä¤AzÀ ©ü£ÀßªÁVzÀÝgÀÆ 
CzÀgÀ ¨sÁUÀªÉÃ DVzÉ JAzÀÄ £ÀA§ÄªÀÅzÀÄ. £ÀAvÀgÀ, D ¥ÀgÀªÀiÁvÀä£ÉÃ £À£Àß gÀPÀëPÀ JAzÀÄ 
¸ÀA¥ÀÆtðªÁV CªÀ£À¯è ªÉÆgÉºÉÆÃUÀÄªÀÅzÀÄ. ‘¥Àæ¥ÀwÛ’ ªÀiÁUÀðzÀ̄ è ªÀuÁð°ÀæªÀÄzsÀªÀÄð ªÀÄÄQÛUÉ 
vÉÆqÀPÁUÀÄªÀÅ¢­è. MmÁÖgÉ, «±²ÁÖzÉéöÊvÀzÀ¯è ªÉÆÃPÀëPÉÌ ‘¨sÀQÛ’ ªÀÄvÀÄÛ ‘¥Àæ¥ÀwÛ’ JA§ JgÀqÀÄ ªÀiÁUÀðUÀ½ªÉ 
J£Àß§ºÀÄzÀÄ. 

FUÀ ¥ÀÄw£À CªÀgÀ ‘UÀuÉÃ°À zÀ°Àð£À’ PÀªÀ£ÀPÉÌ §gÉÆÃt. UÀuÉÃ°À ZÀvÀÄyðAiÀÄ ¢£À UÀt¥ÀwAiÀÄÄ 
ªÀÄÆ¶PÀzÀ ªÉÄÃ¯É PÀÄ½vÀÄ vÀ£Àß ªÀÄ£ÉUÉ §A¢gÀÄªÀAvÉ PÀ« PÀ°à¹PÉÆAqÀÄ PÀnÖgÀÄªÀAxÀ ¸ÀÄ¢ÃWÀð 
PÀxÀ£ÀPÀªÀ£À EzÀÄ. PÀªÀ£ÀzÀÄzÀÝPÀÆÌ PÀ« ªÀÄvÀÄÛ UÀt¥ÀwAiÀÄgÀ £ÀqÀÄªÉ ¸ÀA¨sÁµÀuÉ £ÀqÉAiÀÄÄvÀÛzÉ. ªÀiÁvÀÄ 
PÉ®ªÉÇªÉÄä ¯ËQPÀPÉÌ ¸ÀA§A¢ü¹zÁÝzÀgÉ E£ÀÄß PÉ®ªÉÇªÉÄä C¯ËQPÀPÉÌ ¸ÀA§A¢ü¹zÀÄÝ. »ÃUÉ, ¯ËQPÀ ªÀÄvÀÄÛ 
C¯ËQPÀzÀ £ÀqÀÄªÉ ªÀiÁvÀÄ ºÁUÀÆ ¨sÁªÀUÀ¼ÀÄ ¸ÀAZÀj¸ÀÄvÀÛ¯ÉÃ EgÀÄvÀÛªÉ. ¥ÀÄw£À CªÀgÀ §ºÀÄ¥Á®Ä 
PÀªÀ£ÀUÀ¼À°è ¯ËQPÀ ªÀÄvÀÄÛ C¯ËQPÀUÀ¼À £ÀqÀÄ«£À F °Ã¯ÁeÁ® fVvÀªÀ£ÀÄß £ÁªÀÅ £ÉÆÃqÀ§ºÀÄzÀÄ. 
C®ËQPÀ C£ÀÄ¨sÀªÀzÀ ªÀtð£ÉAiÀÄ¯è PÀ«AiÀÄ ‘¨sÀªÀ¤ªÀÄdÓ£Á ZÁvÀÄAiÀÄð’ ¥ÀæRgÀªÁV ºÉÆ¼ÉzÀgÉ, ®ËQPÀzÀ 
ªÀiÁvÀÄUÀ¼À̄ è CªÀgÀ ‘­XªÀiÁ PË°À­’ ¸ÀÆPÀëöävÀgÀzÀ¯è PÉ­¸À ªÀiÁqÀÄvÀÛzÉ. ¥ÀÄw£À CªÀgÀÄ ¥Àæ¥ÀwÛ CxÀªÁ 
¸ÀA¥ÀÆtð ±ÀgÀuÁUÀwAiÀÄ ¨sÁªÀPÉÌ §ºÀ¼À ºÀwÛgÀ §gÀÄªÀÅzÀÄ ¨sÀªÀ¤ªÀÄdÓ£À ZÁvÀÄAiÀÄðzÀ®èµÉÖÃ. C®èzÉ, 
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D ¨sÁªÀ ¥ÀæPÀlªÁUÀÄªÁUÀ®Æ ªÀåQÛ¥ÀæeÉÕ eÁUÀÈvÀUÉÆAqÀ ¨ÉgÀUÀÄ ºÁUÀÆ ZÉÆÃzÀåzÀ ¥Àæ±ÁßªÀ½AiÉÄÃ ºÉZÀÄÑ 
PÁtÂ¹PÉÆ¼ÀÄîvÀÛzÉAiÉÄÃ ºÉÆgÀvÀÄ, ¸ÀA¥ÀÆtð ±ÀgÀuÁUÀwAiÀÄ zÉÊ£Àå¨sÁªÀªÀ®è. GzÁºÀgÀuÉUÉ, ²ªÀ£À 
£ÁlåzÀ ¹ÜwAiÀÄ£ÀÄß ‘¨sÀªÀ£ÁmÉÆåÃ£ÁäzÀ’ JAzÀÄ §tÂÚ̧ ÀÄªÀ ¥ÀÄw£À D G£ÁäzÀªÀ£ÀÄß PÀÄjvÀÄ »ÃUÉ 
ºÉÃ¼ÀÄvÁÛgÉ- 

‚PÀgÀt«²ÀAiÀÄ¸ÀAWÀµÀðt«zÀÄªÉÇÃ 
F WÀµÀðt vÀºÀ G£ÀäzÀ«zÀÄªÉÇÃ 
F ¸ÀA¨sÀæªÀÄ À̧aÑzÁ£ÀAzÀªÉÇÃ 
F jÃw ¥ÀgÀAeÉÆåÃwAiÀÄAzÀªÉÇÃ 
¥ÀgÀAeÉÆåÃw¬ÄA w«ÄgÀA §AzÀÄzÉÆ 
EzÀgÉÆ¼ÀÄ vÀÆgÀÄvÀ vÉÃdA PÀAqÀÄzÉÆ 
F vÉÃdA PÉqÉ dqÀA vÉÆÃjvÉÆÃ 
F dqÀªÉÇqÉAiÀÄÄvÀ ¥ÁætA vÀÆjvÉÆ 
¥ÁætªÀ vÀÄ½AiÀÄÄvÀ ªÀÄ£ÀA ªÀÄÆrvÉÆ 
ªÀÄ£ÀªÀÄA »Aa¹ eÁÕ£ÀA PÀÆrvÉÆ 
eÁÕ£ÀªÀ£ÉÃ ªÀAa¹ ªÀÄgÀ½ dqÀA  
ªÉÄÃ­éjAiÀÄÄvÀ §A¢vÉÆ zÀqsÀA zÀqsÀA!‛ 1   

‘¥ÀgÀAeÉÆåÃw¬ÄA w«ÄgÀA §AzÀÄzÉÆ’ J£ÀÄßªÀ ¥Àæ°ÉßAiÀÄ£ÁßUÀ¯, ‘eÁÕ£ÀªÀ£ÉÃ ªÀAa¹ ªÀÄgÀ½ 
dqÀA’ J£ÀÄßªÀ ¸ÀAzÉÃºÀªÀ£ÁßUÀ̄  PÉÃªÀ­ ¨sÀªÀ¤ªÀÄdÓ£ÀUÉÆAqÀ ªÀÄ£À¸ÀÄì ªÀÄÄAzÀÄªÀiÁqÀ®Ä 
¸ÁzsÀåªÁUÀÄªÀÅ¢®è. F ªÉÄÃ°£À ¸Á®ÄUÀ¼À°ègÀÄªÀ J®è ¥Àæ±ÉßUÀ¼ÀÄ ºÁUÀÆ ¸ÀAzÉÃºÀUÀ¼À®Æè 
®XªÀiÁPË±À®zÀ vÁQðPÀ aAvÀ£É PÁAiÀÄð¥ÀæªÀÈvÀÛªÁVgÀÄªÀÅzÀ£ÀÄß UÀªÀÄ¤¸À§ºÀÄzÀÄ. eÉÆvÉUÉ, ¥ÀgÀ̧ ÀàgÀ 
©ü£Àß JAzÀ¤ß¸ÀÄªÀ CªÀ Ȩ́ÜUÀ¼ÀÄ ºÉÃUÉ MAzÀPÉÆÌAzÀÄ ¨É¸ÉzÀÄPÉÆAqÀÄ vÀªÀÄä vÀªÀÄä ¥ÀævÉåÃPÀ C¹ÛvÀéUÀ¼À£ÀÄß 
ªÁåSÁå¤ À̧ÄvÀÛªÉ JA§ UÀwvÁQðPÀ (qÀAiÀÄ®QÖPïì) aAvÀ£ÉAiÀÄ£ÀÆß E°è PÁt§ºÀÄzÀÄ. F UÀwvÁQðPÀ 
aAvÀ£É ¥ÀÄw£À CªÀgÀ C£ÉÃPÀ PÀÈwUÀ¼À°è fÃªÀ¸ÉÆæÃvÀzÀAvÉ ºÀj¢zÉ JAzÀgÀÆ vÀ¥ÁàUÀ¯ÁgÀzÀÄ. 

¥ÀÄw£À CªÀgÀÄ MAzÀÄ ¸ÀAzÀ±Àð£ÀzÀ°è ¨sÀQÛ¨sÁªÀzÀ̄ ÉèÃ ¸ÀA¥ÀÆtðªÁV ªÀÄÄ¼ÀÄUÀÄªÀÅzÀ£ÀÄß 

PÀÄjvÀÄ »ÃUÉ JZÀÑjPÉ ¤ÃqÀÄvÁÛgÉ– ‚CAzÀªÁzÀzÀÝgÀ CAzÀªÀ£ÀÄß ¸À«AiÀÄ­Ä ¨sÀQÛAiÉÄÃ PÉ­ªÉÇªÉÄä 
vÀqÉAiÀÄÄAlÄªÀiÁqÀ§ºÀÄzÀÄ‛. ºÁUÁV, EªÀgÀ ¨sÀQÛ¤ªÀðZÀ£ÀzÀ¯è ¥Àæ¥ÀwÛUÉ CAxÀ ªÀÄºÀvÀézÀ ¸ÁÜ£À«­è 
JAzÀÄ ºÉÃ¼À§ºÀÄzÀÄ. F «ZÁgÀ PÀªÀ£ÀzÀ F «£Áå¸À¢AzÀ®Æ w½zÀÄ§gÀÄvÀÛzÉ. GzÁºÀgÀuÉUÉ, 

                                                           
1 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-205. 
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UÀt¥Àw vÀ£Àß zÉÃºÀ ¸ÀégÀÆ¥ÀzÀ vÀvÀÛ÷égÀºÀ¸ÀåªÀ£ÀÆß, UÀtUÀ¼À£ÀÄß ¤AiÀÄAwæ¸ÀÄªÀ gÀºÀ¸ÀåªÀ£ÀÆß ©aÑlÖ £ÀAvÀgÀ, 
PÀ«AiÀÄÄ CªÀ£À£ÀÄß ¸ÀÄÛw¸À®Ä ªÀÄÄAzÁzÁUÀ ¸ÀévÀB UÀt¥À£ÉÃ ¯ËQPÀ ¥Àæ¥ÀAZÀPÉÌ J¼ÉAiÀÄÄªÀ 
ªÀiÁvÀÄUÀ¼À£ÁßqÀÄvÁÛ£É-  

‚............. ¸ÁPÀÄ, ¨sÀÄQÛAiÀÄA  
¤ÃqÀÄ, ºÀ¹¢ºÀ£À PÁ¬Ä¸ÀÄªÀgÉ ¥ÉÃ¼ï 
PÀqÀÄ¨Á¬ÄvÉÆÃ E­èªÉÇÃ ¥ÉÆÃ ¥ÉÆÃ PÉÃ¼ï‛ 2  

E¯è ‘PÀqÀÄ§Ä’ J£ÀÄßªÀÅzÀÄ ®ËQPÀ ªÀåªÀºÁgÀzÀ ¥ÀæwÃPÀ. EAxÀ C£ÉÃPÀ ¥ÀæwÃPÀUÀ¼ÀÄ ªÀÄvÉÛ-ªÀÄvÉÛ 
PÀªÀ£ÀzÀ°è PÁtÂ¹PÉÆ¼ÀÄîvÀÛªÉAiÀÄ®èzÉ, PÀ«AiÀÄÄ vÀ£Àß PÀ£À¹¤AzÀ JZÀÑgÀUÉÆAqÀÄ ¯ËQPÀPÉÌ ªÀÄgÀ¼ÀÄªÀÅzÀgÀ°è 
PÀªÀ£À PÉÆ£ÉUÉÆ¼ÀÄîvÀÛzÉ.  

‚UÀuÉÃ°ÀzÉÃªÀ£À vÁgÀPÀ¹ävÀªÀ 
£ÉªÀÄä®Ä §AiÀÄ¸ÀÄvÀ¯ÁvÀäzÀ »vÀªÀ 
PÀAzÉgÉAiÀÄ®Ä, PÀuï ªÀÄgÉAiÀiÁVzÀðA 
§AzÀAvÉAiÉÄ ªÀiÁAiÉÄUÉ À̧A¢zÀðA 
J£ÀVÃ PÀt¹£À £À®égÀ«vÀÄÛ 
ªÉUÀÎ½¹gÉ ¨sÁªÀzÀ À̧A¥ÀvÀÄÛ 
NA ±ªÀªÀÄ¸ÀÄÛ‛ 3  

F ¸Á®ÄUÀ½AzÀ ºÁUÀÆ MmÁÖgÉ F PÀªÀ£À¢AzÀ ¥ÀÄw£À CªÀgÀ ¨sÀQÛ¤ªÀðZÀ£ÀzÀ ªÉÊ²µÀÖöåªÀ£ÀÄß 
PÀÄjvÀÄ E£ÀÆß PÉ®ªÀÅ ªÀiÁvÀÄUÀ¼À£ÁßqÀ§ºÀÄzÀÄ. F PÀªÀ£ÀzÀ°è UÀt¥ÀwAiÀÄ ªÀiÁvÀÄUÀ¼À ªÀÄÄSÉÃ£À £ÀªÀÄUÉ 
zÀ±Àð£ÀªÁUÀÄªÀÅzÀÄ PÉÊ¯Á¸ÀªÉÃ ºÉÆgÀvÀÄ ªÉÊPÀÄAoÀªÀ®è. ªÉÊµÀÚªÀ ¨sÀQÛAiÀÄ PÀ« ¥ÀÄw£À JAzÀµÉÖÃ UÀÄgÀÄw¸À®Ä 
ºÉÆgÀlgÉ ¥ÀÄw£À CªÀgÀ EAxÀ PÀªÀ£ÀUÀ¼À£ÀÄß CxÀðªÀiÁrPÉÆ¼Àî®Ä £ÁªÀÅ ¸ÉÆÃ®ÄvÉÛÃªÉ. ¥ÀÄw£À 
CªÀjUÉ ¨sÀQÛAiÀÄ C£ÀÄ¨sÀªÀªÉÃ ªÀÄÄRå ºÉÆgÀvÀÄ CzÀÄ AiÀiÁªÀ ¸ÀégÀÆ¥ÀzÀ ¥ËgÁtÂPÀ ±ÀQÛAiÀÄ°è 
£É¯ÉUÉÆArzÉ J£ÀÄßªÀÅzÀÄ ªÀÄÄRåªÁUÀÄªÀÅ¢®è. GzÁºÀgÀuÉUÉ F PÀªÀ£ÀzÀ ªÀÄÄA¢£À ¸Á®ÄUÀ¼À£ÀÆß 
UÀªÀÄ¤¹- 

‚±ªÀ£ÉÆÃ °ÀQÛAiÉÆÃ ¥ÀgÀªÉÄÃ°À£ÉÆ¼ÀÄ 

                                                           
2 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-198. 
3 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-207 ªÀÄvÀÄÛ 208. 
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ºÀÄgÀÄ¼ÁgÉÊ - ±ÀQÛAiÀÄ¯Á ºÀÄgÀÄ¼ÀÄ 
¹jºÀjAiÉÆ¼ÀUÉÆÃ ¹jAiÉÄÃ C®èªÉ 
ªÁUÀxÀðzÉÆ¼ÀÆ ªÁZÀªÉ C®èªÉ 
PÉÃ¼Àé PÀ§âzÉÆ¼ÀÄ PÉÃ¼ÉéAiÉÄ C®èªÉ 
IÄt IÄ¢ÞAiÉÆ¼ÀÆ IÄ¢ÞAiÉÄÃ C­èªÉ‛ 4  

E°è, ¥ÀÄw£À CªÀjUÉ ²ªÀ, ±ÀQÛ, ºÀj, ¹j EªÉ®èªÀÇ ªÁPï, CxÀð, PÉÃ¼Éé, PÀ§â, IÄt, 
IÄ¢ÞUÀ¼ÀAvÉ vÁwéPÀ ¥ÀjPÀ®à£ÉUÀ¼ÀµÉÖÃ. ¨sÀªÀ¤ªÀÄdÓ£ÀUÉÆAqÀ ¹ÜwAiÀÄ®èµÉÖÃ D ¥ÀjPÀ®à£ÉUÀ¼À ¥ËgÁtÂPÀ 
gÀÆ¥ÀUÀ¼ÀÄ PÁtÂ¹PÉÆ¼ÀÄîvÀÛªÉ. ªÀÄÄ¼ÀÄUÉzÀÄÝ ºÉÆgÀ§AzÀ ¹ÜwAiÀÄ°è D gÀÆ¥ÀUÀ¼À »A¢£À vÁwéPÀvÉAiÀÄµÉÖÃ 
ªÀÄÄRåªÁUÀÄvÀÛzÉ. JµÀÄÖ ªÀÄÄRåªÁUÀÄvÀÛzÉAiÉÄAzÀgÉ, ¥Àæ À̧ÄÛvÀ PÀªÀ£ÀzÀ°è ¥ÀÄw£À CªÀgÀÄ UÀt¥À£À ºÀÄnÖUÉ 
¸ÀA§A¢ü¹zÀAvÉ ¥ÀæZÀ°vÀ«gÀÄªÀ PÀxÉAiÀÄ£ÀÄß PÀqÉUÀtÂ¹, UÀt¥À£À zÉÃºÀ gÀZÀ£ÉAiÀÄ »A¢gÀÄªÀ 
vÁwéPÀvÉAiÀÄ£ÉßÃ ªÀÄÄAzÀÄªÀiÁqÀÄvÁÛgÉ. F ¸ÉÆAr®Ä, CUÀ® Q«, zÉÆqÀØ ºÉÆmÉÖ, ªÁºÀ£À£ÁV E°; 
EªÉ®èªÀ£ÀÆß vÁ£ÉÃ §AiÀÄ¹ ¥ÀqÉzÉ JAzÀÄ UÀt¥À ºÉÃ¼ÀÄvÁÛ£É. DUÀ PÀ«AiÀÄÄ, £Á£ÀÄ CjwgÀÄªÀ 
PÀxÉVAvÀ ¤Ã£ÀÄ ºÉÃ¼ÀÄwÛgÀÄªÀÅzÀÄ ©ü£ÀßªÁVzÉAiÀÄ¯Áè JAzÀÄ CZÀÑj¥ÀqÀÄvÁÛ£É. DUÀ UÀt¥À£ÀÄ, £À£Àß 
¤dªÁzÀ EgÀªÀ£ÀÄß AiÀiÁªÀ IÄ¶ PÀ«AiÀÄÆ ¸ÀjAiÀiÁV §tÂÚ̧ À°®è, PÁ½zÁ¸À¤UÀÆ £À£Àß Cj«®è 
J£ÀÄßvÀÛ, vÀ£Àß MAzÉÆAzÀÄ CAUÀzÀ vÀvÀÛ÷é- gÀºÀ¸ÀåªÀ£ÀÄß w½¸ÀÄvÁÛ£É. 

‚D¯¸À §­èªÀ£Á¼À­Ä §­è 
£ÉÆÃrÃ »jQ« EzÀPÉuÉ¬Ä®è 
J®èªÀ£Á°¥É Ȩ́ÆAr¯ÉÆ½qÀÄªÉ 
J®èPÀÄ MAzÀÄvÀÛgÀ NA J£ÀÄªÉ 
ºÀ®ªÀgÀ£Á°¸ÀÄ MAzÀ£É ºÉÃ¼ÀÄ 
EzÀ PÀ°vÀUÉ £ÉªÀÄä¢ ¹j¨Á¼ÀÄ 
PÁgÉåöÊPÁUÀævÉVÃ PÀuÉÚ À̧j. 
¸ÀgÉÆéÃ¥À±ÀªÀÄ£ÀQÃ GzÀgÀ ¸Àj 
GArgÀÄªÀªÀ£ÉÃ ±ÁAwAiÀÄ §®è 
GtÚ®Ä §®èªÀ vÀÄ¶ÖAiÀÄ §®è 
EªÀ£ÀÄ¼ÀîUÉ ¥ÀÄ¶ÖAiÀÄÄ ºÉÆgÀvÀ®è 
EAxÀªÀUÉÆ¯ªÀÅzÀÄ F dUÀªÉ­è‛ 5  

                                                           
4 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-192. 
5 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-194. 
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F ªÀtð£ÉAiÀÄ£ÀÄß PÀÄjvÀÄ JZï. £ÀAeÉÃUËqÀ CªÀgÀÄ »ÃUÉ «±ÉèÃ¶¸ÀÄvÁÛgÉ- ‚UÀuÉÃ°À£À 
®A¨ÉÆÃzÀgÀ EªÀ£À vÀÈ¦ÛAiÀÄ ¸ÀAPÉÃvÀ. DzÀÄzÀjAzÀ¯ÉÃ d£À ¸ÀPÀ® PÁAiÀÄðUÀ½UÀÆ MzÀUÀ§ºÀÄzÁzÀ 
vÉÆqÀPÀÄUÀ¼À ¤ªÁgÀuÉUÁV vÀÈ¥ÀÛ£À£ÀÄß D±Àæ¬Ä À̧ÄvÁÛgÉ. EªÀ£ÀÄ vÀÈ¥ÀÛ£ÁzÀÄzÀjAzÀ ¨ÉÃgÉAiÀÄªÀgÀ£ÀÄß vÀÈ¦Û 
¥Àr¸À®Ä ¸ÀªÀÄxÀð£ÁVgÀÄvÁÛ£É. EzÀjAzÁV CªÀ£ÀÄ J®ègÀ ¦æÃwAiÀÄ£ÀÆß UÀ½¹PÉÆ¼ÀÄîªÀ£ÀÄ. J®ègÀ 
PÀÆªÉÄðUÀÆ M¼ÀUÁzÀgÉ CªÀ£ÉÃ PÀÈvÁxÀð. UÀt¥ÀPÀÈvÀPÀÈvÀå J£ÀÄßªÀÅzÀPÉÌ CªÀ£À ®A¨ÉÆÃzÀgÀªÉÃ UÀÄgÀÄvÀÄ. 
EzÀjAzÀ ªÀÄ£ÀÄµÀå vÀÈ¥ÀÛ£ÁVzÀÄÝ, ¨ÉÃgÉAiÀÄªÀgÀ£ÀÄß vÀÈ¦Û¥Àr¹ PÀÈvÀPÀÈvÀå£ÁUÀ¨ÉÃPÉA§ÄzÀÄ d£ÀvÉUÉ PÀ« 
PÉÆlÖ ¸ÀAzÉÃ°À.‛6 EªÀgÀ F «±ÉèÃµÀuÉAiÀÄÄ, ¯ÉÆÃPÀ ¸ÀªÀÄ¸ÀÛgÀÄ §zÀÄQ£À°è vÀÈ¦Û¬ÄAzÀ EgÀ¨ÉÃPÉA§ 
£ÉÊwPÀ vÀvÀÛ÷éªÀ£ÉßÃ UÀt¥À£À ¨ÁºÀå gÀÆ¥ÀUÀ¼ÀÄ ¥Àæw¤¢ü¸ÀÄvÀÛªÉ JAzÀÄ ¸ÁgÀÄvÀÛzÉ. ¥ÀÄw£À CªÀjUÉ EAxÀ 
£ÉÊwPÀ vÀvÀÛ÷éUÀ¼ÀÄ ªÀÄÄRåªÁVzÀÝªÉÃ ºÉÆgÀvÀÄ, ¨ÁºÀå gÀÆ¥ÀUÀ¼À®è. F CA±ÀªÀ£ÉßÃ, vÁ£ÀÄ E°AiÀÄ£ÀÄß 
ªÁºÀ£ÀªÀ£ÁßV KPÉ Dj¹zÉ JAzÀÄ UÀt¥À «ªÀj¸ÀÄªÀ°è £ÉÆÃqÀ§ºÀÄzÀÄ- 

‚Cj«£À PÀtdPÉ PÀ£ÀßªÀ¤qÀ­Ä 
¸ÀÈ¶Ö gÀºÀ¸ÀåªÀ s̈ÉÃ¢¹ ©qÀ®Ä 
E°UÀÆ «ÄQÌºÀ zÀPÀëgÀÄ CzÁgÀÄ 
«eÁÕ£ÀPÉ E° M®èzÀPÉ DgÀÄ? 
F ªÀÄªÀÄðªÀ£ÀÄ CjvÀÄ EzÀgÁ£ÀÄ M°zÉ. 
EzÀjA «WÉßÃ°ÀA £Á£ÁzÉ‛ 7  

¨sÀªÀ¤ªÀÄdÓ£ÀUÉÆAqÀÄ ªÀÄgÀ½ ¯ËQPÀPÉÌ §gÀÄªÀ £ÀqÉAiÀÄÄ PÀ«AiÀÄ ¯ËQPÀ ¥ÀæeÉÕAiÀÄ£ÀÄß ¨É¼É¸ÀÄvÀÛzÉ. 
CAzÀgÉ, ¨sÀQÛAiÀÄ ¥ÀgÁPÁµÉ×AiÀÄ°è ªÀÄÄ¼ÀÄVzÀ C£ÀÄ¨sÀªÀªÀÅ PÀ«AiÀÄ ¯ËQPÀzÀÈ¶ÖAiÀÄ£ÀÄß ¸ÀA¥À£ÀßUÉÆ½¸ÀÄvÀÛzÉ. 
ºÁUÁV, ¥ÀÄw£À CªÀgÀ PÁªÀåzÀ°è ¨sÀQÛAiÀÄ ¥sÀ® zÉÆgÉAiÀÄÄªÀÅzÀÄ ¯ËQPÀzÀ°èAiÉÄÃ ºÉÆgÀvÀÄ, C¯ËQPÀzÀ°è 
C®è. ºÁUÁV, ¥Àæ À̧ÄÛvÀ PÀªÀ£ÀzÀAvÉ EªÀgÀ §ºÀÄvÉÃPÀ PÀªÀ£ÀUÀ¼ÀÄ, ¯ËQPÀ¢AzÀ¯ÉÃ DgÀA¨sÀUÉÆAqÀÄ 
¯ËQPÀzÀ̄ ÉèÃ PÉÆ£ÉUÉÆ¼ÀÄîvÀÛzÉ. 

CvÀåAvÀ ¯ËQPÀgÀ ¢£À¤vÀåzÀ J®è ªÀåªÀºÁgÀUÀ¼ÀÄ PÀÆqÀ ¯ËQPÀzÀ¯ÉèÃ PÉÆ£ÉUÉÆ¼ÀÄîvÀÛªÉ. ºÁUÁV, 
¥ÀÄw£À CªÀgÀ ¨sÀQÛ ¯ËQPÀzÀ¯ÉèÃ PÉÆ£ÉUÉÆ¼ÀÄîvÀÛzÉ J£ÀÄßªÀÅzÀgÀ°è ªÀiË°PÀªÁzÀ ªÉÊ²µÀÖöåªÉÃ¤zÉ JA§ 
¥Àæ±ÉßAiÀÄÆ JzÀÄgÁUÀ§ºÀÄzÀÄ. F ¥Àæ±ÉßUÉ ¥Àæ À̧ÄÛvÀ PÀxÀ£À PÀªÀ£ÀzÀ̄ ÉèÃ ¥ÀgÉÆÃPÀë GvÀÛgÀªÉÇAzÀÄ ¹UÀÄvÀÛzÉ. 
¥ÀÄw£À CªÀgÀ UÀuÉÃ°À¤UÉ ‘MAzÀÄ’ J£ÀÄßªÀÅzÀQÌAvÀ ‘ºÀ­ªÀÅ/§ºÀÄ’ J£ÀÄßªÀÅzÀgÀ®ÉèÃ ºÉaÑ£À vÀÈ¦Û¬ÄzÉ. 
²ªÀ£À ªÀiÁvÀ£ÀÄß½zÀ E£ÁågÀ ªÀiÁvÀ£ÀÆß M¥ÀàzÀ UÀtUÀ¼À C¢ü¥ÀwAiÀiÁUÀÄªÀÅzÀÄ JAzÀgÉ K£ÀÄ, D UÀtUÀ¼ÀÄ 

                                                           
6 zÉÃ. dªÀgÉÃUËqÀ (¸ÀA¥ÁzÀPÀgÀÄ), AiÀÄzÀÄVj ¥ÀÄ.w.£À. C©ü£ÀAzÀ£À UÀæAxÀ, ¥ÀÄl-206. 
7 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-194 ªÀÄvÀÄÛ 195. 
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¤£Àß DeÉÕAiÀÄ£ÀÄß ¥Á°¸ÀÄªÀgÉÃ JAzÀÄ ¥ÀÄw£À CªÀgÀÄ UÀuÉÃ±À£À£ÀÄß ¥Àæ²ß¹zÁUÀ UÀuÉÃ±À£ÀÄ »ÃUÉ 
GvÀÛj À̧ÄvÁÛ£É- 

‚M¥ÉÆà¥ÀÄàªÉ F PÀdÓªÀÅ PÀ²ÀÖ 
«WÀßgÁd¤UÉÆ PÀµÀÖªÉ EµÀÖ 
¤AiÀÄªÀÄ«qÀ®Ä ¥Á°¥ÀjªÀgÀ®è 
EªÀgÀ£Á¼Àé ±Á¸À£À ²ªÀ §®è 
MAzÉ£ÀÄßvÀ MAzÉÆ¥ÀÄàªÀjªÀgÀÄ 
F «ÄvÀzÀÈ¶ÖAiÀÄ ¤µÀÄ×gÀjªÀgÀÄ 
MAzÁzÀgÀÄ §ºÀÄªÉ£ÀÄßªÉ £Á£ÀÄ 
MAzÉÃ JA§UÉ £ÀUÀÄªÀÅzÉ eÁtÄ 
J®è ªÀÄgÀÄ½UÀÆ CAPÀÄ±À ºÁ¸Àå 
ªÀÄ£ÀPÀzÀjA ¥ÀjªÀÅzÀÄ ªÀÄvÀzÁ¸Àå 
PÀgÀtPÉAvÉÆ ¸ÀÈ¶ÖAiÀÄ ªÉÊ«zsÀå 
CAvÉAiÉÄ ªÀÄ£ÀPÀÆ ªÀÄvÀªÀÄvÀ ºÀÈzÀå 
MAzÉ£ÀÄßªÀ §UÉ ªÀÄgÀ½£À PÁqÀÄ 
§ºÀÄªÉ£ÀÄßªÀ ªÀÄw IÄ¢ÞAiÀÄ ©ÃqÀÄ 
gÀ¸À̧ ÀªÀÄÈ¢ÞAiÉÄÃ §Ä¢ÞAiÀÄ ¹¢Þ 
¸ÀgÀégÀ̧ À£À®Á ªÉÇåÃªÀÄPÀ¥À¢ð‛ 8  

E¯è ¥ÀÄw£À CªÀgÀÄ ‘MAzÉÃ’ JAzÀÄ ¥ÀlÄÖ»rAiÀÄÄªÀÅzÀÄ ‘ªÀÄvÀzÁ¸Àå’ªÉÃ DUÀÄvÀÛzÉ 
J£ÀÄßwÛzÁÝgÉ. EzÀÄ ‘ªÀÄgÀ½£À PÁqÀÄ’. CzÀÄ ‘IÄ¢ÞAiÀÄ ©ÃqÀÄ’ DUÀ É̈ÃPÉAzÀgÉ £ÁªÀÅ ‘MAzÉÃ’ JA§ 
ºÀlªÀ£ÀÄß vÉÆgÉzÀÄ §ºÀÄvÀéªÀ£ÀÄß, ªÉÊ«zsÀåªÀ£ÀÄß M¦àPÉÆ¼Àî¨ÉÃPÀÄ. F zsÀé¤AiÀÄ°è JgÀqÀÄ zsÉÆÃgÀuÉUÀ½ªÉ. 
J®èªÀÇ MAzÉÃ JA§ £ÀA©PÉAiÀÄ ¸ÀÆPÀëöä «ªÀÄ±Éð MAzÀÄ zsÉÆÃgÀuÉAiÀiÁzÀgÉ, J®èªÀÇ MAzÉÃ jÃw 
DUÀ É̈ÃPÀÄ JA§ ¸ÀªÁð¢üPÁj, ¤gÀAPÀÄ±À ¤®Ä«£À «gÉÆÃzsÀ E£ÉÆßAzÀÄ zsÉÆÃgÀuÉ. ªÉÆzÀ®£ÉAiÀÄ 
zsÉÆÃgÀuÉ PÉÃªÀ® vÁwéPÀ «ªÀÄ±ÉðAiÀiÁzÀgÉ JgÀqÀ£ÉAiÀÄzÀÄÝ gÁdQÃAiÀÄ «ªÀÄ±ÉðAiÀÄÆ DUÀ§®èzÀÄ. EAxÀ 
§ºÀÄvÀézÀ gÁdQÃAiÀÄ «ªÀÄ±ÉðAiÉÄÃ ¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄ ¯ËQPÀvÉAiÀÄ£ÀÄß ªÀiË°PÀªÁV 
«²µÀÖªÁV¸ÀÄvÀÛzÉ. C¯ËQPÀzÀ ¯ÉÆÃPÀªÁå¥ÁgÀzÀ°è §ºÀÄvÀé J£ÀÄßªÀÅzÀÄ KPÀvÀézÀµÉÖÃ C¥ÁAiÀÄPÁj CxÀªÁ 
¤gÀ¥ÁAiÀÄPÁj. DzÀgÉ ¯ËQPÀzÀ ªÀÄ£ÀÄµÀå ªÁå¥ÁgÀzÀ°è KPÀvÀézÀ ªÀÄ£ÀßuÉAiÀÄÄ ¸ÀªÁð¢üPÁj ¥Àæ s̈ÀÄvÀéªÀ£ÀÄß 
¥ÉÆÃ¶¹zÀgÉ §ºÀÄvÀézÀ ªÀÄ£ÀßuÉAiÀÄÄ ¥ÀæeÁ¥Àæ s̈ÀÄvÀéªÀ£ÀÄß ¥ÉÆÃ¶¸ÀÄvÀÛzÉ. ¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄÄ CzÀgÀ 

                                                           
8 ¥ÀÄw£À : ¸ÀªÀÄUÀæ PÁªÀå, ¥ÀÄl-196 ªÀÄvÀÄÛ 197. 
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¯ËQPÀvÉAiÀÄ PÁgÀtPÁÌUÀµÉÖÃ «²µÀÖªÉ¤¸ÀÄªÀÅ¢®è. §zÀ°UÉ, CzÀÄ §ºÀÄvÀéªÀ£ÉÆß¥ÀÄàªÀ ¯ËQPÀvÉ JA§ 
PÁgÀtPÁÌVAiÉÄÃ «²µÀÖªÉ¤¸ÀÄvÀÛzÉ. ¥ÀÄw£À CªÀgÀÄ ¯ÉÆÃPÀzÀ ªÉÊ«zsÀåªÀ£ÀÄß gÀ¸ÀUÀ¼À ªÉÊ«zsÀåPÉÌ ºÉÆÃ°¸ÀÄvÀÛ, 
ªÉÊ«zsÀåªÀ£ÀÄß M¥ÀÄàªÀ §Ä¢Þ ºÁUÀÆ §zÀÄPÀ£ÀÄß gÀ¸À̧ ÀªÀÄÈ¢Þ JAzÀÄ PÀgÉzÀÄ, ¸ÁPÁëvï ²ªÀ£À£ÉßÃ 
‘¸ÀªÀðgÀ¸À£ÀÄ’ JAzÀÄ UÀÄgÀÄw¹zÁÝgÉ. ªÀÄÄAzÀÄªÀjzÀÄ, ¸ÀªÀðgÀ¸ÀUÀ¼À̄ è MAzÀÄ gÀ¸ÀªÀ£ÀÄß, CxÀªÁ ±ªÀ£À 
KPÁA±ÀªÀ£ÀÄß vÉÆÃj¸ÀÄªÀªÀ£ÀÄ ¨sÀPÀÛ; DzÀgÉ, J®è gÀ¸ÀUÀ¼À£ÀÄß CxÁðvï ²ªÀ£À ¥ÀÆuÁðA±ÀªÀ£ÀÄß 
©A©¸ÀÄªÀªÀ£ÀÄ AiÀÄÄPÀÛ JAzÀÄ ¥ÀÄw£ÀgÀ UÀt¥À ºÉÃ¼ÀÄvÁÛ£É. F ¤nÖ£À°è, ¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄ 
¯ËQPÀvÉAiÀÄÄ PÉÃªÀ® ±ÀÄµÀÌ ¨sËvÀªÁ¢ ¯ËQPÀvÉAiÀÄ®è, §zÀ°UÉ WÀ£À DzsÁåwäPÀ ¯ËQPÀvÉAiÀiÁVzÉ JAzÀÄ 
ºÉÃ¼À§ºÀÄzÀÄ. 

F PÀxÀ£ÀPÀªÀ£ÀªÀ£ÀÄß PÀÄjvÀÄ E£ÀÆß MAzÀÄ ªÀÄÄRå ªÀiÁwzÉ. EzÀgÀ°è PÀ« ªÀÄvÀÄÛ UÀt¥À£À 
¸ÀA¨sÁµÀuÉ¬ÄAzÀ ¥ÀÄw£À CªÀgÀ PÁªÉÇåÃzÉÝÃ±ÀzÀ E£ÉÆßAzÀÄ ªÀÄUÀÎ®Ä ¸ÀàµÀÖªÁUÀÄvÀÛzÉ. E°è, UÀt¥ÀÀ 
C¸ÁªÀiÁ£Àå£ÁVzÀÄÝ, zÉÃªÀ¯ÉÆÃPÀªÀ£ÀÄß ¥Àæw¤¢ü¸ÀÄvÁÛ£É. DzÀgÉ PÀ« ¸ÁªÀiÁ£Àå£ÁVzÀÄÝ, ¨sÀÆ¯ÉÆÃPÀªÀ£ÀÄß 
¥Àæw¤¢ü¸ÀÄwÛzÁÝ£É. UÀt¥À ¸ÁªÀiÁ£ÀågÉÆqÀ£É DwäÃAiÀÄªÁV ¸ÀA¨sÁµÀuÉAiÀÄ°è vÉÆqÀUÀÄvÁÛ£É. EzÀÄ 
C¸ÀªÀiÁ£Àå ¥ËgÁtÂPÀ ªÀåQÛAiÀiÁzÀ UÀt¥À ¸ÁªÀiÁ£Àå d£ÀgÉÆA¢UÉ, CAzÀgÉ, dUÀwÛ£À 
ªÁ¸ÀÛªÀzÉÆA¢UÉ ¨ÉgÉAiÀÄÄªÀ ¥ÀjAiÀiÁVzÉ. £ÁªÉ­è ‘zÉÃªÀgÀÄ’ JA§ AiÀiÁªÀ °ÀQÛAiÀÄ£ÀÄß £ÀA©, M¦à, 
¥ÀÆf¸ÀÄwÛgÀÄvÉÛÃªÉAiÉÆÃ CAxÀ zÉÃªÀgÀÄ PÀÆqÀ ¸ÁªÀiÁ£ÀågÀAvÉ, ¸ÁªÀiÁ£ÀågÉÆA¢UÉ ¨ÉgÉvÀÄ 
ªÀiÁvÀ£ÁqÀÄªÀÅzÀjAzÀ, F ¸ÁªÀiÁ£ÀågÀ PÀµÀÖ-¸ÀÄRUÀ¼À¯è MAzÁUÀÄwÛzÁÝ£É. zsÀªÀÄðUÀ¼À ‘¥Àæ s̈ÀÄ¸ÀA»vÁ’ 
®ÉÆÃPÀzÀ̄ è §A¢üAiÀiÁVzÀÝ zÉÃªÀgÀ£ÀÄß ‘«ÄvÀæ̧ ÀA»vÁ’ ºÁUÀÆ ‘PÁAvÁ À̧«ÄävÁ’ ®ÉÆÃPÀUÀ¼À¯è vÀAzÀÄ 
PÀÆj¹zÀ ¨sÁgÀvÀzÀ ¨sÀQÛ ZÀ¼ÀªÀ½AiÀÄ vÁwéPÀvÉAiÀÄ£ÀÄß ¥ÀÄw£À CªÀgÀ F PÀxÀ£ÀPÀªÀ£À ¥ÀqÉzÀÄPÉÆAqÀÄ, 
«¸ÀÛj¹zÉ JAzÀ¤ß¸ÀÄvÀÛzÉ.  

 ¥ÀÄw£À CªÀgÀ ¨sÀQÛ¤ªÀðZÀ£ÀªÀÅ ¥ÀævÉåÃPÀ ¥Àæ¥ÀwÛ ªÀiÁUÀðªÀ£ÀÄß PÀqÉUÀtÂ¹zÉ. ¨sÀQÛAiÉÆÃUÀzÀ°èAiÀÄÆ 
PÁtÂ À̧ÄªÀ ¥Àæ¥ÀwÛ¨sÁªÀªÀ£ÀßµÉÖÃ EªÀgÀ PÁªÀåzÀ°è C®è°è PÁt§ºÀÄzÀÄ. »ÃVzÀÆÝ ¥ÀÄw£À CªÀgÀ ¨sÀQÛAiÀÄ 
zÁj ¥ÀgÀªÀiÁvÀä ¸ÁPÁëvÁÌgÀzÀ°è PÉÆ£ÉUÉÆ¼ÀÄîªÀÅ¢®è. §zÀ°UÉ, ¯ËQPÀzÀ̄ ÉèÃ PÉÆ£ÉUÉÆ¼ÀÄîvÀÛzÉ. 
‘¨sÀªÀ¤ªÀÄdÓ£À’UÉÆAqÀgÀÄ PÀÆqÀ CzÀjAzÀ ºÉÆgÀ§AzÀÄ PÉÆ£ÉAiÀÄ¯è ®ËQPÀzÀ®ÉèÃ vÀ£Àß ¸ÁxÀðPÀåªÀ£ÀÄß 
PÁtÄvÀÛzÉ. ºÁUÁV, ¥ÀÄw£À CªÀgÀ ¨sÀQÛ«ÄÃªÀiÁA¸ÉAiÀÄ£ÀÄß «²µÁÖzÉéöÊvÀ CxÀªÁ E£ÁåªÀÅzÉÃ 
¥ÀÆªÀð¤«ÄðvÀ ¹zÁÞAvÀzÀ £É®É¬ÄAzÀ CxÀðªÀiÁrPÉÆ¼ÀÄîªÀÅzÀQÌAvÀ CªÀgÀ ‘¨sÀªÀ¤ªÀÄdÓ£À ZÁvÀÄAiÀÄð’ 
ºÁUÀÆ ‘­XªÀiÁ PË°À­’ JA§ PÁªÀåvÀvÀÛ÷éUÀ¼À £É®É¬ÄAzÀ ºÉZÀÄÑ ¸ÀªÀÄxÀðªÁV 
CxÀðªÀiÁrPÉÆ¼Àî§ºÀÄzÀÄ J£ÀÄßªÀÅzÀÄ £À£Àß zÀÈqsÀ ¤®ÄªÁVzÉ.  
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F J®è PÁgÀtUÀ½AzÁV ¥ÀÄw£À CªÀgÀ ¨sÀQÛUÉ gÁªÀÄªÀÄA¢gÀzÀµÉÖÃ ¨Á§j ªÀÄ¹Ã¢AiÀÄÆ 
¥À«vÀæªÁVvÀÄÛ, ¥ÀÆd¤ÃAiÀÄªÁVvÀÄÛ.  

¥ÀgÁªÀÄ±Àð£À UÀæAxÀUÀ¼ÀÄ: 
1. D»vÁ£À® (¸ÀA), 2005, AiÀÄzÀÄVjAiÀÄ ¨É¼ÀPÀÄ, ¸Á»vÁåAd° PÁå°¥sÉÆÃ¤ðAiÀiÁ ªÀÄvÀÄÛ C©ü£ÀªÀ 

¥ÀæPÁ±À£À, ¨ÉAUÀ¼ÀÆgÀÄ. 
2. dªÀgÉÃUËqÀ zÉÃ ( À̧A), 1981, AiÀÄzÀÄVj (¥ÀÄ.w.£À. C©ü£ÀAzÀ£Á UÀæAxÀ), r.«.PÉ.ªÀÄÆwð 

¥ÀæPÁ±À£À, ªÉÄÊ¸ÀÆgÀÄ. 
3. PÀªÀÄ¯Á £ÀgÀ¹AºÀ (¸ÀA¥ÁzÀPÀgÀÄ), 2005, ¥ÀÄ.w.£À. £ÀÆgÀgÀ £É£À¥ÀÄ, ¸ÀÄªÀÄÄR 

¥ÀæPÁ±À£À, ¨ÉAUÀ¼ÀÆgÀÄ. 
4. QÃwð£ÁxÀ PÀÄvÀðPÉÆÃn, 1992, §AiÀÄ®Ä D®AiÀÄ, ¥Àæ¸ÁgÁAUÀ PÀ£ÀßqÀ «±Àé«zÁå®AiÀÄ, ºÀA¦. 
5. ¥Àæ s̈ÀÄ±ÀAPÀgÀ, 2017, ¥ÀÄ.w.£À, £ÀªÀPÀ£ÁðlPÀ ¥À©èPÉÃµÀ£ïì ¥ÉæöÊªÉmï °«ÄmÉqï, ¨ÉAUÀ¼ÀÆgÀÄ. 
6. £ÀgÀ¹AºÁZÁgï ¥ÀÄ w, 1998, ¥ÀÄ.w.£À ¸ÀªÀÄUÀæ UÉÃAiÀÄ PÁªÀå£ÁlPÀUÀ¼ÀÄ, ¥ÀÄ.w.£À læ¸ïÖ 

(j), É̈AUÀ¼ÀÆgÀÄ. 
7. £ÀgÀ¹AºÁZÁgï ¥ÀÄ w, 2004, ¥ÀÄ.w.£À À̧ªÀÄUÀæ PÁªÀå, qÁ.¥ÀÄ.w.£À læ¸ïÖ (j), ¨ÉAUÀ¼ÀÆgÀÄ. 
8. gÁWÀªÉÃAzÀægÁªï JZï J¸ï, 1995, ºÁqÉ ºÁ¢AiÀÄ vÉÆÃjvÀÄ (zÀ.gÁ.¨ÉÃAzÀæ-PÀÄªÉA¥ÀÄ-¥ÀÄ.w.£À 
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